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Introduction

Based on shared physical traits such as skin color, hair color and texture, eye color and shape,
thickness of lips, breadth of nose, and body stature, anthropologists during the first half of the
twentieth century devoted an enormous amount of effort to dividing the world’s populations into
discrete racial categories. Today, biologists tell us that “race” is nothing but a statistical statement
about the occurrence of physical traits, that the amount of genetic variation is much greater within
the so-called racial groups than between them, that all humans are members of the same species
and therefore are capable of interbreeding, and that there are no such categories as pure races.
After all, race, which our predecessors had imagined to be real, has never existed. Rather, they
arbitrarily selected the traits for the purpose of dividing people, under the illusion that “naming”
is “knowing” (Carter 1987).

Still, a glance at the anthropology textbooks published in the twenty-first century informs us
one enduring characteristic of the discipline of anthropology: it is still the study of human variations.
These textbooks use the photos of Masai boys from Africa, a Yaqui Indian woman wearing bungles
of necklaces made of dry corns, or Zuni children of New Mexico from the United States. Reasons
for our ongoing interests in human variations are several. First, human relationships are still shaped
by the differences, either real or imagined. Second, those differences are of great interest to the
people themselves who believe that they are indeed different from others. Third, every country
that is constitutionally and legally committed to social equality must still deal with human variations
within its territory. Thus, while human variations offer us numerous opportunities to enjoy those
very differences, they also constitute the causes of a plethora of problems, including inequality,
discrimination, violence and war. And this is the reason why, I believe, we anthropologists continue
to be interested in human variations.

If so, there is one problem that we anthropologists must face. What should we do with the study
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of human variations that our predecessors-the believers of the authenticity of race-have bequeathed
to us? Since no subspecies exist within currently surviving Homo Sapiens, should we simply throw
their studies away? Or should we expose the concept of race that they used as scientifically invalid?
Or, recognizing the still powerful symbolic significance of race and racial categories (as it is attested
in the state’s continuous use of old taxonomies in a national census), should we re-examine them,
imagining the better future for the humankind? In this paper, I will adopt this last, third approach
to the works of Japanese anthropologists who tried to divide the populations of Manchuria (Northeast
China) in the early twentieth century, and ask the following questions. What kind of “truth” did
they try to construct, and for what purpose did they do so, if not for the advancement of science?
To answer these questions, I will divide this paper into three sections. In the first section, I will
discuss who these Japanese anthropologists were and how they positioned themselves in relation
to Manchukuo, the puppet-state that Japan created in Northeast China in 1932. In the second section,
I will examine the racial classifications that some of these anthropologists constructed. Since
“names” (or racial taxonomies) hardly reveal the process through which they reached such classi-
fications, I will also critically examine the comments that these anthropologists wrote. Finally, in
the last section, I will discuss one particular practice among these anthropologists-their attempts
to romanticize the tradition of the Manchu and its implication to Japan’s empire making in Northeast
China.

Japanese Anthropologists in the Making of Manchukuo

In his pioneering works on the role of Japanese anthropologists in the making of Manchukuo,
Nakao Katsumi chronicles the development of several institutes of ethnology (minzoku kenkyi-jo)
in Japan and in China in the age of empire. One of them, the National Institute of Ethnology,
originated, according to Nakao, in another organization called the Institute of the Study of National
Policies (kokusaku kenkyi-jo).founded in 1933. Seven years later, three anthropologists, Egami
Namio, Koyama Eizdé and Matsumoto Nobuhiro, established a sub-group within this institute to
study various racial/ethnic groups (minzoku) residing in China as well as in Southeast Asia (Nakao
1997: 50-51). In the same year, another anthropologist, Oka Masao, returned to Japan after several
years of study at the ethnological institute in Vienna. In Europe, he saw the rise of Nazism that,
in his view, enabled anthropologists to receive high respects from the general audience, and wanted
very much to see the same in Japan. Back in Japan, Oka immediately began lobbying the government
to establish a national institute of ethnology. The government seems to have swiftly responded
to his request. Financially supported by the Japanese military industries, the Ministry of Education
announced in 1941 the plan to build the institute, and asked Oka to head the group to study 108
ethnic groups who allegedly resided in the Greater East Asia (ibid: 49). At this point, all anthro-
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pologists who had worked for the Institute of the Study of National Policies joined Oka. A passage
from the founding document of the National Institute of Ethnology, which was finally built in
1943, reads:

