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4) Ku, Hungming *, The Discourses and Sayings of Confucius. A new special
translation, illustrated with quotations from Goethe and other writers,
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6) It is now forty years since Dr. Legge began the publicaton of the first
instalment of his translation of the “Chinese Classics.” Any one now, even
without any acquaintance with the Chinese language, who will take the
trouble to turn over the pages of Dr. Legge's translation, cannot help feeling
how unsatisfactory the translation really is. For Dr. Legge's, from his raw
literary training when he began his work, and the utter want of critical
insight and literary perception he showed to the end, was really nothing
more than a great sinologue, that is to say, a pundit with a very learned
but dead knowledge of Chinese books, But in justice to the memory of the
great sinologue who, we regret to hear, has just recently died, it must be
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said that notwithstanding the extremely hard and narrow limits of his mind,
which was the result of temperament, he was, as far as his insight allowed
him, thoroughly conscientious in his work.

To an earnest student who can bring his own philosophical and literary
acumen to study into those ponderous volumes know as Dr Legge's translation
of the “Chinese Classics,” no doubt some insight into the moral culture, or
what is called the civilisation of the Chinese people, will reveal itself. But to
the generality of the English reading people we cannot but think the
intellectual and moral outfit of the Chinaman as presented by Dr. Legge in
his translation of the Chinese books, must appear as strange and grotesque
as to an ordinary Englishman's eyes, unaccustomed to it, the Chinaman's
costume and outward appearance.

The attempt is therefore here made to render this little book, which, of all
books written in the Chinese language, we believe, is the book which gives
to the Chinaman his intellectual and moral outfit, accessible to the general
English reader. With this object in view, we have tried to make Confucius
and his disciples speak in the same way as an educated Englishman would
speak had he to express the same thoughts which the Chinese worthies had
to express. In order further to take away as much as possible the sense of
strangeness and peculiarity for the English readers, we have, whenever it is
possible to do so, eliminated all Chinese proper names. Lastly, with the
hope of bringing home, so to speak, the significance of the thought in the
text, we have added as notes quotations form we known European authors,
which, by calling up the train of thought already familiar, may perhaps
appeal to readers acquainted with those authors. Ku, Hungming *, The
Discourses and Sayings of Confucius. A new special translation, illustrated
with quotations from Goethe and other writers, vii, viil.

7 A2 A A(James Legge, 1815~1897)+= d=F ~IZEU= E419] MuAlE,
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B>, NP>, KEFHANES, <94>, <P71>, <EHE>, <G>
e welsild,
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9) We have said that this little book, which contains the digested saying and
discourses of Confucius and his disciples—presenting in a very small compass
what the late Mr. Matthew Arnold would call a “criticism of life,”—is the
book which gives to the Chinaman his intellectual and moral outfit. Of the
nature and value of that outfit we do not feel ourselves called upon here to
express the hope that educated and thinking Englishmen who will take the
trouble to read this translation of ours, may, after reading it, be led to
reconsider their hitherto foregone conceptions of the Chinese people, and in
so doing be enabled not only to modify their preconceptions of the Chinese
people, but also to change the attitude of their personal and national
relations with the Chinese as individuals and as a nation. Ku, Hungming <,
The Discourses and Sayings of Confucius. A new special translation, illustrated
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with quotations from Goethe and other writers, Shanghai: Kelly and Walsh
Ltd., 1898, ix, x.

