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1. Introduction

Is good act rooted in good will? Is good act rooted in good will?
Good act may be rooted in good will, while it may not so. Can it be
praised if it is a good will but the result is an evil? blamed? For exam-
ple, a hunter tries to kill a tiger but has killed a man, while another
tries to kill a man but killed a tiger. Can the archer’s killed a man be
blamed? Can the archer’s killed a tiger be praised? The former had will
to kill a tiger in order to rescue a man, but he killed the man and this
means good will. By Contrast, the latter had will to kill a man, but
killed a tiger, and this means evil will, Is the action of the former meant
good? Is the action of the latter meant good? Owing to this, Matteo
Ricci (1552-1610), a Catholic missionary sent to China, had a debate
with the Chinese scholar, T research on that topic in this paper.

In that regard, Yi Jongwoo has researched on Matteo Ricci’'s debate
with the Confucian on whether a child’s theft to support his parents
is good or evil, D In this paper, Ricci regarded it as evil, while the
Confucian regarded it as good. Michele Ferrero researched on the mo-
tive of action in Catholicism and Confucianism in Tianzhu shiyi, (KT
7%, The True meaning of the Lord of heaven). In this paper, for
Christianity it seems that good actions are performed in order to go
to Heaven. In contrast, the Confucian good action should be performed

for its own sake, without any thought of future reward.?) Yang Yan

1) Yi Jongwoo. “Matteo Ricci's Debate with A Confucian on Whether A Child’s Theft
to Support His Parents is Good or Evil’, &2l 131(2020).

2) Michele Ferrero, “Motivation to Act in Confucianism and Christianity: In Matteo
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has researched on a Confucian scholar’s refutation of Catholic priest
and Matteo Ricci’s response to that, because the priest has no male heir
and this regards it as unfilial according to Confucianism,3 Bani Li has
researched that the debate of Catholic churches on whether ancestral
rites are idol worship,4 Yang Myeongsu has researched that a compar-
ison of the Lord of Heaven in Tianzhu shiyi and principle of

Neo-Confucianism, )

II. Whether Good Will is the Root of Good Act

According to Matteo Ricci in Tianzhu shiyi, goodness is perfect but
evil lack of that: “There is a generally accepted view according to which
goodness results from wholeness, and evil from fragmentation,”® Only
good is in reality but evil not,” Humans were created by the Lord of

Heaven, therefore, human nature is good.8) But the first human being

Ricci’s The True Meaning of the Lord of Heaven (Tianzhu Shiyi KEFF)" In:
Frontiers of Philosophy in China, 14.2(2019), Leiden: Brill.

3) Wl BRWIEA A T AR s CREHES) B [ IgA T W
BB, TERRE S E IR TRy 24(2017), 41-72,

4) Li Bani, “Becoming All Things to All Men: Lessons from Matteo Ricci and the
Rites Controversy”, Puritan Reformed Journal, January 1(2020).

5) FEF TAFEL e AFCRI) e AdEEe] 2] Afo] = ofFutze] F2 Q1%
Tedlel WE TR AP 31(2009).

6) Matteo Ricci (1923), Tianzhu shiyi6 4( i Lig-RIINESAIEAT | 1923), HEBT2,
RE T —

7) Matteo Ricci (1923), Tianzhu shivi 7.2, REIEEY), THiEsE258) because all things
were creature by the Lord of Heaven (Tianzhu K7F) and he is good as the perfect
supreme being, (Tianzhu shiyi 2,12, KRT 2V, B2 Tianzhu shiyi 1.6, KF,
WA 25K 2 i ASA )

8) Matteo Ricci (1923), Tianzhu shiyi 7.1, RPEF13,
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was born with original sin, the sin of Adam. This is called human sec-
ond nature, Because of original sin, when humans have good will, they

can do good,

“Man’s first ancestor had already corrupted the roots of man’s nature so
that later generation of sons and grandsons all suffered residual harm and

were unable to receive perfect nature,”

