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Some remarks on the significance of the
Taesting saron hyontii ki XEVUim vzt
for the reconstruction of
Fa-lang’s 1£(507-581) thought?

Joerg Plassen (The University of Bochum)

I. Introduction

The contents of Hye gyun’ s 234 (n.d,) Taesting saron hyonti ki )3
VU3 %3550 show clear parallels with the contents of several works

ascribed to the famous San-lun master Chi-tsang 7 & (549-623).

1) This article is based on the revision of a chapter of the author’s doctorate dissertation “Die
Spuren der Abhandlung (Lun-chi) : Exegese und Ubung im San-lun des sechsten
Jahrhunderts.” [The traces of the treatise (Lun-chi). Exegesis and practice in 6" ¢. San-lun].
Diss., University of Hamburg, 2002 [2000] in the light of recent findings concerning the
authorship of the text,

The author should like to express his gratitude to Prof, Ito Takatoshi i % for making
available paper copies of a manuscript containing the introductory section of the Taesting
saron hyonti ki X35 %350, the “Ch'ojang chungkati” #13 H {2 (infra “Ms.”), known
to have been in the possession of Mr. Shiotome Masumi {# £ & 7 from Osaka, and to Profs,

Ishii Kosei £ }: 22 i and Choe Yeonshik # g} il for their kind intermediacy in this matter,
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Directly pertaining to the hermeneutic outlook and the

methodology, and thus of particular interest are striking correspondences

between the introductory section of the Taesting saron hyoniii ki K3l
i L Fi, the “Chiojang chung ka Gi" #1EHEFE ("Meaning of the
Middle and Provisional” ), and the Lun-chi F3 (T.1853,68a-77b), a hsii-

an ¥ type script of a lecture on the Chung-lun 3 contained along

with other similar texts within the Ta-sheng hsiian lun,

Although most relevant passages from the “Ch'ojang chung ka i’

#EHFE have been introduced and discussed by the eminent

Japanese scholar Itd Takatoshi in a series of articles,? the close relation

of the exegetical approaches advocated in these two texts have not yet

met due recognition,

As to be illustrated subsequently, internal attributions allow not only

for identifying the two monk scholars’ common teacher Fa-lang [ as

the source of these striking similarities, but more specifically as the

originator of a rather revolutionary cataphatic method of exegesis

propagated in both texts,

2) Cf. Ito Takatoshi, ikl %, “Sanron kyogaku ni okeru Shyoshyo chuge gi (j0)” =i#kSHc s
% 9= 3% (L), Komazawa Daigaku Bukkyogakubu kenkyt kiyo 32 (1974), pp. 263-
280; “Sanron kyogaku ni okeru Shosho chuge gi (cha)” =S k1) 5 Pz kg (),
Komazawa Daigaku Bukkyogakubu kenkyu kiyo 33 (1975), pp. 194-218; “Sanron kyogaku ni
okeru Shyoshyo chuige gi (ka)” Z##k S k()5 Wi 3§ (T), Komazawa Daigaku

Bukkyogakubu kenkyt kiyo 34 (1976), pp. 174-203.
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II. The Lun-chi &g

The Lun-chi i, arguably one of the most sophisticated texts written
by Chi-tsang - both in contents and structure -, relies heavily on
juxtapositions of deviant expressions and apparently contradictional
meanings in order to make the audience experience the perspectiveness
and relativity of all verbal expressions, and thus to fluidify and dissolve
all fixed meanings, A meta commentary by the author on his intention
and technique can be found in the fourth section, which is dedicated to
the explanation of the title Chung kuan-lun %

.. i IREEE 5 IRMERE B A Sk AR thIR(aaRE IR
B

Therefore, the treatise does not only exhaust the words, it also
again exhausts contemplation, Contemplation does not only
exhaust the conditions, it also again exhausts the treatise, The
middle does not only exhaust contemplation, also again it
exhausts the treatise,