[We established the National Institute of Ethnology] as we felt an urgent need to create
this kind of institute for the purpose of carrying out the Greater East Asia War. We, the
founding members of this Institute, will devote ourselves to the extensive study of racial/ethnic
groups with whom we need to co-habit in the Greater East Asia (quoted in ibid: 50).

Thus, for Oka, Japan finally reached the level where Germany had been for quite some time.
Whether he was aware that the Nazi, by supporting anthropology/ethnology, wished to elevate the
status of Arian race over the Jew, however, remains unclear.

While the construction of the National Institute of Ethnology was still underway (which eventually
sent a considerable number of its members to Manchukuo between 1943 and 1945 as lecturers
and researchers), a parallel movement was going on in Manchukuo. In 1942, the Manchukuo
Government (or the Japanese Government) established the Manchuria Ethnological Association
(manshii minzoku gakkai) in its capital, Shinky6é (Xinjing in Chinese).!} Despite that the Japanese
Government presented Manchukuo as the land of multiple races, this association consisted primarily
of the Japanese: the (Japanese) officers of Manchukuo Government, the (Japanese) judicial officers
of the Department of Justice of Manchukuo, and the (Japanese) university professors (Nakao 1994:
138; see also Kawamura 1994: 204-206). Anthropologists belonged to this last group, including
Omachi Tokuzo and Akiba Takashi, whose ethnographies 1 will later discuss. A passage from the
founding document of this group reads:

What we are expected to do is not only to acquire knowledge about human populations
in the world and grasp the nature of their relationships. We are also expected to create a
new world-order, and for this very reason, we must study human variations. Promoting our
discipline of anthropology is particularly important in Manchukuo for its population consists
of multiple races. We aspire to create the harmony among them and it is for this reason
that we hereby declare the establishment of the Manchuria Ethnological Association (quoted
in Nakao 1994:137).

Thus began the close collaboration between this association and the National Institute of Ethnology

in Japan.2) Before presenting the works of some of these anthropologists, a brief discussion is in

1) This association originated in another organization called the Manchukuo-fapan Cultural Association founded in 1932.

2) Nakao lists the titles of papers presented at the regular meetings of the Manchuria Ethnological Association. They include: “Family
Systems Observed among Various Racial Groups Residing in Manchuria: From Legal perspectives” (Chigusa Tatsuo); “Custorrs
Observed among Various Racial Groups” (Mori Zuiichi); “Relationships among the Races Residing in Manchuria: An
Anthropological Perspective” (Yamamoto Noboru); “Personal Characteristics and Racial Characteristics” (Abe Saburo); *‘Racial
Policies in the Greater Fast Asia” (Egami Namio); “The Nature of Racial Characteristics” (Abe Saburd), and “What is Race?”
(Imamura Yutaka) (ibid: 139). Note again that these Japanese anthropologists presented their research in Japanese to the mostly
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order about the meanings of minzoku and minzoku-gaku.

Throughout this article, I use both “race” and “ethnic group” interchangeably for the Japanese
terms of (min)zoku (R), jinshu (AF&), and shuzoku (f&}%). While I do so, I would like to stress
the following: 1) “race” and “culture/history” cannot be separated; 2) hence, the rigid distinction
between “biological (race)” and “cultural (ethnicity)” could be misleading; and 3) there may not
be any objective reality behind any of these concepts as they are often imagined (see Doak 1997).

