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1. Introduction

Recently, interest in animal ethics with hman ethics has been
increasing, But how did ethical scholars view this topic in the past?
Therefore, this paper will compare the perspectives on human and ani-
mal ethics held by Matteo Ricci (FI3E#, 1552-1610), a Catholic mis-
sionary dispatched to the Ming B Dynasty (1368-1644), and
Neo-Confucian scholar Zhu Xi (%kE, 1130-1200), a Neo-Confucian
scholar of the Song % Dynasty (1127-1279). 1 investigate their argu-
ments on whether humans and animals are naturally endowed with
morality and whether animals can perform moral actions,

In this regard, Back Youngsun interpreted Zhu's views on human and
animal nature as both having morality,) However, according to Zhu's
Annotations of Mencius (Mengzi jizhu &7 %5F), human nature was en-
dowed with morality while animal nature was not, meaning humans
can commit moral actions but animals cannot, Therefore, Back missed
this distinction. Furthermore, Back argued that both Zhu agreed on the
need to protect animals.? However, Zhu expressed concerns about
people being bitten by tigers,3 indicating that Back overlooked these
points,

Jung Hyunsoo#) overlooked the idea that humans are born with

1) Back Youngseon, “Are animals moral?: Zhu Xi and Jeong Yakyong’s views on
nonhuman animals”, Asian Philosophy 28.2(2018), 97-116.

2) Back Youngseon, 113,

3) zhu Xi, Zhuzi yulei 4358, 138,

4) Jung Hyunsoo, “Cheonju sireui e natanan Matteo Ricci eui inmulseong dongiron

yeonku” (A Study on the Matteo Ricci’s theory on the Inmulseong-dongiron
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Adam’s original sin and thus innately possess both good and evil in

Ricci's Tianzhu shiyi KEE#% (The True Meaning of the Lord of Heaven)

I1. Do Both Humans and Animals Innately Possess

Morality?

According to Ricci, tianzhu R=E (the Lord of Heaven) creates all

things,> including humans and animals, making Him the supreme goo

d® and the source of morality,”) Ricci regarded the Lord of Heaven

as goodness because He created all things, and as the supreme good,

He endowed humans with innate goodness.

“Human nature is inherently good,”

By contrast, Ricci argued that the Lord of Heaven has bestowed upon

humans the ability to choose between good and evil.

“When the Lord of Heaven bestowed this nature on human being, hu-

man being was capable of doing both good and evil, and human being

6)
7)
8)

shown in De Deo Verax Disputatio), Inmun gwa yesul (Humanities and
Art)3(2016), 121-144,

Matteo Ricci, Tianzhu shiyi KFETEF b3, Eimam KFEMHH MBS0 L& 2.
This reference is based on The Bible(The Holy Bible(llinois: Crossway Wheaton,
Kindle Edition, 2019), “The Creation of the World”, GENESIS 1:27), 30).
Matteo Ricci, Tianzhu shiyi F.172, KEHF ARFRIHER, G2 %,

Matteo Ricci, Tianzhu shiyi 12113, ZEfi 2 5,

Matteo Ricci, Tianzhu shiyi I 438, SXAVEF3%, This mention by Ricci was based
on the Bible: Then God said, “Let us make man in our image, after our
likeness."(“The Creation of the World”, GENESIS1:26, p.30).
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was enriched thereby. Because human being can take or reject goodness,
not only is the merit of goodness increased, but that merit becomes human

being’s own.™)

Ricci’s argument, which posits that humans have an innate free
choice between good and evil, contains a contradiction regarding hu-
mans being innately endowed with goodness, Why are Ricci’s state-
ments contradictory? Because the evil action of the first ancestor of
mankind, Adam, transmitted evil to humanity. If humans were innately
endowed with morality as the Lord’s supreme good, Adam would not
have committed the evil action, Therefore, Adam did not innately pos-
sess the supreme good of the Lord but a goodness that merely re-
sembled it, just like current humans, Thus, humans are innately en-
dowed with both good and evil, allowing them to choose between the