Rl A B 4 HREE I M N LER AR Bl 18
WP REE T

For this reason, [if] T now demonstrate the name Treatise of the
Middle contemplation, T only wish to exhaust and cleanse the
dharmas, This is not as [good as] the explanations by others,
taking the treatise [while] wishing to resolve the middle

contemplation. - Only [if] one wishes to exhaust and cleanse the
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dharmas , such may be done,
A JHER R P

[If] I now demonstrate the one middle, not only the middle is
the middle: T differentiate that the dharmas all are [in the state of

the] middle,

REAH REDE Y Al A g rp HIGRIR T .
as “having’ ? Therefore: [Ifl one demonstrates the middle, then

Having said that all dharmmas are [in the state of the] middle,
which dharma again would [one] have that could be considered
one exhausts and cleanses the dharmas... (T 1853.45,76b28-

76c04)
While other exegetes boldly set out to explain the meaning of
“middle contemplation”, the author thus in his explanation of the title
merely aims at exhausting and cleansing the dharmas® - because, and

this is the twist of the somewhat ironic statement, this exhausting and

cleansing is the only possible avenue towards an apt understanding of
the text,
This applies even to the very concept of the “one middle”: In

differentiating the seemingly provisional dhammas it is to be made clear
that each and every dharma corresponds to the middle, Thus, in the last
resort all conflicting dhammas merge into the middle and at the same time

3) The term dharma in this context refers primarily to teachings.
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vanish, as not a single dharma having characteristics delimiting it as an
entity to be set apart from the middle would remain. Thus, in
demonstrating the middle, the dharmas are exhausted and cleansed
both in the sense that their inside meaning (the middle) is fully
unleashed and in the sense that they are completely dissolved,
This approach towards exegesis provides the foil for the text as a
whole, but deliberately is made explicit only towards the end of the
fourth section: After in the preceding parts the audience has been
subjected to a long and confusing interplay of diverging statements
advocating this and then again that position under this or that
perspective, only towards the end, when in the context of explaining the
title Treatise of Middle contemplation all dharmas suddenly are
designated as already being in the state of the middle, a sudden

awakening towards the inner unity of all preceding statements is

induced.
them in light of the middle conforms to that of the Chung-lun ##, the
method applied, however, differs diametrally: The Chung-lun H'& itself
attempts to gradually lead towards a correct understanding of the
emptiness of all dharmas through repeated rebuttal of misconstrued
teachings by means of prasnga, and hence by consequent apophasis,
The Lun-chi &k, by contrast, affirms all conflicting dharmas, eventually
merging and at the same time dissolving them all in the middle and

The intention to cleanse the misconstrued dharmas by reinterpreting
i

pushing cataphasis thus to a point where its effects meet those of

apophasis,
121
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The originality of this approach - although linked to MMK 24:18 (cf.
Ms. 19b), but perhaps also influenced by the Ti-lun & and Hua-yen
ching #ERAEY - becomes obvious by the fact that the author feels
himself compelled to vindicate this departure from the strategy of the

Chung-lun #§. Thus Chi-tsang 2 j# lets the opponent ask:

AR — BRI — YRR IR 4 B 0T (B AN A AN 2
ANUA: B A

Since you have clarified based on the siitras [spoken between]
the two nights [of awakening and entrance into nirvanal that
among all dharmas there is none not [being in the state of the]
middle - for what reason [then] does the first [chapter] of the
treatise only employ “non-arisal and non-extinction” as the
middle and does not select “arisal and extinction” as the middle?
(T.1853.45.75b11ff)

The answer given is the following:

2B

For the reason of facing illnesses.