Next is minzoku-gaku. In the article published in 1943 (see 1982a), Omachi writes that in Japan
there are two professional disciplines of the same name, minzoku-gaku, and yet they are written
with different, but phonetically identical, Chinese characters. The first (F:f4°F) refers to the study
of one’s homeland-Japan-conducted in Japan. Founded by Yanagita Kunio, Omachi notes that in
Japan this particular discipline flourished to the same extent as it did in Germany, France and
England, thanks to the rich traditions found among the Japanese ordinary people. In other words,
Omachi opines, the Japanese folklorists have already studied the essential characteristics of the
Japanese race, laying a foundation for another discipline, anthropology (ESf%5), in Japan. The latter,
according to Omachi, had focused on the material culture of various human groups, and lacked,
until the time of the Greater East Asia War, the study of their belief systems. The Greater East
Asia War, Omachi continues to write, finally integrated these two minzoku-gaku into one. At the
same time, he writes, the Japanese (anthropologists) are now keenly aware of the need to create
a new world-order. Since the Japanese are in the center of this new order, Omachi insists, the
Japanese anthropologists face the task of studying not only the material culture but also the belief
systems of all the people residing in the Japanese Empire. Thus, while I translate this minzoku-gaku

(RIEF) to “anthropology,” I ask the reader to be aware of its history in Japan.

Japanese Anthropologists in the Making of Racial Classifications in Manchukuo

In 1939, at the age of 38, Omachi Tokuzo left Japan (trying to escape Japan’s notorious thought
police that prosecuted his leftist activities in Tokyo) to Shinkyd, where he served the Manchuria
Nation Building University (manshii kenkoku daigaku) as a professor of German language and
anthropology. He then began actively studying the people residing in Manchukuo, devoting much
of his efforts to dividing them. Akiba Takashi, a professor of religious studies and sociology at
Keijé Imperial University in Keijd, the capital of colonial Korea, frequently visited Manchukuo.?
In this section, I focus primarily on the works of Omachi, referring at the same time to the works

of Akiba and a few other anthropologists to enrich my discussion.

Japanese audience in multiracial Manchukuo.
3) In 1938, Akiba published Manshii minzoku-shi [The Ethnography of Manchuria). In addition, with his collcague Akamatsu Chij6, he
published another book in 1941, Man-mé no minzoku to shukyé [The Races and Religions in Manchuria and Mongolia] (1996).
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On the first page of Manshii minzoku zakki [Notes on the People of Manchuria] (1982b), a collec-
tion of nineteen articles, Omachi wrote the following, revealing to the reader the reason why he
studied “the people of Manchuria.”

Myself living in the midst of this sacred war, which will determine the fate of East Asia,
I daily contemplate, often with such an acute sense of anxiety, what I can accomplish as
a subject of the Japanese Empire. Since I study the people of Manchuria, who co-habit peace-
fully [despite their racial differences], anthropology is what I can dedicate to my country
(1982c: 15).

While his goal was to study every population group in Manchuria, Omachi’s passion was to
meet “the purest Manchu people.”® This is because, he writes, the Manchu have lived from time
immemorial on the soil of Manchuria, unlike all the other population groups, including the Han
Chinese, who have immigrated to Manchuria from somewhere else. The Manchu have also kept,
Omachi opines, their own, unique culture, religion, language and writing system. The Manchu also
built the Qing Empire: they constituted the members of the most privileged class in China (proper)
during the Qing period. Thus, as a Japanese national, Omachi writes, he feels ashamed of the fact
that his compatriots call all the Chinese speaking people residing in Manchukuo Man-jin, “the
Manchurians,” without differentiating the Manchu from the Han Chinese (1982d). According to
Omachi, one of the reasons for this “shameful” practice among the Japanese is that the Japanese,
who have lived on islands, have so far lacked contacts with alien races (i-minzoku). For this reason,
the Japanese have very little knowledge about the races other than themselves who reside in the
Greater East Asia.» For Omachi, this is precisely the reason why he attempts to divide the people
of Manchuria and study them.