The mention of Ricci, “an original sin of the first ancestor, Adam,
is transmitted to descendants’, was based on Summa Theologica of
Aquinas, 10) This original sin of Adam is the root of human evil, while
the human nature created by the Lord of Heaven is fundamentally
good. Because of this, human nature has both good and evil.
Therefore, humans can do good based on good will or do evil based
on evil will, According to Matteo Ricci, the root of human good is the
Lord of Heaven!D and this was based in Summa Theologica written by
Aquinas, In the works of Aquinas, God is perfect!?) and good,!3) and

this was influenced by Aristotle,14) Matteo Ricci researched philosophy,

9) Matteo Ricci (1923), Tianzhu shiyi 8,6, - AZill, EMAJEMER, AIBILTERE, it
b & S X/ oo o B 11

Thomas Aquinas, Summa Theologica 2.81, translated by John Henry Parker, in
The Complete Works of Thomas Aquinas (Amazon Kindle Edition, 2018), 2555,

10

=

11) Matteo Ricci, Tianzhu shiyil 9, 1923, S EAKEERKEMY, H-- R 2 JFHH,
12) Thomas Aquinas, Summa Contra Gentiles 37.3, in The Complete Works of Thomas

Aquinas, translated by John Henry Parker(Amazon Kindle Edition, 2018), 7981,
“But we have shown that God is perfect, Therefore, He is good.” (Summa Contra
Gentiles 37.3, 7981)

13) Thomas Aquinas, Summa Theologica 1.19, 5425-32.

14) The God in Aquinas’ work was based on unmoved mover, implying perfection,
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theology, mathematics, cosmology and astronomy under the direction

of Christopher Clavius (1538-1612) at Roman College under the Society

of Jesus (Latin: Societas Iesu), founded by Ignatius of Loyola with the

approval of Pope Paul IIT in 1540, At the time, Ricci had mainly re-

searched Aquinas’ theology and Aristotle’s philosophy, 15

According to Matteo Ricci, good and evil act rooted in human will,

Good will emerges to good act and evil will to evil one. Humans can

choose of good or evil. This is because human soul can govern the

body, whereas animals cannot so.

“Bird and animal always accord with the desires and follow wherever

their feeling leads them, unable to exercise any self-control, Only the soul

15

N

in Aristotle’s works (Aristotle, Physics 7.1-3, , translated by J. A. Smith, in The
Complete Works of Aristotle (Amazon Kindle Edition, 2020, 149-154; Metaphysics
4.8, translated by J. A, Smith, in The Complete Works of Aristotle (Amazon Kindle
Edition, 2020, 304), so Aquinas quoted that of Aristotle, (Thomas Aquinas
(2018b), Summa Contra Gentiles 37.3, 10.7981, “Now, virtue is a certain perfection,
for each thing is then called perfect when it reaches the virtue belonging to
it,” as may be seen in Physics VII.”) Aquinas regarded the perfection of unmoved
mover in the Physics of Aristotle as God’s perfection, Therefore, the God is good
because of His perfection. (Summa Contra Gentiles 37.3, 7981) Afterward, this
is written in Aquinas’ Summa Theologica. (Thomas Aquinas, Summa Theologica
1.6.1, 2552-2560), “God alone is good essentially. For everything is called good
according to its perfection. Now perfection of a thing is threefold:-‘This triple
perfection belongs to no creature by its own essence; it belongs to God only.”)
There were the works of Aristotle and Aquinas, the Bible in the curriculum of
University of Rome. Therefore, Matteo Ricci, including other Jesuit missionaries
would learn these works, For example, the Bible, Summa Theologica of Aquinas
and Aristotle’s works: Physics, Meta physics, On the Soul, Nicomachean Ethics,

On the Heavens, On Generation and Destruction, and Meteorology. /3<%, “PH|

S 2JH|9] T o ek 16417] Fub 3] thete] walalgst of s Enls

(Jesuit Thomism)2] G, "et=7]=Zw8=3 40(2005).
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of humans is capable of being the master of his body causing it to act

or arresting it, in accordance with its will, "16)

When human will be in the right, his act will be right. But when
his will be wrong, his act will be wrong too., The Lord of Heaven cre-
ated only the good human,!?) and the human can freely choose good
or evil such as Adam choose of the fruit of the tree of good and of
evil. If the human has no free choice, he will do only good such as

the first human created by the Lord of Heaven, the supreme good.