4) While the origins of the “Ch'u-chang” #1% formula are clearly related to the former text, Chi-
tsang s use of formulaic expressions identifying the one and the many might hint to the latter as

another major source of inspiration.,
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% ZEA R AL D RAENE SRR
The conditioned [beings] often adhere to “arisal and extinction”
They only see “arisal and extinction” , and do not see “non-arisal
and non-extinction”, For this reason they bring about a bias,
A B R IR B AN E AR AR
As one now faces this bias of “arisal and extinction”, one
expounds that “non-arisal and non-extinction” are named as the

‘middle” .
KRB A =
Thus, [in] resolving the middle there are three kinds:

— % #HR

The first one: To face biases,
A
The second one: To face oblique [views),

The third one: To resolve the middle [with reference to] the

=% HE R

meaning of the “real”
(also: real meaning), (T,1853,45,75b13ft,)
What is striking about this passage is for one how casually the
apophatic technique employed in the Chung-lun ¥ is reduced to a
mere expedient means, and for another that the method of visualizing
C

that all dharmas as being in the state of the “middle” apparently has to
R
123

be equated with the explanation based on the meaning of the real, or - a
double entendre obviously being intentional - the real meaning,
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Although all three analytic forms in the last resort carry the same
meaning (in as much as they serve to express the “middle”), the third

method here is given special emphasis. Hence, further on we read:

OB TR AR

... Tt goes beyond these two steps, therefore it is called “real”
Il

For what reason is this such?

RS P IR RS

Facing the biases, one expounds on the “middle”, The biases
having been driven away,

the middle has also been exhausted.

EHAREE P ARB PRk

Facing the oblique [views], one expounds on the “middle”. The
oblique [views] having been scattered,

the middle has also been discarded,

AMEAS AFAIE B R LA E

R mEBh T

Not biased and not [in the state of] middle, not oblique and not
straight, it goes beyond these two steps. Therefore it is named
“real”, - [This] is immediately the completion of the explanation
of the middle [with reference to] the meaning of the “real” (also:

the real meaning). (T,1853.45,75b291fF)

While on the first two levels the “biased” and the “oblique” and the
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“middle” as their antidotum eventually vanish altogether, the third
approach refers to a “middle” which by itself already transcends all
distinctions between “biased” and “middle”, or “oblique” and
“straight”
A follow-up question on how it is possible to say that the middle is

real and at the same time maintain three meanings leads over to a
clarification that these aspects are not to be viewed as different

“middles” , but only as different modes of expressing the one middle:

& AN — R =
PRI ] — ZoikISOIR o] =
A = HRE—%
Answer: The middle cannot even be made one, How again
could it be made three?
Because of the conditioned [beings] it can be made one,
because of the conditioned [beings] it can be made three,

- A

And yet, although there are three,
they are only of the meaning of the one,
FRBI A A5 AN R e —k B — o — R RN AR
BESH 7 EA i RIS —E
If one holds up an example, it is like all Tathagatas of the ten
directions commonly share the one dharmakaya, the one mind,
the one knowledge, wisdom, energy and fearlessness also

being like this,

- Although [being] the Buddhas of the ten directions, they
Some remarks on the significance of the Taesting saron hyonii ki AFVUHZ
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together only share one dharmakaya, (T,1853,45.75¢59)
Although the explanation with reference to the “real’ thus avoids

the reification of a new middle, it nevertheless should have become
obvious that the author deliberately attempts to apply a new method
based on consequent cataphasis, and in doing so wants to transgress the

limitations of the approach chosen in the text commented upon,

III, The Ch'ojang chung ka i #1% /{5 35
In 1959, Ocho Enichi first directed the attention of parts of the academe

to the existence of a manuscript bearing the title Taesting saron hyontii
ki chon KRN ¥ 3t 2, which contains the thitherto missing first part

i A
of Hye gyun's 234 Taesting saron hyonui ki KMz %3809
At the beginning of the first kwon we find the label “Taesting saron

hyoniii ki KWz %755, role number one, compiled by Hye Chong
EIE. At the end of the section we find the note “End of [number] one,

meanings of the ‘First stanza’ ", In the outline of the section as such,
however, it is labeled “Ch’ o-chang chung-ka ti” #)# H &35,
The contents of the text appear to be at least partially related to a

seminal lecture held in the year 574, as the following passage entails:
5) Cf. Ochd Enichi f#@ 2 H, “Shinshutsu Siron gengi no Shoshd chuge gi” $r Hi Iz %36 D 418

fii 3, Indogakku Bukkyogaku kenkya 7 (1959), pp. 131-134.
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BLELRN ORENAE L H B INIRBA /S 7
—H B R R R AR OB -
B SSAEANER