Below I present the racial taxonomies and classification chart that Omachi published in 1943
in Notes on the People of Manchuria (1982¢). He is quite aware that, among the scholars of
Manchuria, whether they are Japanese or Europeans, there has been no agreement about how to
divide the people residing in Manchuria and what racial taxonomies to use. Here, he presents a

single classification, hoping that all the other scholars will follow his practice.

Racial Classification of the People Residing in Manchukuo (Omachi 1943)

(Comments)
« In choosing taxonomy for each population group, we must respect, in principle, how the mem-

bers of each ethnic group call themselves.

4) While Omachi spells “the Manchu” in English “the Mandu,” I changed it to the more conventional speiling of “the Manchu.”
5) In addition, Omachi writes, while those people in the south have enthusiastically welcomed the arrival of Japanese troops, those in
the north, including the people of Manchuria, have been either indifferent or antagonistic to the Japanese (151).
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1) Japanese (Nihon minzoku)
(Comments)
« Since this chart classifies the people in Manchuria, I should have begun with those who are
indigenous to this land (but I will begin with “the Japanese).

» The meaning of this category (the Japanese) is crystal clear for us.

2) Korean (Chosen minzoku)
(Comments)

« While they have become “the Japanese,” I will retain their racial category name.

3) Han Chinese (Kan minzoku)
{(Comments)

» This taxonomy has been in use for a long time and I am happy to stay with it.

4) White Russian
(Comments)
» Those who belong to this group, particularly “the Slavics,” should be discussed in their relation-
ship to other groups immigrating to Manchuria from Europe. Meanwhile, 1 follow those names

currently in use [among European scholars] for these racial groups from Europe.®)

5) Muslim (Kaikyo-to) --- the Muslims who speak Han Chinese (Kango kaikyé-to) (A)
--- Turkish Tatar (B)

(Comments)

* (A) Do they constitute an independent group or simply a sub-group of the Han Chinese who
believe in a different religion?

» (A) They constitute more than a religious group: they constitute a race that has been historically
formed.

+ (A) We should not rely solely on the physical features (to classify people); we should consider
the belief system of each group of people for the same end.

* (A) They are “the Muslim” who happen to speak Han Chinese.

+ (B) They should not be included into “the White Russian,” for they are Asians who do not

speak Russian and believe in the Muslim religion.

6) Nonetheless, in this classification, Omachi does not further divide “the White Russian” into subgroups.
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6) Mongol --- Khalkha
--- Buryat --- Chen (old) Buryat
--- Xin (new) Buryat
- Oirat
--- Daur (Dagur, Duhur or Dahuer)

(Comments)
» All these taxonomies have been in use for more than two hundred years. In addition, they

have become the banner names. Thus, there is no need to change them now.

7) (Machu-Ewenki) --- Manchu --- Old Machu
--- New Machu

--- Ewenki --- Sibo (or Sibe) Manchu
--- Kyakala Manchu
--- Gorji
--- Orochen
--- Solon
--- Tungus --- Russified Tungus
--- Mongolic Tungus

(Comments)
« Machu, which had integrated many neighboring races, represents the race that built the Qing

Empire and governed China.
» Machu is the name that they use to refer to themselves.

« The name of our Manchukuo originates solely in this term, Machu.

Discussion

Referring to the above classification, Omachi writes that he is particularly unhappy with the
term Tungus, primarily because the European scholars, preceding Omachi’s research, had used the
term as a more inclusive term than the Manchu. In other words, according to Omachi, these European
scholars relied on the following classification.