10) =%2] A3|(The Wisdom of the East)A|#]ZE 122W 02 4 11 HAA,
T RS AR dEnh Q% T, A, F=AoL ofgjrle}, &
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Cranmer—Byng, SA Kapadia®] Aoz &2 Qon o] 7ed =3 A
gt A2 Ivan Chen &, The book of Filial Piety. London: J.Murray,
1908. Lionel Giles &, The sayings of Confucius. Confucius, London: J.Murray,
1907. The Sayings of Lao Tzu and Taoist Teachings, London: ].Murray,
1912, 5] 9

11) Ku, Hungming &, The universal order; or, Conduct of lite, a Confucian
catechism, being a translation of one of the four Confucian books, hitherto
known as the Doctrine of the mean, Shanghai: Shanghai Mercury, 1906.
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12) The object of the Editors of this series is a very definite one. They desire
above all things that, in their humble way, these books shall be the
ambassadors of good-will and understanding between East and "West—the
old world of Thought and the new of Action. In this endeavour, and in
their own sphere, they are but followers of the highest example in the land.
They are confident that a deeper knowledge of the great ideals and lofty
philosophy of Oriental thought may help to a revival of that true spirit of
Charity which neither despises nor fears the nation of another creed and
colour. Ku, Hungming 9, The universal order; or, Conduct of life, a
Confucian catechism, being a translation of one of the four Confucian books,
hitherto known as the Doctrine of the mean, Shanghai: Shanghai Mercury,
1906, 6%
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Most people now believe that the old order of things in China is passing
away, and they hail the coming era of the new learning and of the
civilisation of progress into this country. I for one do not believe that the
old order of things in China can pass away. The reason is because I feel
that the old order of things — the Chinese civilisation and Chinese social
order is a moral civilisation and a true social order, and cannot therefore,
in the nature of things, pass away.

Now, it is the sense of responsibility in human conduct that makes not
only civilisation but human society possible. Just think of a state of society
where everybody disregards the feeling of moral obligation in every relation
of life. It is impossible to imagine that such a state could exist for one
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single hour or instant. Think, on the other hand, of a state of society where
everybody acts solely and in perfect accordance with this sense of moral
obligation. That would be an ideal existence in which not only police but
all government would be unnecessary.

I say therefore that the Chinese civilisation is a moral and true civilisation
because in the first place it not only recognises this moral obligation as the
fundamental basis of its social order, but it makes the perfect attainment
thereof in men its sole aim. Consequently, in the social order, the scheme of
education, the method of government, and all social appliances have for
their aim and object to educate men to the sense of this moral obligation ;
and all those habits, tastes, modes, and pursuits of life alone are encouraged
which are calculated to make it easy for men to obey the moral obligation.
In short, the ideal goal which Chinese civilisation sets before mankind is not
infinite happiness for everybody, which means infinite self-indulgence for
everybody, but the complete and perfect "realisation of true moral being and
moral order in mankind ; so that the Universe shall become a cosmos and
all things can attain their full growth and development." T am well aware
how very far the Chinese as a nation and as individuals are at present from
the realisation of the high ideal of their civilisation. But at the same time I
think it right to say here that even now, looking upon the present
demoralised state of things in China, the Chinese civilisation, if one would
take the trouble to interpret and look into the inside of facts, cannot be
considered a failure.

I am well aware how very far the Chinese as a nation and as individuals
are at present from the realisation of the high ideal of their civilisation. But
at the same time I think it right to say here that even now, looking upon
the present demoralised state of things in China, the Chinese civilisation, if
one would take the trouble to interpret and look into the inside of facts,
cannot be considered a failure. If you judge a civilisation by the extent to
which men of means living under that civilisation can enjoy themselves, then
the Chinese civilisation is certainly a failure. But if you judge a civilisation
by the standard of strength and effectiveness of the sense of moral
obligation in the nation living under that civilisation, then I think I can
show that the Chinese civilisation even now is not a failure, but, on the
contrary, a wonderful success.

Now, it is well known that in many parts of China at the present moment
the greater portion of the population is living on the verge of starvation. It
is also well known, or at least should be known, that the local authorities
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in China have no police, or any military force worth speaking of, to keep
order. Nevertheless I think it can be shown that, taking the same area and
size of population in any of the worst parts of these famine-stricken
districts, there will be found there a smaller ratio of lawlessness, breaches of
public order and crime than is to be found, say, in the wealthy and prosperous
foreign model settlement of Shanghai, where there is a police force costing
half a million taels a year. The Rev. Arthur Smith says : “The answer to
Confucianism is China.” T reply : Yes, the answer to Confucianism is
China, only T say, you must look at China from the essential, moral side,
and not merely from the electric-light side.

