=A<k Fal:

Enpx o ks Alif) EA] olalE FAHoR

7 Al

Ol
&
O
2

SMEs, E=xpE

AUl =M, A, =0 OFFfutA

2 o g
B i) FAE olUs EAlE Bzt A3 =4 ol lom
24w Azl Al i@ At olek FAE Alele] AolE wgEE £

Mgk A #A) Sre] Al PHeks Zolth el mE EAR: 7ol
QomAe] WA glgorne) o] Aol Ao FUShE 7
Ao goldt Wil Ane] AA BFowa FAle 24 U9
QA Tl ole BAm o] BgowAel EAlsh 13
S9l2) Aol P Aok o A B AFe] PRAE FOA
of o, AAA FAE TSR Wt ARe) WA, FA) Fulsh ol
o old|E avdth BE FAE A4 BAmAel §d4 B uel
Ae) ghlgel Folal e AEe pAgten A FAel A0S H5T
thoolsle BEe W oW o] & A ohlAw Hold] ols) £4
o Fxo] Selrh AL oA Aleo] skl FEAow Felgtow v
Falueh o] B2 Eehhs v ek old otk A #A) o
i AL ARl 49 AAE olfa glor A S
Wi glest Bl BARA S48 2t AL Jea Al ) RE
FATe A Foli} o] ohlw A Thpe Zie B AEel
Aol Bdat Azel Afelehs Aol 2AE T1efsle] $urk Al
P93l fudow e & Qw Adle) o Bgsery 2w 92
g01) Alow thp} Ale] EAlE Feais Aol e 1]
A

|r[_]l

o % =2



I. A& &

EnlA o}Fu}A(Thomas Aquinas;1225-1274/6)e] Hshe dxlzoz
HAY  olglaEda 2 (Aristotle:384-322 BC)2EE AF®  EgE
(Plato;427-347 BC) Este] ARE =g si2zx 2z A9 134)7)

B A2 Fdom B ¢ 9 S S 3 e g
e pio) A B 385} A9 23 B A AYol 5 59
(special illumination), 2|2 S3|¢} T3t G5 9] %@7&] ZY 3 g

A =HEe 7R o A2E(St. Augustine;354-430) 49 7=
Hop e A3y AFol ddigokh 22w SekE Fotl 7123 Fg
Ee A% FEe Fdske obFus Hdte| R4 @ "1% ]7}7
IR BE obd ofFukke Foldety AR BA%NE
ofgfolty. oA Hol/dSHmetaphysics)S THE2 ZLU Al
FHoR FFske QARb ol HehH FAoltt oA

3 AR 354 FEle =lie Asi(theology), S Aol FA7}F
T e HE Ado] tEAT FHuo A FAY FEHE

T2 weba oldfubze) A AAE AR AN 2AG Aste] opz

1) EnfA olFuiAe oA~ I olu|Aluk(Avicenna;980-1037)8] A EF AA9
#2 4a EEolx el sl Ao R sl Aolgle AuaRAL A
A EAE EAeR dads] FEsA RAHa AR oAl b vl
Zgx(a Christian philosopher) 24 23H4 LalE, 53] Zehed] vHige ol
sk o] Hs g3 A AAE 74 NG olf5irh See Etienne
Gilson, The Philosophy of St. Thomas Aquinas (New York: Barnes & Noble
Books, 1993), 2122, ©] €3} Bela] Ao walxs oFlusz sRAos 4
A7k ohd NekAw FASEA Aste 19 Mgk A7 TS sdal Ak AV
# e o]|24 dulgS-2 7}Fslth: "Thomism is indeed first and foremost a
theology, but it will be seen that this theology could not have been constituted
as such, unless it borrowed its technique from an underlying philosophy having
its own principles." Ibid.,

2) olfvke A ojuldl /‘1 FoPdete QIzt oldell 7123 Hdtola ’L# Al
o] Al 2AZ BhEolet HPAT e onlelM FoPddhs Algte] W