“Good and evil, virtue and vice all stem from right or corrupt will, If
there are no wills there can be no good or evil or any distinction between

superior and inferior humans,”18)

Humans can freely choose between good or evil, but they should
be responsible for their own good and evil act in his life, because the
Lord of Heaven will send good soul to heaven and evil soul to hell
after the human death, according to Ricci, 19 Therefore, humans should
do good to go to heaven after their death. This good act is based on
good will, so Ricci emphasized good will and he interpreted with hu-
man will on Confucian classics.

Ricci interpreted of “rectifying of human mind (zhengxin IE.») and

16) Matteo Ricci, Tianzhu shiyi 3.5, BHET, A0, HHM ZHHE, MAGE Ak,
WNZBRRERE , MbsE &2t 2.

17) Tianzhu shiyi 1.9, RKEZIZN, #WET, SBAERKEE Y

18) Tianzhu shiyi 6.1, EREFEE R ZIE, SEEEESE &BE 1 IAZAR

19) Tianzhu shiyi 6.14.
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“making human intention true” (chengyi ##%) in the Great Learning
(Daxue K#), one of Confucian classics, as good will, People should
have good will to carry good act, according to the interpretation of

Ricci,

“Confucianism regards the will of sincerity as the foundation for the rec-
tification of the mind, for self-cultivation, for the regulation of the family,
for the ordering of the state, and for the bringing of peace to the world,
How, then, can one say that there is no hidden motive? -+ If you say that
he has no motive, then you do not understand Confucianism, and you do

not know the source of good and evil,”20

Unlike him, the Chinese scholar did not interpret those of the book
as that will: “But certain Confucian scholars distinctly assert, have no
wills, no good and no evil”2) He believed good will is not the root
of good act, Therefore, he did not accept an original sin of Adam in
Ricci's Catholicism, The argument of the Chinese scholar implies both

good and evil in reality:

“Goodness emerges from goodness and evil from evil” 22)

The former, “goodness emerging from goodness’, means good act

20) Matteo Ricci, Tianzhu shiyi 6.1, fli#, b "S5 “ILL". B EREBIF R TR
B, (TRBARRCT-2, Nz R, EANEMGE 2B NREE 2 R, SR,
ZIEAS, SN MR,

21) Tianzhu shiyi 6.2, 1923, th-=H: #75%, B3 #EE) HEEAILEE,

22) Matteo Ricci, Tianzhu shiyi 7.2, #BZ+, AH: HE 5%, HETHE
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emerging from good mind, and the latter, “evil emerging from evil’,
means evil act emerging from good mind. The former was implied
Mencius' theory that human nature is fundamentally good, By contrast,
the latter was implied Xunzi's theory that human nature is funda-
mentally evil, The Chinese scholar did not regard good act was based
on good will, This is different from Ricci’s claim, In The Analects of
Confucius (Lunyu Fiss), mainly said ren (12), not the good of human
nature, That after, in the book of Zhu Xi (1130-1200), a neo-Confucian
scholar in Southern Song dynasty (1127-1279) of China, original nature
of humans was endowed with pure good but physical nature mixed
good and evil due to the body,23) Therefore, the Chinese scholar said
Ricci so.