two, which means they have free will,

9) Matteo Ricci, Tianzhu shiyi T .446, KEMASLYE, fefT7=34, PrLUE S, HaE
s, IR ALY, KR ALY LS, ; Translated by Lancashire and Hu,
The true Meaning of the Lore of Heaven(St, Louis: The Institute of Jesuit Sources,
in cooperation with The Ricci Institute Taipei, 1985), 351. This mention of Ricci
was influenced by Thomas Aquinas’ Summa Theologica (1.83, 1141), and Aquinas
was influenced by Aristotle’s Nicomachean Ethics (translated by W.D. Ross,
Amazon Kindle Edition, 2017, 864; Baker, “Thomas Aquinas and Chong Yagyong:
Rebels Within Tradition,” Tasan hak (Journal of Tasan Studies) 3, 2002).
According to Augustine (354-430), Adam and Eve sinned by not worshiping God
and by enjoying their freedom (Augustine, City of God, in The Complete Works
of St. Augustine, translated by Philip Schaff, Kindle Edition, www, amazon.com,
2019, 3011). Therefore, the original sin of Adam and Eve (The Holy Bible, “The
Fall,” Genesis 3:1-24, 33-35) was committed by their own free will, which implies

that free will was bestowed by God.
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“The human’s first ancestor had already corrupted the roots of human
nature so that later generation of sons and grandsons all suffered residual
harm and were unable to receive perfect nature, There were imperfections

from the moment of birth,”10)

The choice between good and evil is made possible by intelligence
(Ling ). Therefore, Ricci regarded humans as possessing intelligence,

while animals do not,

“Of all things which mark off all men as being different from animals,
none is greater than the intelligence (Ling ). The reason can distinguish

between right and wrong,”11

Why did Ricci argue that only humans possess intelligence? Because
the Lord has the highest intelligence (zhi ling %), He nurtures all crea-
tures!2) and enables humans to nurture other creatures, Thus, He be-
stowed intelligence only on humans and not on animals, Ricci argued
that this divine intelligence grants humans the ability to choose between
good and evil, He believed that humans’ ability to commit good and

evil actions is based on free will; without free will, they could not per-

10) Matteo Ricci, Tianzhu shivi F.717, HAZMMCHOEER, QA REILE
B AFEMEZ 2, LEARNE Translated by Lancashire and Hu, p, 447, This refer-
ence is based on The Bible(The Holy Bible, “The Creation of the World”, GENESIS
3:1-22), 33-35).

11) Matteo Ricci, Tianzhu shiyi =14, JUNZFTDASRAEER, MACPEp . SF %, ek
J£3F, WIEAE; Translated by Lancashire and Hu, 69).

12) Matteo Ricci, Tianzhu shiyi F.714, RFHFIBIRH, (E24E AW, This reference is
based on The Bible (The Holy Bible, “The Creation of the World”, GENESIS 1:1-27,
30).
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form these actions, According to Ricci, the human intellectual soul can
observe matters and things, discerning their right and wrong or good
and evil, This indicates that humans originally possessed the in-

telligence to distinguish between good and evil.

“The most superior of the souls is called the intellectual soul. This is
the soul of man which includes the vegetative soul and the sentient soul.
It enables people to grow to maturity; it causes people to be aware of
things outside themselves, and it allows people to make inferences as to the

nature of things and to distinguish between one principle and another,"13)

Humans innately possess intelligence, the source of reason, making
them superior to the souls of other creatures, This sets them apart from
animals, which have only a sentient soul, considered the second class
of soul, Why are their levels of souls innately different? Because the
Lord of Heaven bestowed intelligence solely on humans so they could
rule over all creatures. Thus, He did not grant this intelligence to the
souls of animals or vegetation. Ricci classified three kinds of souls: the
lowest class of vegetative soul in plants, the second class of sentient
soul in animals, and the highest class of intellectual soul in humans,14)

Therefore, humans can govern other creatures, according to Ricci,

13) Matteo Ricci, Tianzhu shiyi 1,328, FinfaH: %30, BOASUE, Heqebsl, 2sl 68
NI R NFnEE Y, 82 REHE 4, WIMEEEZS, ; Translated by Lancashire
and Hu, 145,