EXQL w7yl / Xl

kel ol 5 g B3, 53 SekEe] Wi olelzEde
AL FFOEH oAZRIS Yol NES JSu BT YIS
ANG a0 Holysry ZAEel slzwTh EAd Tk ZA

de)oh 2AE Rk oleld BASS 2F okFuzdldl A E4e)
gAz ABEG. T e, 4 2 olle B2l 24 Qs 20
H olsloltt. o)A i ZekET olAswle] Wjg ol iEd s

74, & A9 s 2 Qe vhg el ofd gie] EA),
%’é AAC et APolals AL Zwgor Al=trl ZA|L “To)
S 7o B (essentia)’ T “YFOLZA ] AE(esse)’0] AFF 743

, Ao FAsh} pAdoRE Aoldt deld Bgow, oA

9 F=H dFolal Y3lo] T Alo|thd) IHEE ofFuprel Fol gt
233 Az BgouAe A 29 299 Ao B WA
Moz TR olzle B4z AE TRUAE Y49 o%,

=2 o Lo

r_{m

XA AT ollAl Algke AlAlel A (theology based on revelation) SHE o]
g} golAela A HE Q}L.{theology identical with metaphysics)o]$lal, ¢] 79|
b B g E <lellA] dSH QEES o8 5 sl AVIE A
Sk oA T, 2ollA Foldeke el #3E AHShH| Si(scientia divina; the
philosophical science of the divine) o= Al¢] &A|E 7FEHo 7 gt == 4
Aot Alo] Foldskel Aol AU thdE ot Alo] FAIQl SHE °7H
o]l AYPe = fle Ao AH Al A% Algkd ol whebA A A
el Algh = Al B3l 217ke] ARGel o] Ale]l Aako Aol Alge )
A 530]”@} ¥ 7)1=n ZA%Ha Christian philosophy)o]$itl. See John F.
Wippel, "Metaphysics," in The Cambridge Companion to Aquinas, ed. Norman
Kretzmann and Eleonore Stump (New York: Cambridge University Press, 1993),
86.

3) %%, TEnks olse) Ak EAe) Ag), (AL EA, 2003), 2231 A%
]ea onjo) A wala Z2HNorris Clarke)e o}fuls Adl FAe] Aalo] mE
ZA19] ZolAt E;el AliM) 7)dolz}l Witk “The crown of the entire
Thomistic vision of the universe is the notion of God as infinitely perfect pure
Plenitude of Existence, ultimate Source and Goal of all other being." Norris
Clarke S.J., Explorations in Metaphysics (Notre Dame, IN: University of Notre
Dame University Press, 1995), 24.

4) Autro = HA(essentia) AFesse) quiddity(humanity)$} a human being
(substantiae) PAZ ®HL 4 sivh. Tedut $ele Enkz oyt AEAE

~4



st A0

A7 A EA(substance)E TAITHRE FAH(form)Z A (matter)o] FA|,5)
agla 4l A FHol Hkdsks A9 fHl(analogia entis)} 7ol
QT (the principle of participation)9] oJa|E& Q73tc} 0|9} s =2
=R olfure Yol EAEo] Avjske EAlY  £4(the
nature of being) 0 ZAJe] BAy HEe] A, Telx IAES FYAQA
EA9 e}k Ao S {HIE =FFoEN A fHE Q%

=
% gl a9 A FA ol B4 FRsuA sk

0. ofFye] &4 ojsf: ZAx} 2

oY

olFL}29] ZA)(being)$t A(God) oldje o= dZule] =§A o|3
7} B7Fsd B E e BAE Zheth Ty ot AA Y o 25