Indeed, if anything more is needed to prove what I have said, that the
Chinese civilisation is a wonderful success, this one fact alone should prove
it beyond any doubt or cavil : that not— withstanding the present demoralised
state of the public services and the hunger—stricken condition of the people,
the Chinese Government is still able to keep its public engagements with the
foreign Powers for the Boxer indemnity. For what force is this upon which
the mandarins in China depend, to make each unit of these four hundred
millions hungry people in China pay up for a debt with which they
individually have had nothing to do? This force in China is not police or
physical force. It is the force of the highly developed, law—abiding instinct
of the Chinese people. Whence comes this instinct which is now standing so
well the test and strain of present conditions? It comes from a strong sense
of moral obligation. But whence do the Chinese obtain this? The answer is
. from Chinese civilisation. 1 say, therefore, that Chinese civilisation is a
wonderful success. Ku Hungming <, The universal order; or, Conduct of
lite, a Confucian catechism, being a translation of one of the four Confucian
books, hitherto known as the Doctrine of the mean, Shanghai: Shanghai
Mercury, 1906, 7-13%,
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SH377kA] oF 206 B<F fral A Mo wiKlseloh 1w A%
WAL, 8 A gelM TR}, detatet Eele ol A WA
AL Akl o o= a7t Ads HsHA | Al7]elth

al AWARE BIES Aol S=8al, gl 15-4 AA el
Ae T QdSleh dElE, 29 AN <F=le] S dME (F=d
3—1%}1 Z(Chmese Scholarsh1pI H)>E T4 0}04 A1l T=et A A

o ©
Be =Y

ol _1

ol
o,
rlo
>,
s

g Y, Iv AY =] 7|2 dAE Hoxe V- e
A2 Enpks 9o]=(Thomas Francis Wade, 1818~1895)¢] <ojix}
ol Gl 5 Bl >(1867), BlAC] = A3 MS Fokrh ¢4 doj=
o MA= 719 T Qdojo #gk odF AFA TR 7Y fhgk A
olg} Frletglet. 1Ejar Ao MM = T S MAsqlivkes At

14) Ku, Hungming %, Higher Education, Shanghai: Shanghai Mercury, 1915.
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i

i

= e G99 el sigeittal eigick ol argvgel diwAt
(Jean Pierre Abel Rémusat, 1788~1832)7} W3t <& ue] (KR >S
shi B Bob AFom RSl dndel Welx 9A Ao FHo
Z37] Aol et A, 183 AU =(Lionel Giles, 1875~1958)7}F W
A3t K QAX O |(WIEEF LR >= o}2uhe &3k ZZolg)l & 4 AN o
Al Tl Hd A obdetal AFd S rlFo] & & Aok &
H, agrgo] Mz oj(Frederic Henry Balfour, 1846~1909)2] <2317 (H

A el AN SR SRR £ B3, 5% Aol
Hzl Faogk Y aEdkal HAHdE A QA 7 T B ¥9iE

O
=
S Agle] Hol @ o2 weEht19

=1
A ZwelAe Aok olsel $ < Eemm @7 7} ERCIET!
A3 delslx] EalArtn K HEFYTE16) zjed= vlA} GIA] BARo
At = QAARE T B3l ARG dubel] gigk 714 olsirt R
AL S, 7t wole] ojn), o] 4, T3 dete)
WA olalalA] Fakgitkal BRIk

15) Ku, Hungming, The Spirit of the Chinese People: With an Fssay on Civilisation
and Anarchy, HongKong @ The commercial press, work ltd., 1922, 131,

16) argwel diAel digh |7k Addidolry. 2= dAZE 1S e Aol
GEIAE ol AR, el Mo EHas, Adel Fwe A
A el wel $EFel, oulddeE ATe Ml o P Ana
(Arthur Henderson Smith)ell 73] @Al F=re] AA}, Tdd dish e,
AE =ol Mok Ku, Hungming, The Spirit of the Chinese People: With
an Essay on Civilisation and Anarchy, HongKong : The commercial press,
work Itd., 1922, 128%:, 144-145%;:.