Tungus --- Manchu --- Old Manchu

--- New Manchu
--- Sibo (or Sibe) Manchu
--- Kyakala Manchu
--- Gorji

o
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--- Orochen

-— Solon

Indeed, this classification presents the Manchu as merely one group of the Tungus. Omachi,
however, is aware of the reason why the term Tungus has become such a popular name among
the Europeans: although Tungus was the name of a particular dialect spoken by the members of
Yakut, the Russians in Siberia spread this name among European scholars. The latter then used
it to refer to all the northemn tribes, including the Manchu in Manchuria. Although there is no
group of people who have called themselves the Tungus, Omachi opines, the term has become
quite popular thanks to “the error” made by the European scholars who mistook the name of a
dialect for a racial taxonomy. Some Japanese anthropologists, accbrding to Omachi, have followed
this European practice. For example, Suyama Taku includes not only the Manchu and other northemn
tribes, but also the Japanese and the Korean into the category of Tungus. For Suyama, the Japanese
and the Mandu are of the same racial group. For this reason, he even claims that Orochen originates
in the Japanese term, (vamata no) orochi, a snake that appears in the Japanese origin myth, and
that shaman originates in the Japanese term, Shinto (Omachi 1982¢:164). For Omachi, such word
associations are nothing but nonsense. However, he agrees with Akiba Takashi, who argues that
there are two major population groups in Manchuria, the Han Chinese and the Manchu, and that
the latter should not be called the Tungus (ibid: 163; see also Akiba 1938, Akiba and Akamatsu
1941). Still, while Akiba includes the Manchu and other northem tribes into the same group, Omachi
argues that the Manchu is clearly different from them. Considering the popularity of the term Tungus,
Omachi thus proposes the following. Let’s get rid of the term Tungus and save the Machu out
of this inclusive category. The best solution then is to create two categories of “the Machu” and
“the Ewenki” (referring to all the other northern tribes in Manchuria other than the Manchu). But
if some, such as Akiba, insist that we should not separate them, let us call this group “the
Manchu-Ewenki.”

With this classificatory scheme, Omachi seems to have wanted to accomplish the following. Most
importantly, he tried to glonfy the past history of the Manchu and to demonstrate that the Manchu,
the original inhabitants of the land of Manchuria, were different from all the other racial groups,

including the Han Chinese.”) Nevertheless, the harder Omachi tried to separate the Manchu from

7) One of the most important works that Omachi resorted to for this end is Social Organization of the Manchus by S. M.
Shirokogoroff. Indeed, Omachi translated this work to Japanese and published it in 1944. Shirokogoroff, a Russian scholar, began
his study of the Manchu, which for him was a sub-group of the Tungus, in 1917. He notes: “Today, the distinction between the
Manchu and the Han Chinese is very thin. The linguistic and ethnological study of the Manchu, therefore, should be done only by
the old generation of Sinololgists™(1982g:272). Still, Shirokogoroff managed to gather the data that suggested to him the difference
between the Manchu and other Tungusic groups of people. I am grateful for Professor Lee Dongjin who alerted me to the sources
that Omachi used to differentiate “the Manchus” from “the Han Chinese.”
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the Han (thereby erasing the latter discursively from the land of Manchuria), his practice seems
to have backfired for the very reason that the Japanese, except for anthropologists such as Omachi,
were often unable to differentiate the Han from the sinified Manchu. In addition, those people
whom the Japanese settlers met on a daily basis in Manchukuo were the Chinese-speaking Man-jin,
the Han Chinese. To prove this, a brief discussion of the history of the Manchukuo National Central
Museum (manshitkoku kokuritsu chiié hakubutsu-kan) is in order.

In 1939, the Manchukuo Government announced a plan to build the first, grand-scale national
museum in ShinkyS. However, two years into the Japan-China War, the original plan seems to
have undergone many changes since then. Consequently, when it was finally built, the Manchukuo
National Central Museum was nothing but a relatively small natural history museum, displaying
mostly the fauna and the flora of Manchuria. Still, the museum director, Fujiyama Kazuo, was
eager to add the museum of ethnology to this natural history museum. His vision was to show
the visitor the life styles of “indigenous people of Manchuria, including the Manchu, Sibo, Gorji,
Orochen, Daur, Buryat, Turkish, as well as the immigrants to Manchuria, such as the Japanese,
Korean, Han and White Russians” (Otsuka 1993:46). While the war forced Fujiyama to postpone
his plan (and this museum was never built), what caught my attention is the following discourse
of the Japanese staff members of this museum.