7hee] T7) wek wAa) Aze) gElg A3 48] ot $EA A

a7F s dolof gtk o Eof, H3EAQ] Enks ofFubs Sl <l

AY(Anthony Kenny):= o}Fi}~e] @AELE (e.g. De Ente et Essentia, and

Summa Theologiae) 4ol Aoz 2lElol] esser} Fol= LSIAPH essence(F

47 BA) 9} existence(HAA EANE F 7] AHOR SFEo] AMEAL 3]

22 aife) ol ARSTA Erls olFuae 4 olsloluz o) et A

| 5 M BAZL 8-S AR A4 olga £ oldlel the Fa8

0] esseis ol 249 onlz A - ghe oldlee Zw ok e

B =Ro ol AT) essentia(E-A;what a thing is)9} iy duyoz =
S5+ the act of being(Q<; that it is)9] 7§ 3e] oJu|E L3l esseS AMR-E}AL
#} gt} See Anthony Kenny, Aquinas on Being (New York: Oxford University
Press, 2002), vii-viii, 10-11 and 34, also see Joseph Wawrykow, "Hypostatic
Union," in The Theology of Thomas Aquinas, ed. Rik van Nieuwenhove and
Joseph Wawrykow (Notre Dame, IN: University of Notre Dame Press, 2005),
241.

5) o714 form3} matterS ‘FAT A2’ FAHI AL AR ol EoE
Al Al A= Ideast 22 HHA EA2A9 &XAthe universal form)g 4
23182 ool ol o IARS Suve $71En Yolde gold @
AZ Q3 A Wolt, B wRE olALATE ALESF 20| formash materia S

717] 9J01e] shapes} suffe) Eoz olslais ) A dHe Bl

3t} See Anthony Kenny, Aquinas on Being, 8.

fr S, ol
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e o) 2o oAl 4 EA olE F7E AAY, &
A sl 24 gl mA gegess A Adel olHg wust
o] AFF WHY Aok 1& AwHez EA4E 2 F M
ouz olsjsitt. shbe olg]2Ed 2 Wihe d il W (ten
categories) Qo] == o], ThE shl= A (proposition) S E3
(uh) o2 Uehke EAolth e M oz G 7 4
F okl &3ord Az ZASE ABe Eahu, AL 1 WEE
el &3lA= &5 Qn| deto] Thed EAE wATh AE B0l B
FeHblindness)& A WA omzAMe A= oA A7t ozt
e = gtk o7 o Zlo] dAz EAs] et A=
Tl B BATE Folzbd azle] EAET 2E + 7] wjEoth
T} o]zl EA(essence)e ZHA Rt ERL oF AA ofn|d
Z7, & olg|2Edy 2yt wesk= @ /o WFE (e, substance,
quantity, quality, relation, place, time, posture, vesture, action, passion)
71e-d E3] AR W dAl(substance)Tro] A3 = QITED Algho]

(r & 1to
W, IR rﬁL

6) “There are two proper uses of the term 'being" firstly, generally for whatever
falls into one of Aristotle's ten basic categories of thing, and secondly, for
whatever makes a proposition true. These differ: in the second sense anything
we can express in an affirmative proposition, however unreal, is said to be: in
this sense lacks and absences are, since we say that absences are opposed to
presences, and blindness exists in an eye. But in the first sense only what is
real is, so that in this sense blindness and such are not being." St. Thomas
Aquinas, De Ente et Essentia, trans. Joseph Bobik (Notre Dame, IN: University
of Notre Dame University Press, 2004), Ch. 1. § 4.

7) a7l BA(essence)oldt olF EAle] %4, ol o Algte) ARk, vrel 1}
RS TRl AoR, WA TR R ol B4e Aagel Yol &
o Mg QRS Mol Rl BAZ ¢hu Utk olFe 53 Tt essed
A (essence) I} AF(existence) 02 T8 ARSI =UA v|RHED. 201 ARES]
© 2ol quiddity'= ofE FEAle] Aef(definition)el] o] THEE EAolal
essentia OJH ZR| Aol thdk A4 fEo A BAoIH, esses ofH &
A L A olA I EAE AT Ao B ALY EZ(essence) T} AF(existence)S-
B 7RI oE oW EA) alfre] EAES TleVle B olaEdr]
29 ZA WEQl AA(substance) 7t ARSHA] ThE ofF A9 HFEC] =ule



olete] FETH T2 4AH A ZE e It AltesAe 4
A& ZA(a being in reality)o]7] w&Eo|H, Algoz A o] AAZA A4
o] & Alghe] EA(essence)oltt. A EAETo] BHE Afiske A