14) Matteo Ricci, Tianzhu shiyi t.59-63, F NERILR]: FHINEDL, Sif@myy, . FERE
ey, AR, ANRAEMM, BEARR, N E—E—K, BN
T
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“We human beings, the most excellent and most intelligent creatures in
all creation, live in the midst of all this. The human beings were endowed
with the Five Basic Virtues in order that he might control the things of

this world, 15

Humans control all things because the Lord of Heaven bestowed in-
telligence upon them to govern everything. However, Ricci argued that
the Lord both created and governs all things,10) This presents a contra-
diction in Ricci’s arguments, Why did Ricci argue this way? Because
he believed that the Lord, being the supreme intelligence, governs all
things. Ricci thought that the Lord bestowed His own intelligence solely
on humans to enable them to govern. Why did Ricci not believe that
the Lord governs all things directly? Because the Lord cannot be known
through the senses but only through reason,

Unlike Ricci, Zhu Xi wrote in the Mengzi Jizhu (#F %, The
Annotations of Mencius) that humans are innately endowed with Four
Virtues (benevolence, righteousness, propriety, and wisdom: ren, yi, li,

and zhi 1=%%i%%), but animals are not endowed with these morals,

From the point of view of psychophysical stuff (gi), it would seem that
human beings and other creatures, in their perceiving and moving, are no
different, But from the point of view of principle (/), can other creatures
possibly receive the complete endowment of true goodness, righteousness,

propriety, and wisdom? This is why human nature is always good and is

15) Matteo Ricci, Tianzhu shiyi F.59, & NARILRE: FHHETR, BEY) ; AR L]
BB ; Translated by Lancashire and Hu, 79
16) Matteo Ricci, Tianzhu shivi b4, i KFIAHIHE ) FSELE 2.
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the guiding spirit of the ten thousand sand things. Gaozi does not under-
stand human nature is principle but takes it as corresponding to psycho-

physical stuff.17)

Unlike in Mengzi Jizhu, in Zhongyong Zhangju (HjE#=E%), The
Annotations of the Doctrine of the Mean), Zhu Xi regarded both hu-
mans and animals as innately endowed with morality, This morality,
or li, is the source of the Five Virtues: humaneness, righteousness, pro-
priety, wisdom, and trustworthiness (ren, yi, li, zhi, and xin {ZFKi%%13).
Zhongyong Zhangju is Zhu's commentary on Zhongyong (4, The
Doctrine of the Mean), one of the Confucian classics and one of the
Four Books, which also include Daxue (K%, The Great Learning),

Lunyu Gizg, The Analects), and Mengzi (dF, Mencius),

Heaven, through transformation of yin and yang and the five activities,
engenders the myriad things: gi (energy) completes their form and pat-
tern-principle is indeed endowed therein, It is as if it had been ordered.
And so it is that at birth each person, receiving his endowed /i(pattern-prin-
ciple), is constituted of firm [hexagram qian], yielding [hexagram kun], and
five constant virtues [i.e., humaneness (ren 17), rightness (vi %), propriety
(li %), wisdom (zhi %), and trustworthiness (xin 12)]. This is what we call

‘the nature,’18)

17) Zhu Xi, Mengzi jizhu i 5555, p. 663, SREARE &2, WIAMELER), B AT,
DS 2, N SGiss 28 Sz irfgmaske A ZWRTLMEAE, MREY).2 %
b, S A2 B, MRS A 2. ; The Four Books, translated by Daniel
Gardner (Oxford University Press. Kindle Edition, 2007), 1126-1130.

Zhu Xi, Zhongyong zhangju "H ), 769, KLNEMHATLAERY), KLY, Mt
IRES, M mth, R A2k, RS B, USRI 2 68, i A,

18

z
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Zhu wrote that animals are innately endowed with morality as well
as humans because he believed that all things, including humans and
animals, were created through the movement of ¢i following Ii 19
According to Zhu, li is the source of morality,20) implying that creatures,
both humans and animals, possess morality inherently,

In the Zhongyong zhangju, Zhu argues that both humans and animals
possess morality innately, suggesting their nature is fundamentally the
same,2!) This contrasts with Ricci, as he supported Mencius assertion
that human and animal natures are distinct,22)

The nature of humans and animals presented in Mengzi jizhu and
Zhongyong zhangju written by Zhu appears contradictory, Mengzi jizhu
was authored when Zhu was 48 years old,23) while Zhongyong zhangju
was written twelve years later when he was 60 years old.29) After the
Zhongyong zhangju was written, Zhu Xi discussed in the Zhongyong huo-
wen (HEBM The Questions of the Doctrine of the Mean) that humans

were innately endowed with all morals, while animals were endowed

; Translated by Gardner, p. 191.