Master Hsing-huang #5 (Fa-lang :8) in the fifth month of

the sixth year of [the reign period] Tai-chien K% (574) in [his]

room also opened [a text in] six sections:

First, clarifying the middle [with reference to] scattering the
deviant [teachings]; second, clarifying the middle [with reference

to] bringing about the provisional and not bringing about the

provisional; third, clarifying the middle [with reference to]

“single” and “double”; fourth, clarifying the middle [with
reference to] body and function; fifth, clarifying the middle [with

reference to] oneness and duality; sixth, clarifying the middle

[with reference tol cutting off and not cutting off, (Ms. 281)
As demonstrated already by Itd Takatoshi, the individual items of Fa-

lang's 2B text are subsequently taken up again in the “Ch’ojang chung

kaui” #IFEHRFE. The chapter thus appears to be very much indebted
i AR A

to Fa-lang s text,
Likewise interestingly, already in the outline of the “Ch’ojang chung
ka Qi #1EH1{RFE a whole series of categories frequently occurring also

in texts ascribed to Chi-tsang % j& can be discerned:

C

HrERE IR 55T
127

E R A \E
' ik B
Some remarks on the significance of the Taesting saron hyonui ki AJEVUzf2x
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NP -ERE 5\ Rk
“The meaning of the middle and the provisional of the First
stanza” has eight levels: First, illumination of the “First stanza”;

% Yivasd

second, treatment of the middle and the provisional; third,
differentiation of ‘open” and “secret’; fourth, illumination of
“horizontal” and “vertical”; fifth, treatment of “simple” and

‘complex”; sixth, differentiation of “pairwise” and “single”;

seventh, illumination of “pervasive” and “separate”; eighth,

tearing down the [diverse] dharmas, (Ms, 11)
In fact, the text contains a number of detailed explanations on terms

and modes of exposition familiarity with which is assumed in the Lun-
chi &k, and hence contributes greatly to our understanding of Chi-

tsang's text,
This is the case also for Chi-tsang's somewhat peculiar analysis of
the title(s) of the text (“Ssu ming shih Chung-kuan lun ming VU B F
i, T.1853.45.73¢14ff.), in which he not only gives two alternative
titles (Treatise of the middle contemplation and Treatise on the middle
contemplation), but associates the ‘middle” both with the “straight”

(cheng 1F), and the “real” (shih ). - In order to give an impression of
the detailed background information that may be gleaned from Hye

gyun's 1 text, the pertaining passage shall be quoted at length:

fi]
Question:
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Hh LU 2 2%

What does the middle take as its meaning?

%

Answer:
The middle takes the “real” as its meaning,
IN=
Also one says:
H LUE 238
The middle takes the “straight” as its meaning,
LIEREH
VS i Lk
By means of the “straight” one resolves the middle,
by means of the “real” one resolves the middle,

fir]

Question:
SR L A A IS

Such a resolution comes out of which canonical words?

el

Answer:
e Y U v
Abbreviatingly [explained], it comes out of three [points of]
witnesses. I explain them together according to their [inner]
structure:
(UE

Some remarks on the significance of the Taesting saron hyonii ki AFVUHZ
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Which are they?
— B S =GR,
First, [statements from the area of] Kuan-chung;
second, text passages [within] the treatises;

third, citation witness [from a stitral,

B &
As for Kuan-chung:
UL ERE L Dy 4 REEW
Master [Seng-Jjui [141 says: “That one takes the middle as the

[In his] preface on the intention of the Middle Treatise, Dharma
name is [in order] to illuminate its realness”

e DIE R R Bl -
This means: That by the ‘real’ one resolves the “middle” is
[because] the “middle” is of the meaning of the “real’ .

fi]

Question:

RRILE S DU 22 5
“To illumine its realness” , does [this] resemble the resolution of

the meaning of “contemplation” ?

il

Answer:
fR R BB
“To Tllumine” is of the meaning of ‘to make visible”; one
makes visible [the character of the treatise
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as| a protocol [of what is] real.