—_

oj7] BE &AWVt 2 Asith 1fte £4& Isse BEE e
& ofrh

a8 BEAL Afshe SA2A9 AA|(substance) TAH|Fo=Z T
Ael7b) WA AAA ZAE FAkform)T} A E(matter)E FAAHTH o)A
< AAA A7 B4 A8 B A" A AEA HAEAe W
e AA 2L gusth dAF EAle 23 FsE 34T 48
o o3 walsitt oA Pz A9 HF Lol s & A &

3 Felel AA7E o2 533194 Az yiskele e 3T 48

a7 FURTL Folo] Ao WgEe A 2k Ure —Ehbh—Oﬂ
A g BHAAT LH— Aol £4& Ads] fAgTh o714 o
2 ofd &4, d& Bol, FLo FH2EHH 22 £4E ot
AT o, W il Folo] AR H ol UFE oF £
A7t € AT ot 27& o33 vFolth Zeu aAe o
FUTEIE ofdel Aoty URe TuUTe] oz RE Ao
02 Hsigout R 2 AHE YA fAEh oMY o3
3EA e e £48 oFlure olf2EdYAE uel 28
matter) 2k Bok3, W3t FHejo] AAE FA(form)olzt EFTE o)7L

2o Ml —d
N, S
l

ox M & rr

2
o

S R oo
ox

Waform)e GUEWel BHY Az HFUE FEe AZws )
S 08 P2 RAZT 53] olFiuelA A4 ZAzAel B

HZ = 1111\]-_4 AL z]el,]. Ak o}l_ 3]_5.5 [ %8]]/\17]- O]"d 2
2t Gl 2T 48 s FESE Flolth AAY Al (substantial
being)= A9 B 2L T A7) 1fY BAS 43 HEH
ZA(an individual being)Z VERATESY)

2]da A E(accidents)o] 7} 4 gl Aol oltk See St. Thomas Agquinas,
De Ente et Essentia, Ch. 4. § 55-57.

10



EXQL w7yl / Xl

oRFizolA AR (mater)sh Fiform) & ErHEElel BAE FHerh
A

Aae Aol glol AT + gtk 272 2

nBE 5 odE EAF Bhsstn woth 27e EA% vA 9
& W ohlE R e B4 AT 7l WEelt ZAE TAY
Nggel 2 o opth EAlshe E

AYE B3 Yee S Aolthd) ool

o] of® AA] Artiel ARHL =
th7k ohd “od o] itk
sl ZAel Bl 2oTh A4 “Algo] Tkt ohd TAHOR “Algo
ap EE Al AP 2L AR B9 EH 542 e
Qe Ea) ZAe EYe dgUt FohEel BI A3 L F4A
B EA2AC) AFE U 5 Gk PAZlm ABH ZH2A)
Aigito] 7FssiEL. olzle] FelEel Weks (form)7 obzlEds
22 et oFIbrt 2B F(form)] FRF Aol Folth obt
zolA) A aRe) AEAE Relste @l JlzEt. BE Ae
Auitiel B4l oal 2Ael EAE JFsA sk AEge] AR,
ofF orlolx EAE AL B FHL 2 Rolthl TR} Gyl

rh
=
a o
ot
ox
tlo
of
ol
[}
P
<
32 &
Sl
2w
oft p£ i

(i

—_

o ox

8) olFtrolA EA(essence) FA(form)T A Z(matter)$} THA AAH EA)
(substantial being)Z TAEH= 3t 247} ohth olzle &AW Ao o
T4%  917Ka human being)9] EZA(humanity)o]t}. See Anthony Kenny,
Aquinas on Being, 10.

9) “Since being is not a genus, then being cannot be of itself the essence of either
substance or accident.” St. Thomas Aquinas. Summa Theologiae, trans. Fathers
of the English Dominican Province (New York: Benziger Bros., 1948), Illa. q.
77, art. 1.

10) "Every being is due to some form...Thus, a man has a mode, species and
order as he is white, virtuous, learned and so on; according to everything
predicated of him." Ibid., la. q. 5. art. 5.