19) Zhu Xi, Zhuzi yulei 5581 1,13, 25 pHIBEERGG T, BAMEN &, M1, MGIE,
JUMCSRBER IR, BREEAILrR, AR A RoR gk, R, SEAETE, e
Tl A 1 — e, SEEER, A7, W FOR R R A S5, (han
AErdG T S HIEEREEER B, (AT, HIBRAEAE .

20) Zhu Xi, Zhuzi yulei 1.11, S5, WEMMEHMERE . RARSATK K, BRI
T A,

21) Zhu Xi, Zhongyong zhangju "PH A, 769

22) Matteo Ricci, Tianzhu shiyi F 425, di§-H: AVEEFRMAR, EEH: AEMEZIE,
BRI 2R, BEHAE AR, el 2 B EN R B, BRI, BRI ATRIA
P A

23) Wang Maohong, Zhu Xi nianpu A &4 Clont: FhHEER, 1998), 76,

24) Wang Maohong, 197-198.
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with only one of those morals. For example, tigers and wolves were
innately endowed with love for their cubs, which symbolizes benev-
olence (ren 12); bees and ants with the sense of rightness (yi %) be-
tween king and subjects; otters with propriety (/i ji&) towards their an-

cestors; and ospreys with chastity between males and females(zhi %).

Although the bodies of birds, animals, and plants are imperfect, unlike
the human body, their perception do or do not be active, and the begin-
ning and end of that perception and movement follows their nature, so
there is /i # (principle). Therefore, tigers and wolves have innate benev-
olence between mothers and cubs, bees and ants have innate righteousness
between rulers and subjects, otters have innate ancestor worship, and os-

preys have innate chastity between males and females.25)

In Zhongyong zhangju, Zhu wrote about both the nature of humans
and animals were innately endowed with the Five Virtues (humaneness,
rightness, propriety, wisdom, and trustworthiness), meaning all morals,
Unlike that book, in Zhongyong huowen, he wrote about humans being
innately endowed with the Five Virtues, but animals were endowed
with only one, These two books represent Zhu's interpretation of
Zhongyong, yet Zhu's mentions on the nature of humans and animals
differ. Why did he write this way? Because, in Zhongyong zhangju, the

nature of humans and animals meant only /i ¥ (principle), whereas

25) Zhu Xi, Zhongyong huowen WHZM, 550-551, MEESHEANZ AL, R 20N, 1M
A L ET- ek, RJCHBEIED), SEMP, NSRRI A B AAZES, B
PEARZ A1, Wl 2 R SH oK, BIERS 2 A ), OS2 P, SR A DA 3L
PG, BT AR R a2 AR, AR, MATEEE, SRS,
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in Zhongyong huowen, it meant /i inside gi % (material force). According
to his mention after the age of 59, humans have been innately endowed
with the Five Virtues, but animals are endowed with only one, 20 There
is a contradiction between Zhu's books because humans’ and animals’
having been innately endowed with /i is the same, but humans’ ¢i is
perfect whereas animals™ is imperfect,27)

The source of all things is /i, as mentioned by Zhu, and the Lord
of Heaven, as mentioned by Ricci, Therefore, both /i and the Lord of
Heaven are the sources of goodness. All things are created by the
movement of gi, with /i serving as the principle behind this movement.
Li is an impersonal existence, whereas the Lord of Heaven creates all
things and is a personal God. Thus, all creatures innately possess /i
and were thereby endowed with morality, Due to the body, humans
were endowed with all morals, but animals were endowed with only
one moral, according to Zhu, However, Ricci argued that humans have
innate intelligence, whereas animals have instinct rather than in-
telligence; therefore, humans can choose between good and evil, but
animals cannot, Thus, humans can commit both good and evil actions,

whereas animals cannot perform good actions, according to Ricci.