17) Ku, Hungming, The Spirit of the Chinese People: With an Fssay on Civilisation
and Anarchy, HongKong : The commercial press, work ltd., 1922, 115-116%.
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3l olallE SISt SN T Aol AY dE AY EREERA)
= S0, T AMFE AdR olslskA] KEkeittar x| A sk widr of
Y= (Matthew Arnold, 1822~1888)18)¢] whs ©l&3lo] o1& Aol Al
Arel Fstolu} et T8t ZRES AAR o]t 4= JS vyt Fole] o
Zo] Yepd 4 glorn=z HAE HAd djgh ofs|7t Fastrtal A3}
HAS QeA AR = ¢ HAEl] AA Y& ARA
AS gebsto 2 Aw FAle] HAl AHE ztofof shtfal SISt
2o W <Hky>, <FE>8 3 ExkekA| Halal, <disk>
HANE =7 S3HE o5 Awshad wYe oulE ¢hHs] delst
o3
ko

TAl(matter) & AFsH= FERE ol Yito] W) (manner) = A=

o] W2)(manner), & E3tlA Tohs 2ERIGtyle) S AAsteH Ax7E

B AET YA EAPR A FAT A4 G Q=S s}

O
A IFFL V)E NG ATAEE F7 79, FH] @ ola
5] A WA A O AHE A SRRl Ada 2

Stk 7Sk, wheb 50l @A Aol A EaE
S

18) @=¢] AL, W7}, WSt G WA= JfEH F2m oA SRlas
o] Ao A FFEILE 19 AA <F3ket F@A(Culture and anarchy)>
(1869l = @=r¢] AA|, ARl A5 wldaigict. bl Fajrjol 2z

19) G Iutap ARIoR, = Hxo @ukre] 38 dlolghal & 5 e <A
4785 (Lyrical Ballad)>» AlitellAl ‘Al& 7hdet AlgHEe] zRle] 714 &
w=rto] 23 Ao, 5e] ARgshe Avlelar Mgk dojopdz Ale] ¢
gre ddofgtar st} 1841714 71aA AlolGrf)E wiH skl dEdhe |
oA i wate] JAbd 2GS Vit Ak} Fejvol A
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and Anarchy, HongKong @ The commercial press, work lItd., 1922, 100, 121%.

20) Ku, Hungming, The Spirit of the Chinese People: With an Essay on Civilisation
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(& 1) Hof ‘=H'o| 2

QA()
QA=) high moral life, moral sense, moral man
QAJAUA=N)
=(H) moral law, moral life, moral social order
G moral being
SHCRD) moral order
=&(hIH) universal moral order

| man
2 moral ma
&) a man with the true force of moral character

AED moral qualities
() the power of moral nature, moral qualities, moral
e () §ent1ment, moral power,.moral worth, moral and
intellectual power, the highest moral greatness
A4 (=5 the man with the most perfect divine moral nature
of| (i) moral and religious institution

A Al APGe] #Al JRERl Qs ekl w=Ga), S,
SHAY, &R, TRETY, AE, Y, AYEE), T4
), @) 5o Mds <JL D3 o] ‘w7 AdAg Jidos
Aeiglnt. 1 well%= Fueke] 4, 9w F4S AushaA et
Eq[HZfﬁ]’o ‘moral greatness’, ‘YItH3IC}, QFolo[ABkZEI S Yao's
moral greatness & WYk AA] ‘B 7dS ARSI