[The Manchukuo National Central Museum was located] in the dusty area where mostly
Man-jin lived. Since many of them are prone to steal [artifacts, we had to place them all
in glass cases]. Due to the location of this museum, we made special efforts to maintain
the cleanliness inside the building. We prohibited the visitors from smoking. In other words,
we thought it was quite important for us to convey to the visitors the importance of cleanliness
(quoted in ibid:43).

In fact, the museum staff did not want Man-jin to visit this museum and wished only the Japanese
to come, and this is why they often lamented on the fact that only a small number Japanese people
had so far visited the museum. Omachi clearly was aware of this situation in Manchukuo, that
is, the Japanese people’s tendency to look down upon and exercise outright racism against all the
Chinese speaking people. Yet, rather than confronting such racism, Omachi as an anthropologist

tried to romanticize the Manchu to create a new world-order.

Concluding Remarks

I therefore see a parallel between the works of Omachi and his colleagues on the one hand
and the works of Japanese Sinologists, such as Shiratori Kurakichi and Nait6 Konan, on the other.
The latter, who actively produced the discourse on China in the early twentieth century, praised

ancient China as the center of 4y (the East), but interpreted contemporary China as “helpless,
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antiquarian, arrogant, guileful, militarily incompetent, and misunderstanding of Japan’s true aims”
(Tanaka 1993:201). Omachi and others praised the traditions of the Manchu while neglecting
Man-jin.8) Thus, | see two parallels, first between “ancient China” and “the Manchu,” and second
between “contemporary China” and “the Han Chinese.” After all, for both groups of scholars, China
was “an object” in the East that Japan had to understand and help (ibid: 200). Thus, while passion-
ately searching for the pure Manchu people, Omachi was not interested in why the taxonomy of
“the Japanese” was “crystal clear for us” the Japanese, or why “the Koreans” have become “the
Japanese.”

It is now well known that the Japanese authority in Manchukuo enshrined Amaterasu Omikami,
the founding goddess of Japan and the Japanese Shintoism, in the Manchuria National Founding
Deity Shrine (kenkoku jinbyd) (see Sakai 1994). I therefore find it quite appropriate to conclude
this article with the following passage from Omachi’s work.

Since the ancient era, the Japanese have always worshiped a guardian god (of the local Shinto
Shrine). This has always been the case wherever they lived. In other words, a local guarding god
(ujigami) has always been the center of their community solidarity. This has not changed until
today and will not change in the future. Hence one of the most important factors in planning a
city is the location of this shrine. However, this does not suffice. Of course, we must first decide
where to build a shrine but the entire practice of city planning must start from this particular location
where a god is enshrined (1982f).

The city Omachi is talking about, however, is not Tokyo or Osaka: it is Shinkyd, the capital
of Manchukuo. Restated, while Omachi romanticized the tradition of Shamanism among the
Manchu, he as Japanese did not forget to propagate Shintoism among all the people residing in

Manchukuo, including the Manchu.

8) The practice of constructing “the truth"can also be observed in China (and perhaps in many other nation-states). This has been beau-
tifully demonstrated by Shao Dan, who examined difangzhi (local gazetteers) that local elites compiled and revised from the late
Qing period to the 1990s in today’s Xinbin Manchu Autonomous Region in Northeast China. According to Shao, the local gazetteers
of the late Qing era downplayed the separate identity of the Manchu, while those of the Republican era emphasized the trauma that
the Manchu people experienced under the revolution. Further, although the gazetteers of the Manchukuo era highlighted the Manchu
identity, those of the 1980s treated thern as the sinifiend people. In 1990s, the gazetteers treated the Manchu as the people of an
established minority group (2002: Chapter 6).
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