26) Zhu Xi, Zhuzi yulei 62.46, AR 21, 886 36, BIALH 20, MIESEAD AMEUA
LAty St

27) Zhu Xi, Zhongyong huowen, p. 550. Regarding Zhu's view on the nature of humans
and animals, Le Aiguo has interpreted that there is a difference in gi within the
sameness of /i and a difference in “li" within the sameness of gi, and this implies
having differences within sameness and sameness within difference. (Le Aiguo,
REO AR BT (Zhu Xi's View on Difference, Common Point,
High, Low and Equality between Humans and Animals), it R4k, 2017),
16).
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Accordingly, Ricci critiqued Zhu's argument,

“If T were to inform foreign scholars that a number of Confucian scholars
in China assert that birds, beasts, grass, trees, metal, and stone are all en-
dowed with an intellectual nature and are to be put in the same category

as human beings, would this not cause them considerable surprise?"28)

This is Ricei’s critique of Zhu's argument that both humans and other

creatures have been inherently endowed with /i, the source of morality,29)

III. Can Animals Commit Moral Actions Like Humans?

According to Ricci, animals cannot commit moral actions because
they have been innately endowed with only instinct, not morality,
whereas humans inherently have a free choice between good and evil.
Therefore, humans can commit both good and evil acts, Why did Ricci
claim that only humans can do good acts, not animals? Because he as-
serted that the Lord of Heaven bestowed the ability to choose between
good and evil solely to humans, while animals were given only physical

instincts,

“The Lord of Heaven bestowed this nature on humans, humans were

capable of doing both good and evil, and humans were enriched thereby,

28) Matteo Ricci, Tianzhu shivi |-.547, WERIMNE L B ERE SECE RS A B %,
BLNKRES, AN 2 KEgok?

29) Zhu Xi, Zhongyong zhangju 1, RKUNERGHATILAEEY), SRLY, MBS, o
A, RIEAZA, WAL B, DURSRIA A 268, Fras v,
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Because humans can take or reject goodness, not only is the merit of good-
ness increased, but that merit becomes humans own,”30)

“The second class of soul is called the sentient soul. This is possessed
by birds and beasts. It allows the birds and beasts to be born, to develop
and to grow up, and causes their ears and eyes to be able to hear and
see, their mouths and noses to be able to taste and smell, and their limbs

and bodies to be aware of things, though not to be able to infer truth,”31

Accordingly, Ricci regarded good actions as based on the choice be-
tween good and evil. This choice implies free will as the root of good
and evil actions, His concept of free will was influenced by Thomas
Aquinas,32)

Unlike Ricci, Zhu regarded humans’ good actions as not based on
their will but emerging from their good nature, which is naturally en-
dowed with all morals (Zhu 1,1, 2000), Therefore, Zhu believed that
humans can commit good actions by following their good nature, con-
trary to Ricci's claim that human good and evil actions are based on
their will. According to Zhu, animals are also innately endowed with

morality, but unlike humans, they possess only one of the morals, Thus,

30) Matteo Ricci, Tianzhu shiyi T 446, KEMALLYE 6817 =3&, LU AR, e
s, JEMIE AN D), LB HD) ATI)IS; Translated by Lancashire and Fu,
355.

31) Matteo Ricci, Tianzhu shivi F .39, HinE: B30 HEAEHTI RS R, M2 L
HHMEE DAl DS, BB 3L 5 Translated by Lancashire and
Fu, 145,

32) That of Ricci was based on Aquinas. (Summa Theologica 2.81, 2555) This was
also written in City of God written by Augustine. (Augustinel3, p.3011) They
was influenced by Aristotle’s Nicomachean Ethics (Aristotle, translated by Ross,
864-870).
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animals can commit only one type of moral action, For example, tigers
and wolves show love for their own offspring, bees and ants demon-
strate righteousness between ruler and subject, otters perform ancestral

rites, and doves exhibit fidelity between male and female.

“Tigers and wolves exhibit motherly love for their babies, bees and ants
display a proper relationship characterized by the subjects’ loyalty to their
ruler, badgers and otters perform ancestral rites, and ospreys and doves
maintain fidelity between male and female, These actions, such as benev-

olence and righteousness, are performed by animals,"33)