11



EE NEE EAY 71z0F gk Rk, ¥do] A S(matter)sh T3
A od EE EAE wes A wdk Brlssit

old AAA =A)71 HE A (particular)Ql ¥ 3h}e] o]+ Ao 1
fol =242 2] BRolnh Aol APB(deskness)olt olzpe] o
H(chair-ness) ¥ 28 3AH(form)e] &4 B ol 71]1"}34' o7E "=
= 7444 E4 A S (perceived materials) I £48 zk7] wjEo|th
e gas zheth aEy o}

d& =0, AT doe Aolge Y

T8 Hedh dt Ao RAY FEAE wol JHEARE $Hs] F
gt EAe oflrh. 2L aEo| e FEIHE TE AFORAY
A T53E 7T okl Al AnRithlA Uehle 289 oY
4, & A7) delA tEA QdEe SAH oS 2] diol
thih AlRe 21Zo] ofd EE=2 A9 EA(animality)]o] ojEle] SE3}
T TE Fel(ratonality) & ZETh 7|4 Al FEAS H=®

(matter) S, AL FAKform)E oJm|3t). BEZA HHA(genus)Z F
! 7‘(]-@/‘(3](dlﬁ’erenna)2 AR A ZA7}F obd 1’4—7( ] 33 2L 71
2tk 28U 5EF B (genus) S Al SAE 7712 B4 A
BAdifferentia) © L AFSE, Jop} o B2 oA A
A ZAZAS A human being)§ FHBT: NS BEA 1A
(genus)dll 7]z SAe] A (matter)s} Fe]A xFHA(differentia)ol] =
Agk G&o] gi(form)o] AFE g9 albo|th12)

11) o714 Al AmtdelAl velde dae] telgolsd v 2iA] &4 (body)
o kS AFske Ao| otk /\}%‘ RE7F RS UE AR F
Ak JEA SAZ VAT, B 2 Al Aot s B 4 & H
=545 7HAL sl7] wiEolth o]AL olFutrelAl & FAI7E A7) A
A EARAY QIS ke W AR A dAEHA Ges «]Ul
3ok o]AL & =8 olF} A9 genus, species, differentia O] 22] ©]3]
Eis=d

12) “Genus and species and differentia stand in the same relationship to each other
as matter, form, and composite do in nature. But there is no identity here.
Genus 1is not matter, but is derived from matter as signifying the whole;
differentia is not form, but is derived from form as signifying the whole. So

II

=

£ a7

12



EXQL w7yl / Xl

Ted AAH EAE sk B4 drdl 2 dEe FOUR
ojZE ofFutxel Fi(form) el B FAHL olsfE LTI
de gde @Y 2 AAl(form per se)sh 22 =Suls T 7 FH)
9 FFoz tpro] ofsiR VlEHeR I O A A &

st 27e TAY 23 g6

Yol AAHLE ZARE fUT 2L

o MEAL UEhiE Zolth dE Sol, Bd(rdess) e F2 1 A
=

ojZL ol £27 A9 Az A g

(individualized form)o|t}.13) o]AL EB-L A7} AA7} ofzt ZA 0]
Aslolsks  ofd  HAE L7t A4 gdx NE 3
(individualized accidental form)o|th wlzbr] Alghe]l Alghd(humanity)E
clge] BB} HEaHe the AW Wit e} AREE A
olgl= EAS W WolA Qirhrt obFd AASt A =vie ¥
ol ofzt, oA AlgTtel AYE Fa vehde Zlolzldl dAA A
¥ 3 AKindividualized substantial form)o|t}. Heghe Algo] B& AL
918 A Baolu, ke AR AAH AY Folthiy o

rg

we say that a human being is a rational animal, but we do not say that he is
a compound of animal and rational in the way that we say that he is a
compound of soul and body... For a human being is said to consist of body
and soul, like two things which constitute a third thing that is not identical
with either of them." St. Thomas Aquinas, De Ente et Essentia, Ch. 3. §
3537, A Al Wiz olFuzell 9ER $AE Faltorm)n Am
(matter) ] FAE ket A & A9 s ThYlE AL otk 1
v O e duEAe] et fAlY Adel Al EAEAY Al
real human being)S 2X|%, FEH B (genus)d} 3Fe]x ZPEA(differentia)
o Agte gA Algolehs ke AT ol AR

"Though it has absolute esse by acquiring individuated esse as the form of this
body, its esse always remains individuated." Ibid., Ch. 6. § 93.