‘w2 B &5 F5S Kok gEo] Bl Z(mores) oA 7L
th Altieic thE 508 AHE ABIA HE YFERE TheiA]=
ZAAEo] AA, REE Flolvt viile] WEo® siQle] A o),
Aol HIZgthE Ho] EA4olt) o] Algto] 27| ARilel| Al oD A
dolrtol shk=A]e] e Folshe A k2D whbd a1grge] WY

21) s Fulslo} B

358



SEH L) S A7 wele] ool (139 19

of 2w 9V, ‘=, F, s, T8, A, Y 5o Ade Ao 4l
of ZAsl] ApIH oz FHE A7)E HEolghs 540] girh
i?ﬂ—% Bu A} “AAE 8
Toll A g8 glou, AR FHols ZowM slal, B8 oy v
M skl BE g Qloma sjjof gt F/} Hohs FH2)9] T4 ol A
2 oipgke] el thalA] thaat 3Ee] Bt

FApel whwl, o] el AlElA BRES T b meA o]
AL 3 sk (el olzle] by A9 HHe wE
o sl FS] AFAl s Al 9491 57 ool o

Shbe 75 AR BE AR H 7P QU ol £ BEe) 4
B I8 7T 48 2 A
o] BEL W7l WEX, IIAE G55t BES Adzga Has

Al wE=T lﬂib‘r E*Oﬂ*iL ALE1 B9 5S Adstels 277 ol
Aot =Rl AR Aol HFstar AksA EHES ozt o
W=, ol 3] sk Aol ZEelAl o]9fo] 5171 ujole}, weF 15
o] ohpZ|=ETL ARl AR ALSA B¥ES AHskes 83ttt
W, aw Qe ZeE ok AL B9 %Li‘jr o W Slojr}2d)

22) WEBAEN, BALE, EFLLE, EEC. <58&>

23) According to Confucius, here, the basis of social inequalities rests upon two
moral foundations, viz., the moral sense, the highest expression of which is
natural affection—the feeling of love which all men feel for those nearly
related to them—and the sense of justice, the highest expression of which is
hero—worship—the feeling of respect and submission which all men feel for
those worthier than themselves. In the family, natural affection makes
submission easy, and in the state, hero—worship makes subordination natural
and proper. But in Europe the plea for the justification of social inequalities
is interests. The people are told to submit to the constituted authorities and
to put up with social inequalities because it is to their interest to do so ;
for if they allow the anarchists to have their way and destroy social
inequalities, the evils which will result from this will be worse than the evils
of social inequalities. Ku, Hungming &, The universal order. or, Conduct
of lite, a Confucian catechism, being a translation of one of the four
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THE
DISCOURSES AND SAYINGS:
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[CRTTES
CONFUCIUS.
w
A FEW APECIAL TRARSLATION, ILLUSTRATED WITH QUOTATIONS
FEOM OOETHE AMD OTHERL WRITEES,
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KU HUNG-MING,
HA, Edw

Wan plarat, it fur den Asgenblice pebocon.
Dua Echee, bleibt dor Nachweh unrerionm.
Garene

SHANGHAL:
EELLY AND WALSH, LIMITED,

ADSEENEG — FPEOIAMA — EEIATTRE.
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(& 1) The Discourses and Sayings
of Confucius &HX|
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Confucian books, hitherto known as the Doctrine of the mean, Shanghai:

Shanghai Mercury, 1906, 30-31%.