SRR AR = BB T

Also, Dharma-Master Chao in compositing the Treatise on
Nirvana says: ‘Like said in the Treatise on the straight
contemplation’

e LIERE fg Ex

Therefore, that by means of the “straight’ one resolves the

‘middle” is [because] the “middle” is of the meaning of the

“straight”

EpEd

As for the text passages [within] the treatises:

Bl = REEEA A

B BRI i 1R A EAR AR

In the “Chapter on the Contemplation of the Dharmas” it is said:
“The real characteristics of all dharmas, how does one enter
them?”’

The answer says: “Because one lets all views pertaining to the
ego and objects of the ego cease, one attains to entering the real

characteristics. - The real characteristics are the middle,”

e VBB R B D
Therefore, that by means of the “real” one resolves the

“middle” is [because] the “middle” is of the meaning of the

Some remarks on the significance of the Taesting saron hyoniii ki AFPUH L35
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«

real”

SR 2 e P 2 A B R
Also, the Great Treatise, coming to an objection, in a reference
says: ‘It is like expounded in the Treatise of the right

contemplation,”

5IFH

As for the citation witness:

KA T IAH.2 B Ty S ERE R AE IR 5 — e N uE
In the Great sttra it is said: The characteristics without
characteristics then are named “real characteristics”, Such
absence of characteristics is also called emptiness in the first

meaning and is also named the middle way.

DIBRRR 2 3 o B T B 235t GO
Explaining it with [reference to] the structure: The “middle” is
the middle reality, Therefore it takes the real as [its] meaning,

(Ms, 24r-241)

The same penchant towards more detailed explanations
characteristic of Hye gyun s work can be observed in the following

passage:
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fifd

Question:

CEE VB LR A PR B AR A IH2 A = HR
The conditions evolve in contemplation; contemplation

evolves in the conditions, The conditions exhaust themselves

in contemplation; contemplation exhausts itself in the

conditions,
- What does this wording stand for?

g3

Answer:
WA E
AREITZ ik RS B SR AR Rk et
AL % IR B
As for the conditions, there are two kinds:
If it is the conditions as subject or object, this is the objects and
[pertaining] knowledge and explains the meaning that objects

and knowledge mutually give rise to each other, causes and
If it is the conditions who invert [reality, or the Dharma into its

conditions mutually evolve each other,
opposite], these conditions also evolve the straight contem-

C

i A

plation of the Bodhisattvas,

IR L AR S HE ] 1T A R S Bk

Rl R AH
AN

Some remarks on the significance of the Taesting saron hyonti ki APy
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of these kinds of conditions, nevertheless there is the
difference between “open” and “secret”
The former is the secret treatment of mutual evolving;

The latter is the open differentiation of mutual evolving (Ms, 201,)

Needless to say, the formulaic patterns in the opening lines are quite
reminiscent of those in the passage on the method of the Lun-chi Fiit
quoted at the beginning. However, while Chi-tsang in his Lun-chi Fiit
exploits the ambivalence of the term yiian/yon #% (referring both to the
conditions and the conditioned living beings), Hye gyun in his “Ch'-
ojang chung ka ti" #)E H{EF attempts to give an explanation of the
term,

Among such detailed explanations of concepts appearing also in the
Lun-chi Fi, we also find expositions on the threefold or fourfold
middle, Thus, a statement entailing that Fa-lang 8] in his
immeasurably variable treatments of the “middle” and the “provisional”
sometimes resorted to three, and on other occasions to four kinds of
“middle” , again is followed by a detailed exposition, (Cf, Ms, 221.ff,)