The common point of Ricci and Mencius is human nature being
good. The view of Ricci is because of humans created by the Lord of
Heaven, the supreme good, while that of Mencius regarded human na-
ture as good regardless of the Heaven. The Chinese scholar believed
not Ricci but Mencius and Xunzi's view, Unlike that, according to Lo
Pingcheung, the view of Ricci is close to the view of Mencius, so that
of Ricci has influenced to the Confucianism of Qing Dynasty,.24) By con-
trast, Ricci firmly excluded Mencius because Mencius' theory that hu-
man nature to be good is different the theory original sin in the Bible,

according to Takada Kayoko,29) According to Liu Yu, Ricci’s

23) A, TR TEERL4.6400ERT THEERSR), 1999)

24) FEFERE, FIHGE MG REAEEEEARES Yy THTERE S 37451100] (2010.11)
25) AT, hEHIIEDWTOFEEKT OBR (Master thesis in Tokyo University,

2008)
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pro-Confucianism aimed only Catholic mission in Ming China
(1368-1644),20) According to Euiyun Shin, Matteo Ricci tried to supple-
ment Confucianism but there had a limitation, finally, his policy implied
sticking to a Catholicism,27)

Accordingly, the Chinese scholar refuted the assertion of Ricci be-
cause of following Mencius' argument, Therefore, Ricci persuaded the
scholar that the Lord of Heaven also has the willingness, and Laozi and
Zhuangzi said the willingness.28) The willingness of Ricci’s term of the
willingness was influenced by Aquinas and interpreted the Great
Learning, a Confucian classic, based on Aquinas, However, the scholar
book means not the willingness, Mencius' claim, human nature is fun-
damentally good??? so good act emerges from human nature,
Therefore, good act is not good will, By contrast, Ricci claimed good
act based on good will and evil act based on evil will: “When T said
that right will are the root of good conduct,”® The will is chosen freely
by humans. However, the Chinese scholar claimed that good and evil
acts are regardless of human will, because he regarded good act as fol-

lowing reason but evil does not so,3D Ricci believed that the Lord of

Heaven bestowed the nature on human to choose both good and evil,

26) Liu Yu. “Adapting Catholicism to Confucianism: Matteo Ricci’s Tianzhu Shiyi”,
European Legacy19.1(2014)

27) A4, ATl Almek B G| TIESIT 81(2010)

28) Tianzhu shiyi 6.2, Vi-LE: MREMARAEH. 58 sk, sk & L s
&, MEE2T Al 2B A8, A8k HEANG: W5, W, ks

29) i 136.1.2(4 & AJddhetn EwstdT4, 1970)

30) Tianzhu shiyi 6:4, 5 IFEBEZAR

31) Tianzhu shivi 6.3, "h:E--[H: KN, BIRSE, AR (8T  JUBESE, BIRSRE, MRS
A BTSN, SRR A

g

-
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The Lord of Heaven should have allowed humans to choose only the
good because He was originally good. Why he made them choose both
good and evil? Humans have both good and evil act, because they were
bestowed the freedom to do both by Lord of Heaven. Therefore, He
bestowed the freedom of choice on humans, so humans can choose
evil as well as good, If a human choose good, meaning good will, he
will do good act and this will be his own merit. Human nature was
endowed with good because the Lord of heaven is goodness. But hu-
mans were born with original sin due to the sin of Adam. Because of
that, human nature was endowed with both good and evil. Therefore,
good act is his own merit, The Lord of Heaven's bestowing the freedom
of choice between good or evil on humans is natural, and His purpose
makes them increased their own merits, This means His love for

humans.

“When the Lord of Heaven bestowed this nature on man, man was capa-
ble of doing both good and evil, and man was enriched thereby. Because
man can take reject goodness, not only is the merit of goodness increased,
but that merit becomes man’s own, It is therefore said that when the Lord
of Heaven produced man He made no use of him, but that when he want-

ed him to be good He had to make use of him,"32)

-

Tianzhu shiyi 7.2, KERASLE, G874, PTLUE AR, SCoElidhitss, JEE
2, MRS, e KEDAR, JEMIE, prissdk, JoMidk, s

This was influenced Aquinas. According to Aquinas, Humans have free will, so

32

the evil act done by free will is punished. (Man has free-will: otherwise counsels,
exhortations, commands, prohibitions, rewards, and punishments would be in
vain. (Summa Theologica 1.83, 2018:17249-17256) This means the Lord of Heaven

to bestow humans the ability to choose freely between good or evil. Therefore,
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The freedom of choice also means blessed when to choose of good,
not evil, Human nature was endowed with good will because the hu-
man nature is goodness.33) This means taking responsibility for good
or evil act. That freedom and responsibility of Ricci was based on
Summa Theologica of Aquinas3% and that of Aquinas rooted in
Nicomachean Ethics of Aristotle,35) According to Baker, Aquinas adapted
to Catholicism by adopting Aristotle’s reason, and the argument of Ricci
was based on Aquinas,3%