According to Zhu, the benevolence and righteousness exhibited by
animals are the same as those moral actions committed by humans.
Zhu'’s claim differs from Ricci’s assertion that animals act only on instinct
and not out of morality, Furthermore, Zhu mentioned that humans’ ac-
tions are sometimes morally inferior to animals’, Why did he say so?
Because the /i, a source of goodness within the human mind, is influ-
enced by gi, which contains a mixture of good and evil. Thus, moral
actions based on /i are influenced by private desires rooted in gi. As
a result, humans sometimes fail to act morally, However, animals are
innately endowed with only one of the moral virtues, allowing them

to focus solely on that virtue and consistently perform moral actions,

“Although animals are innately endowed with only one virtue, they are

33) zhu Xi, Zhuzi yulei 4,68, WAL 51, VB2 RL, B4R 04, BERS 2450, B
B, BB, 2t
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thoroughly endowed with righteousness. Even though humans were origi-
nally endowed with all virtues by Heaven, why do they not always commit
moral actions due to their desires and endowed qi?” [Zhu’s Reply] “Animals
can commit only one moral action well because they were originally en-
dowed with only one virtue, In contrast, humans, endowed with all virtues,
cannot concentrate on them all and therefore do not always perform moral

actions well, 34

Zhu claimed that animals’ actions are sometimes morally superior to
humans’, Judging from Ricci’s perspective, this is incorrect because ani-

mals can only engage in instinctive behavior, not moral actions,

IV. Conclusion

According to Matteo Ricci, humans innately possess morality because
they were created by the supreme good, the Lord of Heaven, and re-
semble Him, as stated in the Bible. However, they also inherently carry
evil due to the inheritance of Adam’s original sin, This duality allows
humans to choose between good and evil, enabling them to engage
in both moral and immoral actions, In contrast, animals, endowed only
with instinct by the Lord of Heaven, lack the capacity for moral actions
according to Ricci's view,

Zhu Xi, on the other hand, posited that both humans and animals

were innately endowed with morality. He attributed this to their crea-

34) Zhu Xi, Zhuzi yulei 4,19, [i: “W)HEFI—, AfEaREI8E 21, AG FREER
a2 NS JUIRK - RERTE, KRB 2 Reil I — R i A, Iy B P
Hia—pm, (AN, AR RMEEE (Tanzie, L aE"
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tion through the movement of gi following /i, which he considered the
source of morality, rather than the Lord of Heaven, Humans are innately
endowed with all morals, while animals possess only one. Therefore,
humans can commit all moral acts, whereas animals can commit only
one moral act, For example, tigers and wolves inherently have benev-
olence, as shown by a mother’s love for her babies, and bees and ants
inherently have and act on righteousness, as demonstrated by their loy-
alty to their ruler.
Ricci’'s view was based on faith in the Lord of Heaven creating all
things, while Zhu's view was based on the law of nature, meaning all
things are created by the movement of ¢i (5 material force) following

li (3 principle).
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* ABSTRACT -

Do Humans and Animals Innately Possess Morality, and Are Animals
Capable of Moral Actions Like Humans?: A Comparison of Matteo
Ricci and Zhu Xi

Research Professor Yi Jongwoo
(HK+ Center in the Institute of Japanese Studies, Dankook University at Jukjeon)

Do both humans and animals innately possess morality? Can animals commit
moral actions like humans? These topics have been important across the ages and
in all countries, Matteo Ricci criticized Zhu Xi's Neo-Confucianism on these
issues. In this article, I compare their claims in this article. According to Ricci, on-
ly humans have been inherently endowed with morality by the supreme good,
the Lord of Heaven, but have inherited evil due to the original sin of the first an-
cestor, Adam. Therefore, they inherently possess both good and evil, have the
ability to choose between them, and can thus commit both good and evil acts. In
contrast, animals are not endowed with morality but only instinct by the Lord of
Heaven; therefore, they cannot commit moral actions. Unlike Ricci, Zhu Xi ar-
gued that both humans and animals are inherently endowed with morality be-
cause they were created by the movement of gi (5 material force) following the
good li (B principle). However, humans possess all morals, whereas animals
possess only one because humans ¢i is perfect, while animals’ gi is not.
Consequently, humans can commit all moral actions, whereas animals can per-
form only one. For example, tigers and wolves innately have benevolence, which
is exemplified by a mother’s love for her babies, and bees and ants innately have
and act on righteousness, which is demonstrated by their loyalty to their ruler,
Therefore, Ricci criticized Zhu's concept of /i because /i is inherent within things
and thus depends on them, making it incapable of creating all things like the Lord
of Heaven, Ricci’s view was based on faith in the Lord of Heaven creating all

things, while Zhu's view was based on the law of nature, meaning all things are
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created by the movement of gi (% material force) following /i (¥ principle).

Key words: morality, the Lord of Heaven, /i, Catholicism, Neo-Confucianism