13
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= AAA A e 2T A4 EZWE Z 5 (matter)
3l T 2y 3 % A2 2AsE AE2E AXA oY
Zta ok 27 4l LollA] Aztge
Iy o]AL EAEAY FAH JNEAEE 1
< NEsshs AL 1 Aol Adske E4EA
Zoltk. 23 g A4 Sl AdEHe g EA

(being)Z B & Qe7b? ofFupzolA AL 73] EAl9] 9uE 7t
47 A2 R AAE AL ofd ®olth o E E

AA2 EASA geth 2R BA fEle] A £ellA
g Holt}. o]AL AAz EAlske TFols vzt oF

2 % ﬁ 25 2ol QBN ‘*Hél b e dezAe A48
S4¢ I EA7F o e ook JeEE 39 AR 5o 2
ot W3k ANH A &ol B B4 BF 3449 A
o] ohyth olAZ Aele] Aol FAZE AAH EA7F ol7lel

14) “Accidents do not have an esse independent of their subject; but, just as from
form and matter, when compounded, there results a substantial esse, so from
accident and substance, when the accident arrives in the subject, there results
an accidental esse." Ibid., Ch. 7. § 101. o}F}AE olAEHYAE g} =
Albeing) = thedt ol ofaigitk: Fda Arel Afozn FAHE of"H Aol
BE, ABol/Y £ 59 ule 2AS AA|(substance) 2} TEkAL, A7z} =7
b #A & vERE o 2AE I H(accident)ole} BETE E oH Ao] 2]
3kl ﬁd*a"ﬂif—_ EAE W 22s dAA (actual)olel Tkl Aw B A
A= eroi) A Uehd AL A A(potential)ol 2} Ttk T1a]ar ofH Ao
G FAlA e ddor HEd o IS dA4 E= 7PiA(temporal)ol 2}
wslth, See Joseph Owens, "Aristotle and Aquinas," in The Cambridge
Companion to Aquinas, ed. Norman Kretzmann and Eleonore Stump (New
York: Cambridge University Press, 1993), 45.
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o vz AL WissEe A8 2248 540 opia, Wt
T4 94Eol B Ak 444 £48 B4 Ushdd, 3, saels v
¥ AgolAY BAZE Gothis Ak 444 EA2Ael Aol
ohizh Bl ALK BAEE LRETIE Be AT S4e 7
ok Bolsh AR WS TRY old Wyel T A £
A e o9 okt o olelaEdH s HoldHd &
Agdl wakn ARHoR We PHAREL, wE olgd v} 24
Agezne A 24 Ades ougErlE o) I Few B
2E AT

oRFfivt 2ol A HAAH EAE oln] =23t uieh Fo] FA4F A5 A
e 8] FAREG 28 EZ A (material) 2R Z4]2] AFE(a thing)e
379 &£4e TFEshs Ed(essence)d 7S ERUis oHA 44
(existence)9] =}o]E HQITE JukstH 2AL FASk AB9 dato