At the time, Ricci researched not only Catholicism but also Aristotle’s
philosophy at Rome University in the times of Italian Renaissance. The
free choice of good or evil means free will and this has been bestowed
by the Lord of Heaven, according to Ricci. The free will was influenced
by Thomas Aquinas3”) and Aquinas influenced by Aristotle 38 Ricci's
free will means the Lord of Heaven’s bestowing on humans. According
to Aquinas, God has free will because of His intellect,3 so humans
created by Him have free will because of intellect as Him, 400 That of

Aristotle was focused on taking responsible for human own act.

the humans have free will, There is will in God, as there is intellect: since will
follows upon intellect. (Thomas Aquinas (2018a), Summa Theologica 1.19, p.5423)
33
34
35

=

Tianzhu shiyi 7.1

=z

Aquinas, Summa Theologica, 17249-56.

N7

Aristotle, Nicomachean Ethics3.5, translated by David Ross(Amazon Kindle Edition,
Oxford University Press, 2009, 11533-7)

Don Baker, “Thomas Aquinas and Chdng Yagyong: Rebels Within Tradition”,
ehk8ty 3(2002)

Thomas Aquinas, Summa Theologica 1.83, 1141

Aristotle, Nicomachean Ethics 3.5, 11533-7.

Summa Theologica 1,19, 329.

Summa Theologica 1.19, 329,

30

=

=

37
38
39
40

2NN
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According to Ricci, good humans are rewarded and evil humans pun-
ished by the Lord of Heaven. The former go to Heaven, while the latter
go to Hell after their death. Because human soul is immortal but the
human being has a short life, This means taking responsible for their
own good or evil acts. Ricci regarded it as supplement of Confucianism,

because Heaven and Hell are not written in the Confucian classics.

“This is most assuredly because the Lord on High wishes to wait until
these people have died before raising the souls of the good to Heaven
to enjoy a life of blessedness, and before judging the souls of the evil so

that they might suffer the punishments of Hell. "4

Unlike Ricci, the Chinese denied claim that good will is the root of
good act, He regarded human action was not always based on his will,

According to Matteo Ricci, humans have free will,42) so they can free-
ly do good or evil. If someone do good act, he will be praised. By
contrast, if someone do evil act, he will be blamed. If so, someone
commit evil for his own profit, can it be called freedom? This cannot
be called freedom, according to Ricci. Because freedom means taking
responsibility for his own act, good or evil. Only human act based on
free will can be praised or punished. This means taking responsibility
for his own act. The claim of Matteo Ricci coincides with a criminal

law of Korea influenced by a criminal law of Germany, because some-

41) Tianzhu shiyi 6,14, FAFIRAAENZBESE, K, HEEEH 2800 Kidin.s 5 #IEE
LM 2
42) Tianzhu shiyi 3.5, BINZHRERS £, b H& 2 it
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one’s act not to be based on free will cannot be punished under crimi-

nal code 43

“Everything in the world which has a will can allow the will to achieve
its end or can restraint it, and a distinction is thereby made between virtue
and vice, good and evil-- Because they have no mind and no will they
are devoid of virtue and vice, goodness and evil, and one cannot reward

or punish them,”44)

Unlike humans, animals has not free will, the ability to freely choose
between good or evil, because act on instinct: “The natures of metal,
stone and animals are incapable of doing good and evil,"45 Therefore,
animals cannot take responsibility for animal’s act because they have
not free will but instinct, Big animals eat small animal to survive, so
the big animal cannot be punished to regard the act as evil. Because
the action of big animal is not free will but instinct to survive, For exam-
ple, a tiger having eaten a deer to survive cannot be punished. A child
having strike his mother’s breast to eat milk cannot be punished to re-
gard the act as evil, The crime of miners, including child, under 14
cannot be punished under criminal code in Korea,46) Because the minor
cannot have free will, an ability to choose between good and evil.