Quite obviously, the “Ch'ojang chung ka ti’ #)#& 3% thus
provides information which is quite useful to close certain gaps in our
understanding the background of the Lun-chi &3, In fact, the “Ch'-
ojang chung ka ti" #& F{3% appears to be based on the very same
premises as the Lun-chi #i3, it only seems to address an audience less
familiar with these concepts,

A shared underlying perspective is corroborated also by the
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circumstance that both texts focus on the same main issue, the
relationship of the “middle” and the “provisional” . In fact, not only
concerming the main issue as such, but also in its treatment significant
parallels can be observed, Thus, already in the passages quoted by It
Takatoshi we find a passage in which - just as in the Lun-chi @ - the

various dharmas initially are treated as provisional, and then again as all

pertaining to the middle:

—UEERI R —OEREEE

All dharmas along each other are the provisional, all dharmas
entirely are the middle,

HEE e HI0 0 ke &6 R PR

Yet, the Buddhas and Bodhisattvas [in their] skillful appropriate
means, provisionally [assigning] names, [assign] names [in a way
that they] open up in “middle” and “provisional” .
AREAEDIER i 5 AR JEA IR

As they cause to awaken and enter into towards what is neither
‘middle” nor “provisional”, they say that “having” and
“lacking” (characteristics) are the provisional, and “neither
having nor lacking” is the middle,

{EN: A g

Yet, there are two meanings in this:

—R R EINF R AR 2R

The first one is that the middle corresponds to the middle, in

which ‘“cleansing” is also “cleaned”, and that ‘having’ and

Some remarks on the significance of the Taesting saron hyoniii ki AFPUH L35

135

—



2 ORIS RIP

olok

6=2-plassen(117~146p) 2009.7.10 113%E?|\/I Ho|X[136

“lacking” are the provisional, which corresponds to duality.
EBH PR AR R drh BAR IRMBIR R anBe e A

I
He
Although one opens up “middle” and “provisional”, there is no
)
“provisional” separate from the “middle” and there is no

“middle” separate from the “provisional”; they are both
provisional and [in the state of the] middle, just as if one opens

up the “empty” and “emptiness’
TRAZH

The second one is the non-dual middle,

& B R A R (R B IR

This means: [If] one opens up the two meanings of “middle”

and “provisional”, then “having” and “lacking’ correspond to
the “provisional”, [If] one treats [the matter] from [the perspective

of the underlying] structure, [then] the middle also is the
provisional,
B H3e s EAHEIE IR 2 HEIERRE Z it
[This] is only the case of cutting off [the act of] cutting off, and
cleansing [the act of] cleansing, where the beautiful name
‘middle” [in its capacity as] a beautiful name forcedly [assigns]

names to what is neither the middle nor the provisional, (Ms.

Answering the question whether in addition to the middle

19r-191)
provisional (chungga H1f) there also be a provisional middle (kajung

& H), Hye gyun explains:
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IR T RIS . 5 2%
One also obtains this, and yet: The middle provisional and the
provisional middle, these two speak of different [things):

EikEER 2 A B S R
If one relies on words and treatises being expedient means, one

AR HI R (B

speaks extensively of the “middle provisional .
If one scatters words [amounting to] illnesses, one [relates]

extensively to the “provisional middle”

B P B PERARRE dRIAA AR
TEIRA IR A BA N ARG S PR 1SR

A,
means: The “middle provisional” is a word [related to] the origin

That one says that the middle provisional is an expedient
and the end, [If] it is the “middle”, then [this] is the origin, [if] it is

the provisional, then [this] is the end.
From the origin, which is neither ‘having’ nor ‘lacking”, the
function of “having” and “lacking” arises, Because of the end in
“having” and “lacking” , one speaks of the “middle provisional”
- In [relation] to [the] method of speaking and related to [the

underlying basic] meaning and structure it is an expedient

means.,
=]
That the provisional middle scatters words [amounting to]

fRrp R RE & A B VR A PS5 sl 2 B

L

illnesses: [If] others hear of the “middle”, then they create an
137
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understanding of the “middle” , and [to them] there is this [inner]

structure of a universally equal “middle way"

R R S (R 2 AT A B R 2 T AR S R A B

Because of the reason to scatter this view, one says that the

provisional names act as the middle, How could it any longer

be the [case] that this middle could be obtained? For this reason

the provisional middle acts [in a way that it] scatters illnesses.