an

—_

2= olFuATE Agale] Qlafehs @ibe] FHA(subjective)o] obd 7]
FAE Ztert HokSS dolok dtk o el diell Akl Auidt thEA
] 2 Ao B3 7HZ)(sensations)Z 73,1\ 2 ¥AH(mental images)©]
Fal7] mjiolA] 2R @A (form)o] ThEA Q1A E7] wjio] otk Ambr}
of #al thEA Fzistal olaigict UWEL Sapolol #3F A4S w4
sty o Aol @3] Gottlob Fregew =olol 23] ZT@== 7id(concepts
expressed by predicates) ¥} % A éﬂoﬂ o AFE= v (objects referred to
by proper names)$ THEAA M4 Lol AMfEoIAE ASE Aol
Lal(not actual) o5 170 #a Agﬂsy oo u E=Asls 244 gAs
oz} 4%k ek olltAlE £5E FUA FAS AgEA gtk 24
e 2E AL AAHo|AY wE AA A9 o Ag] £A(is actual or a
property of something actual)o) 4 F449l Zlo] SRt o= Ho, “Ae A3
Adolala wek o A Adeks nEd 4L e ¥R #Al
oWtk A5 Ale] As Aol A S Qe P49 e HHolth ol
52 Freged] F4X TE UE 2E Aol ohle) AT ol THel UE
HhA(mode)S 712 Holtl. See Gottlob Frege, "On Concept and Object," in
Translations from the Philosophical Writings of Gottlob Frege, ed. P. T. Geach
and Max Black (Oxford: Blackwell Publishers, 1980), 50-1, and also see "Form
and Existence," in Aquinas: A Collection of Critical Essays, ed. Anthony Kenny
(London: MacMillan, 1969), 69.

il
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=
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i
rht

=
A
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i,

o EFH AdAEE A7l 34T Zgel AAA Fireal
distinction)& ZH=Th16) 1A Ak 7]23 EA(nature)d AZo] =
A% B27 AA=A] oS Btk Th =), 1AL 924 A4
9 B27 dAure B3 EAsks Aol oflz oW tE HosHH
FoAE FAH EAnature)S WreozH ZAstt AAze] EFA
ZATE BajATE okt YR oW EA, FFHOE Hxo| aAnH
4 J?l( the primary efficient cause)C2HE HZEHE FAlx BA
#Ack) a8y v &R (immaterial) A 2729 4t}
7} g7l HEAA EA A Z 2R Aol
2 A87} ojd 3“‘ Hatel 71xHolA EPstmg 4Tt ?:._]z‘ﬂk]
Z

FU3HA opIaka Aolst7] wRolth. of A gy
!

Ll

O

%o iy mfo W 4
A
o
g

oz AE7t FodE B AL JhsAE Byl gl
muel B B5TE £20 29D IR9 2T OB 3
e EsE & gleg sluath ofd ZAe Pyl AEs @
o Ze 3zle Wy TEEE A=d Agele ol Zey
Pyl AESH AT gu ZAURE AL Y A T EAE

16) ofFutze] AAA FEE o F 5o ‘e AU U7t IET R
Uehhs e Bt 9lge] AEAlele] RS TR o7 ool
= elgh Ael] A sl RS JNEA FEOIA AAA RS ohARE
gk 2o TR AAY FHRolA] sdHd RS ohd At 3k See Joseph
Owens, "Quiddity and Real Distinction in St. Thomas Aquinas," in Medieval
Studies, Vol. 27 (1965 Spring): §

See Joseph Owens, "Aristotle and Aquinas," in The Cambridge Companion to
Aquinas, ed. Norman Kretzmann and Eleonore Stump (New York: Cambridge
University Press, 1993), 47. of7|A] ofd A7} /fEH o2 EA3cie AL $-
7t 249 &AMH EXA(nature or charactersite)-S A7 % EZo] Hal S-S
A¥doz Qo z B8 T 1A 1he S B3

4 gae 9uw 1449 Ao| oz} Wadlt ANNS 2l
Aake 929 A4 S a9 §ad B ded 5o AR
24 Al KA Ax AAA AL ohldh o8 Adlel Wasls An
2 B gz BAo] Age= HeHE A (compound substance)7} ofizh
=738 &k 9ol ¢S AAA = e (pure actuality)E Z=t} See also
Anthony Kenny, Aquinas on Being, 27.
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HERY A9 E-E JRIAY o714 ofuzeA g AL &
A, we 24 A7 420 EAe 23 0E ohd A(iolth AlelA
A3 dEe FER gtk 2ol AllA s EAe FEol Aok
AR AAF TR0l ohf A FEY Wolth!Y) A& 27
A2AMe] FA(body)E 2L 9A] BT AL ofF AoZRE A 94
£ FolA] gu 222 29 243 4 AR sl 354
EAfoJth19)