When the child reached maturity, if he beats his parents, he will be

43) Article 13 of the Criminal Code in Korea

44) Tianzhu shlyl 6 3 LA L, SCAREMOE LR R & i OAE A% A
5. BAOZE D IR ELEE, L 1“\4]]1/"5 M%?M,{E M LV &2

45) Tianzhu shiyi 7.2, B4 SE 2V, AREREE

46) Article 1 of the Criminal Code in Korea
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blamed. Because adult has free will,

“If a child strikes its mother it is not accounted a transgressor, because
it still lacks that by which it can restrain its will. When the child reaches
maturity, however, and is capable of knowing whether he may or may
not do a thing, then, even before he strikes her, if he shows the slightest

tendency to disobey his parents, he will be accused of being unfilial,™47)

Unlike Matteo Ricci’s claim, the Chinese scholar claimed that good

or evil act is regardless of human will,

“T have heard it said that to act in accordance with reason is good and
that this is called virtuous conduct, and that to offend against reason is
evil, and that this is called being devoid of talent. Provided one determines
the nature of a man on the basis of his actions, his motives would seem

to be of no consequence,”48)

The Chinese scholar believed that human act is regardless of human
will, Although someone has good will, he can do evil act. This is differ-

ent from Ricci’s claim.

47) Tianzhu shivi 6.3, BEER, ML, HAGUROED, KIUH, gk, M
IR0, BB IN R # 2 IR 2,

48) Tianzhu shiyi 6.3, [HIGIABEERNG-E, MFEZ (8 T, JUBASRDRE, A2, W
Trauf, A
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III. When the Result of Good Act Based on Good Will is
Bad, Can the Act Be Praised?

If the will of someone is good but the result of the act is bad, is

the act praised or blamed? According to Ricci, if the will is good but

the result of the act bad, it can be praised. Therefore the act can be

called good. By contrast, if the result is good but the will bad, it cannot

be praised but is blamed. Thus, the act can be called evil. Ricci took

the wills and acts of two famous archers as an example.

“Once upon a time there were two famous archers, One went out into
the wilds where he saw something in the woods, crouching like a tiger,
Seriously concerned lest the tiger harm someone, he shot at it, but acci-
dentally hit a man, The second archer climbed up a tree, and thought he
noticed a movement which seemed to be that of a human being. He also
shot an arrow at the moving object, but it turned out, in fact, to be a deer.
The first hunter most assuredly shot and killed a man, but his will was
to shoot a tiger, and he was judged worthy of praise. Although what the
second hunter shot was merely a wild deer, because his will had been
to kill a human being, he was judged worthy of blame. And why? Because
a distinction was made between good and bad wills, Thus, it is very clear

that the source of good and evil is the will,"9)

49

=

Tianzhu shiyi 6.3, &8 5+, —2 108, BEEARENRE, b AR 2, Eikd
N, B, DEREEIL, ATEIANAIRERL . e, aT— AR, AR
oS50, BTG, f— NERTRE, MEATRIA, BrEts, Sliise s Es,
IR R, R,
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Like this, Ricci believed the root of good act to be good will,
Therefore, he emphasized that humans should have good will. By con-
trast, the Chinese scholar claimed the good act is irrelevant to good
will,50 The good act emerges from good mind, not good will, accord-
ing to his thinking,

According to Ricci, human will is three class as follows: to get

Heaven, to repay the Lord of Heaven and to obey His sacred will,

“There are three correct motives for doing good works. The lowest in-
volves doing good in order to get to Heaven and to avoid going to Hell;
the second, doing good in order to repay the Lord of Heaven for His pro-
found favors; and the highest, doing good in order to harmonize with, and

to obey, the Lord of Heaven's sacred will,"51)

For Christianity it seems that good actions are performed in order
to go to Heaven, according to Michele Ferrero(2019), and this is the
lowest motive, according to Matteo Ricci.