24) Ku, Hungming, The Spirit of the Chinese People: With an Essay on Civilisation
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ox ezt glon 7k HEgh o] wiE Qlgelrh

AFES MY FxbEe] T B8E 4 olald ¢ A= AL &
7V AP7E] 25 v d&siith ARle] <=0y WM E ‘HEH et
718} 27FEe] 918 o® AEAl W 58g meAelar Jsigion
gl DI o] <G=o]-ARHT ) > 9] “Hste] shto] of7]el] Jrhilinr
f£28)' = AT FEH <I9-2E> 0 WHol= A wih g8 A
Aoy, g A& FAMA] ARRAA] AL e HoltWas glanzt, ist
fir den Augenblick geboren, Das Echte bleibt der Nachwelt unverloren)’
o] 7= A A <HT>, <FE&>0 MMM E SkE,
SRS, T, Aejave], dH|, FEAT]e], Eal A = gt
ToZ gnsE Y=Y Erk Zd(Thomas Carlyle, 1795~1881)259),
& 212270 (John Ruskin, 1819~1900)20), o}d=, 1231 w|=9l ow
(Ralph Waldo Emerson, 1803~1882)20% Al 21338}3Ith

d& 59, <FTE>M FATF "=rb oA A Fepalgu ek TRt
TN =0H)E =Y M, AL AAE nisk ZA] Abslel igk
sAke] vl Asi, dd FE ARRle] Aukdd, g2zlo] FA] Mk AL

a2 wlwe 2t grkn Aeklt olol wdTe AH pom 2

and Anarchy, HongKong @ The commercial press, work ltd., 1922, 159-160%.

25) Ze)de g vl @ R AME <Z2s 8(The French Revolution)>
(183701 Ik WA G Alsle] £ Bl Alsler vz gall el
on] g AuAFe] ok QAo g Wole} WAL Fabul
Wz} 22

26) Bl el vl ASAIE 9B AAleke ulwelaL SlETl
AARE FHRAA, e A AeE Bk AAHS Adeaa S
KAURE A& (Praeterita) >& JZa3Aeh. =59 ZetdS Algstol 1 A

= B IS 7Hloh ARt A ARsJell A HIIZHE, WA T SRS A
Fhel gle =e Al Ea 2 AR el Bl T1EelM AR &
e e e LR e R ) g =

27) "= API7E A ARICR F8 AAMRE KAAENature)>(1836), <HEA ]
Q1Z(Representative Men)>(1850)0] It} FAMN = Fujsjo} 2z,
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3+ G Z(hellenism), ¢8| =Y, AMZA, A Bxgoz A3

g &

& B 2}o]F(Hebraism)S el siglom o= ofd=r) Lislel
AX > A& QliEFoE s 6"31]‘4 = tHlEE gol® =
Y3 FuE sk &ol& FHgolEE AREg Ao 2AETES) LT
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agrge] Mg Aarke] 2 Q&ska T ade] Adleld, ek w
AS A GFe] AP7el o] Ardk A2 4,
Aol & GA AL 7 A sl A% shbe] AXjojnk @2 ol A
2k ARreke] tisks @=ele] #3 WA o® yehlle ZoAiE e
Aol AMeF Heprte] BE faul B I Hwe)7bA] g A
W =2 T ] qulE o A Wolsd A= sISith
A, AET WMo Q182 frul AMdel MY AVIR FA vEA
B S oudth. 27 <F=919] AA>olA Fde] FAkel AU
Alejzy]o], = ztelE KolA| evhal A A3 gk ol g
Ao F7F APde] Qi ®BEe] 7HA AAR 7ed F UvkE TheAde
Kol Ft} Du Chunmei ®A] a&wo] sto|BE|= AR} AAIS 7hsh

u

Ae NG BFe] PIS Tk o= B ojel nneld } I A
A e AS) AFS WA Rolekn Bksknh Tea wFHe
A, 9 AR 9%, ) el el Aol A L

[e]
Aol FEa ZE Asleh Aol AT ATl 4gd 5 3]

28) Ku, Hungming 4, The universal order; or, Conduct of life, a Confucian
catechism, being a translation of one of the four Confucian books, hitherto
known as the Doctrine of the mean, Shanghai: Shanghai Mercury, 1906,
16-18%:.