(Ms, 20r-201)

On the one hand, in particular the last passage shows impressively

that just as in the case of the Lun-chi 3 also in the “Cho jang chung

ka Gi" #EH{EFE the principle of complementarity plays an important

role. Above all, however, the passages clearly show that both authors

turn against any hypostasis of the merely functional term “middle” into

an isolated entity, and even apply very much the same method: the

recontextualization of each and every dharma as the middle,

Furthermore, the rhetoric question at the end of the passage reminds of

the corresponding allusion to the beginning of the Lao-tzu ¥ found in

the Lun-chi Fwi. Both texts at this point appear to rely on the same

basis, possibly the text by Fa-lang mentioned by Hye gyun.®

The most interesting passage for evaluating the influence of Fa-lang

on this common approach, however, is located in the first of the

6) It cannot, however, be excluded beyond any remaining doubt that Hye gyun £#4 at this point

also might have been influenced by the in this context somewhat more explicit Lun-chi .
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segments excerpting the sections of the apparently seminal text which

Fa-lang #:8 in the fifth month of the year 574 presented “in his room’”
to what must have been a very small group of disciples:

R
Also one clarifies it facing others. Merely for the reason of

First, clarifying the middle [by bringing to] exhaustion [that
which] differs:

IREFI 2 S ks B

[bringing to] exhaustion the differing dharmas of those [others],

one clarifies the middle,
(R £ e
What does it mean to [bring to ] exhaustion the differing

dharmas?
NEA AR B A R AL
IEBErh e R b R T AT i H At
The others grasp [the view] that there exists a “middle” and that
there exists a “provisional”, Therefore, one objects against a

“middle” [so that] it is not accomplished and one scatters the

The “middle” of those [people] does not exist, and the
139

“provisional” [so that] it is not established,
“provisional” of those [people likewise] does not exist, - Here,
middle and provisional finally have been exhausted and
cleansed, Therefore, one views this as the “middle” . (Ms, 28l,)
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The correspondence of the basic position mirrored in the two passages

quoted above with the meta statements in the fourth section of the Lun-

chi i should have become evident by now, although it perhaps

should be mentioned that even the somewhat peculiar” phrase chin

ching/chin chong %1% (“exhaust and cleanse”) appears in both texts,

What is most important about the last passage quoted, however, is

that due to its immediate context it provides a direct link to Fa-lang as

the common source of inspiration for the emphasis on transcending any

dichotomy between “middle” and “provisional” shared by both texts,

IV. Conclusions

The similarities between patts of the Ta-sheng hstian lun KL gm and

the Ssu-lun hstian i W% in the secondary literature have been

considered both as evidence for mutual influences between Chi-tsang %

s and Hye gyun 244 and as hints on a shared influence received from

Fa-lang 38,

However, in the case of mutual influences between the disciples

one would expect more references to each other, Thus, Hye gyun 2%

does quote his fellow disciple Chi-tsang 8 quite respectfully as Tae

7) In fact, the combination of these two verbs might be considered somewhat awkward because

for stylistic reasons one would rather expect a complement construction, i.e. ching-chin /cho

ngjin 1F 3%,



6=2-plassen(117~146p) 2009.7.10 113%E3|\/I HOo|X[141 <41&2 ORIS RIP

Chang kong Kj#iZy, but without attributing important concepts or
exegetical strategies to him,