Unlike Ricci, the Chinese scholar argued good will is not the root
of good act, The scholar did not denied all the root of good act is good
will. For example, the will of theft of a child to support his parents
is goodness, according to the scholar, This action of a child is based

on his will,

50) Tianzhu shiyi 6.3, HtE--JATHMM], RELUER S
51) Tianzhu shivi 6.9, NFE{TH, GiEE=MK FH: RERGE Gl 8, e R
FIEZRERRE G EH: R KEREE 2,
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The Chinese scholar says: “If a son steals and robs to support his parents
his intentions are good, but if he is unable to avoid the sanctions imposed

by the law, what then?’52)

Unlike the scholar argument, Ricci argued the will of child’s theft is
not goodness because he regarded goodness as perfection without a
fault, Though the will of the child’s supporting his parents is good, the
theft of him is evil. Therefore, the child is not good but is evil, and
this is neither good will nor good act according to Ricci,53) This good-
ness was equated from a work of Aquinas,5% Because the theft is not
good but is evil, so the child’s act and will is not good but is evil,
At the time, the child’s action was punished by the criminal law in Ming
Dynasty (1368-1644), The Great Laws in Ming Dynasty (Dai Ming Lu, k]
), because of his theft to be crime 55 Therefore, the Chinese scholar
regarded the punishment as being unjust. Judging from Confucius’s
view, the child’s action would be right, because he regarded a child’s

filial piety for his parents as being most important,56)

52) Tianzhu shiyi 6.4, "wHH: TEERITE, UG &2, MAGR T, m?

53) Tianzhu shivi 6.4, Pi+H: BIABIAAGE: #HCT 2, BER T —, 51, A
BERSYE, MEHARTRSS, MIFRVE, AnTHEE R0, AMY), HEEUE, m1sE
h=84

54) Thomas Aquinas, Summa Contra Gentiles 39.5, 7985; Summa Theologica 1.6, 131

55) The Great Laws in Ming Dynasty (Dai Ming Lu, KWAEY (bt dEAHH i, 1998,
141)

56) Yi Jongwoo. “Matteo Ricci's Debate with A Confucian on Whether A Child’s Theft
to Support His Parents is Good or Evil”, &2l 131(2020)
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IV. Conclusion

Is good act rooted in good will? Yes, according to Matteo Ricci, act
of human is rooted his will. Therefore, humans do always good act
based on good will, and the relationship between evil act and evil will
is so. Unlike Ricci, the Chinese scholar claimed good act is not based
on good will, and the relationship between evil act and evil will is so.
The good act emerged from good mind, not good will, In the Confucian
classics, good act based on good will was not written, However, Ricci
interpreted “making human intention true” (Chengyi #%) in the Great
Learning (Daxue K<*#), one of Confucian classics, as good will, That
is, people should have good will to carry good act. However, this inter-
pretation of Ricci was not implied in the Confucian classic. This is only
Ricci’s interpretation based on Aquinas, By contrast, the Chinese scholar
did not so. That interpretation of Ricci was based on the original sin

of Adam and Aquinas influenced by Aristotle.
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* ABSTRACT -

Is Good Act Rooted in Good Will?

Is a good act rooted in a good will? Matteo Ricci and a Chinese scholar had a
debate on that topic. When humans always have a good will, they can do good,
according to Ricci, As humans were created by the Lord of Heaven, the supreme
good, their nature is good, But man’s first ancestor, Adam, committed a sin, an
original sin, so humans are born with original sin, According to that, when hu-
mans have a good will, they will be able to do good. By contrast, if humans have
an evil will, they will be able to do evil. Ricci interpreted so even Yi(F) in The
Great Learning (KB, one of the Confucian classics, This interpretation was
based on Aquinas but that of Ricci is not implied in the Confucian classic. By
contrast, the Chinese scholar argued that a good act is regardless of a good will.

According to the scholar, a good act emerges from a good mind, not a good will,

Key words: Good Act, Good Will, Catholicism, Confucianism, Aquinas