29) Du, Chunmei, Gu Hongming and the Re-invention of Chinese Civilization,
The faculty of Princeton university of Philosophy, 2009, 167%.
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EWO fral A WA Mool BARH vhat wE oA

o F BHe] oo BA A §3E B9 <

Q1R Frel) Sl
2 W ANskaA s A onE wa vk ¥ AvE wEy
A MM e] B, BAS Wl o] A, o2 Elw §F

: wejA el wla A k]
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%

13 A, A &3, <FHAY AGAl>, AEr ddgatelu, 2004
48], I, L ARl FarEsd-BEsS TR ), <5
ofAloREEF AT A52%], STt FolAloREstAT 4y, 2012.

A2 A FEe] o W
= FHOE), <AEWAMIY Fusk> A6y, ddtisiul

1WA, 2015,

A54ed, GEC el HERA O Senshe] (b AP —SEhsh AR
K R e o2, <TTAKITES A063H, T
Alsls] 2017.

S A, <EEPERUFESES, KA HARARMRGEE, 2009.

Du, Chunmei, Gu Hongming's eccentric Chinese odyssey, University of

=

Pennsylvania Press, 2019.
Ku, Hungming 4, The Discourses and Sayings of Confucius. A new

special translation, illustrated with quotations from Goethe and
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other writers. Shanghai: Kelly and Walsh Ltd., 1898.

Ku, Hungming %, The universal order; or, Conduct of life, a Confucian
catechism, being a translation of one of the four Confucian books,
hitherto known as the Doctrine of the mean, Shanghai: Shanghai
Mercury, 1906.

Ku, Hungming 4, Higher Education, Shanghai: Shanghai Mercury, 1915.

Ku, Hungming, The Spirit of the Chinese People: With an Essay on
Civilisation and Anarchy, HongKong: The commercial press,
work ltd., 1922.

Du, Chunmei, Gu Hongming and the Re—invention of Chinese Civilization,
The faculty of Princeton university of Philosophy, 2009.

Du, Chunmei, “Gu Hongming as a Cultural Amphibian: A Confucian
Universalist Critique of Modern Western Civilization”, Journal of

World History 22.4, (2011).

< Abstract >

This study reveals the purpose of Gu's translations and presents the
significance of the translation by examining Gu's English translations of
Confucian classics, Analect, Doctrine of the Mean, Great learning.

Gu, Hongming was exposed to and educated in Western culture early
on. While other Chinese intellectuals at the time embraced Western
culture and tried to bring it back to China, he took the alternative
ways to believe in traditional Chinese culture and advocate Cultural
Conservatism. With the intention of keeping traditional morals at home

and promoting them in the West, the translation of Confucian classics is
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one of the entities to actualize his stance.

Gu translated Chinese classics into English because the existing
translations by Western sinologists did not fully understand Chinese
culture and could not deliver the essence of culture. Gu also believed
that sinologists’ translations caused Western readers to view weird
Chinese intellectual and moral content. Gu hoped to correct Westerners'
misconceptions about Chinese culture through his translations of Confucian
classics. Gu considered Confucian classics to be the framework of
Chinese culture, which could provide Western society with the motifs of
a new social order.

He characterized Chinese civilization as a moral civilization. He often
used the concept of ‘moral’ as translation term of ‘Ren({Z)’, Dao(GH)’,
“Zhong(+h)’, ‘Hua(®1)’, “Zhongyong(H)’, JunziF¥)’, Xian(K)’, De
(#8). Gu emphasized that Chinese civilization is based on moral obligations,
which is different from obeying rules, laws, and doctrines imposed by
the police and government in the West.

Morality is the feature that originates from conscience, willingness,
and determination. It is the morality that is taught in Confucian texts.
In addition, Confucianism functions as a religion in a broad sense in
China. Gu represented Confucianism as the solution to religious and

social problems the West faced.
Key Words : 3-38(Gu Hongming), 1l 747 ¥ (Translation of Confucian

classics), t1EHGreat learning), +=°](Analect), &-&(Doctrine
of the Mean), s=?19] AXI(The spirit of the Chinese people)

366