On the other hand, the “Ch’ojang chung ka tii” I3 113§ does not
only refer to Fa-lang as the originator of concepts such as the ‘threefold”
or ‘fourfold middle”, but explicitly refers to a text presented to a small
group of disciples, an occasion apparently memorable enough to note
the year and month of its occurrence, More importantly, the contents
extracted from this text can be linked directly to the common concern of
both texts to avoid any reification of the “middle” and transcend even
the distinction between the “provisional” and the “middle”

However, the quite congenial cataphatic approach advocated in
both texts to achieve this end and similarities in the wordings of related
core passages in my view do not only betray a common textual basis,
but also the effects of a shared education in the course of which certain
forms of analysis had been internalized and thus had become a shared
legacy.,

In sum, the parallels between the “Ch’ ojang chung ka ui” #I% F &
2% and the Lun-chi #iyk strongly suggest that the basic idea of Chi-tsang’s
sophisticated text, the equation of all dharmas with the middle - vastly
antedating the widely assumed shift towards a cataphatic mode in

Chinese Hua-yen in the 7t century - originated with Fa-lang iR

Some remarks on the significance of the Taesting saron hyoniii ki AFPUH L35

141

—



6=2-plassen(117~146p) 2009.7.10 113%E?|\/I 5HOo|X|142 <41&2 ORIS RIP

HEGERD) AMES] Al ol Qlol A
SAEE O 7| (kTR Tssi)
o] ofo] gt 117k

RASE Skl

O|E UIIEA|([iEES) W 1974UNE 1976\ 71A] 2t A He
=S Bot, FltEy) o] At 7Rdl A2 Al 2T (g
) FE-S T Q)= ARROA] S22 AFRE A7stITHO] AR L ]
& 1ot P shA| o] FEE WA H A2 19598 @& o UR|(fiiEe:
Foll JaiAleh. shAIRE 1 Akl gt o] AlghE]o] 219171 wol
o] AlE= dEF | E Betal Bl S5a] s $429
A7} XY= 2] ket
B =Rl olE Wt HUE AR QlET} o] E wamo] =Fo
A19] Q18-S Blargt FALe] Bhabekei=e] Sl HES 427g% A
7]4kste] | o] BEO| ThehEg Fet Tl FA7F BAGE, 549-623)
o] A&t TE(him ol Wit st At 4 = Ghit,
T.1853.68a-77b) | A] AF-3-5h= 4] TrehEat 111201 =9J8taz} gl
ofg] FARE 7hdlollA e, o] F AX= SHEEER Ol Al
I} Z(d)k 7HIE) Atole] Al tiste] 7Ht | Mﬂl Ao At
wo] Q= A4S |l Slrh T AR F R 7HiRe] 2ol thaliAl
A Hidistal, AMGHRS ST SAAIHZN, drizog
Fuiet Alle] shdada AtElE FARSA O 2 o) (kataphatic) HEHS

om

ste]H vol,5

ikid
El
_10(

142



6=F-plassen(117~146p) 2009.7.10 113%E?|\/I H0|X[143

S
=]

l

oju] o] oL ik, ol2igt AAT AR ok A%

A2 HE BlE=E olslish= ol 58] 2Tt Tebofl QlojA]

57 @R D= 574'd ) sk
5Eol| "R bl A" AR R AA HBGERA, 507

A
-581
R, 5 oA grlEg g T4 Jlnt 23
=]

Hao] e sEol gojold whyElE ROz o
wokAe, ) o) BlaEe] Justel Sel7

*
R
ox,

Z1Z o] /\}.Q_Oh_ ol 7};4 b}—oHo]- 7]—/_4 AcrH Hoﬂ o)

o] AAIZE MEolM 714

= el 7| Usthe A, 2] 4R AE
25t AbAle] Aol Fade ol4) v Eofuby] At gl

® FAo]

2AF710), A, U, it 24, OhSAER)

=, ’

20094 58

2 ORIS RIP

Y ED
o

20093 68 17 AMAIRAZ

Some remarks on the significance of the Taesting saron hyonui ki AIRNUiwZ#Eid

—

143