A Al BE SA7E 983 A8, Ee E(essence) Tt HE
(existence) 9] HAIH TEE Zethe F4L oYL EHEL v
Fe ¥ ope} ol 2ER LS FHH R THAZRS orFT of
Avkee Zeked Ois) £44 A Y2 2z HERHoR £

= =2

AekA] gertia Hth20) 248 A E (matter) J(material) & Z3)

o

rlr

18) ol Adel] olFvae ol AER 2T} T3 whEol tid JHdA Fi(the

conceptual distinction between beings)2 ©& Al(God)Y 7ol Z&AFL L
Slo] BE EAlA sBE = HAA F(real distinction)E S A= Al A
23 AL A7) el AEe =24 ARES] dE Tl AWk “Every
effect depends on its cause, so far as it is its cause. But we must observe that
an agent may be the cause of the "becoming" of its effect, but not directly of
its "being." This may be seen both in artificial and in natural beings: for the
builder causes the house in its "becoming," but he is not the direct cause of its
"being." For it is clear that the "being" of the house is a result of its form,
which consists in the putting together and arrangement of the materials, and
results from the natural qualities of certain things. Thus a cook dresses the food
by applying the natural activity of fire; thus a builder constructs a house, by
making use of cement, stones, and wood which are able to be put together in a
certain order and to preserve it. Therefore the "being" of a house depends on
the nature of these materials, just as its "becoming" depends on the action of
the builder. The same principle applies to natural things. For if an agent is not
the cause of a form as such, neither will it be directly the cause of "being"
which results from that form; but it will be the cause of the effect, in its
"becoming" only.” St. Thomas Aquinas. Summa Theologiae, la. q. 104. art. 1.
olfutae Alo] Fze] FAHthe primal mover)o|il EHH &54 T= HA
Elj(the necessary actuality)o]™] Zi12] imx{the most noble being)at= Al 7}
A ZALNA A FAAZS FABI See Ibid, la. g 3. art. 1.
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Het ZAUT. BE olde 2474 EA7t 0 WEAY Wi
SHparticipation) & 514 @Fth RE ZAle] gye Anitie =

E
S =
gheth 2R ZAs w234 EA 2T Ay nhe 894

Bhe

& 23, 23 oW T Fyel Feldl azle Yree TR
%m%q wEh 2E jEE EA50] ol BH g Fofshe )
¥l

%
Jerke EaEe #9224 4tk A8 Sol, Akl 1)
Els L]-.J AZH(my idea of humanity)z} Th2 Algte] A7 Z3 22 &
b ZAse e WA AolA ZZ HAAY Zo] ohiTh Wyt
%L'Q' HEEA A 9A I3ES 8428 dFse 2y Jide
2 gtk AA W E2E FaAY Al Z4AA ApEE Bl &
il = T YT AT
AT BBAY 247} ohiz BITA BH ARV wf2 A
247 dEo] U EAolAR Aete EAE BT T/ F A
HH A 3 Akthe universal Form)e] &A= ot i} Alo] T2
TEAY 18 By EAL A B ol o T g
2] FAdSA 4lo] EA(essence)T A=(existence)o| FUS
62 ol AEWAE BT TAY U5 ATE TEA B2

OH
o}.:
m[o

fr do fr

20) “For Plato, as we have said (1), held that the forms of sensible things subsist
by themselves without matter; for instance, the form of a man which he called
‘per se’ man, and the form or idea of a horse which is called ‘per se’ horse,
and so forth..... But since it is contrary to the nature of sensible things that
their forms should subsist without matter, as Aristotle proves in many ways
(Metaph. vi), Avicenna (De Anima v) setting this opinion aside, held that the
intelligible species of all sensible things, instead of subsisting in themselves
without matter, pre-exist immaterially in the separate intellects: from the first of
which, said he, such species are derived by a second, and so on to the last
separate intellect which he called the ‘active intelligence,” from which,
according to him, intelligible species flow into our souls, and sensible species
into corporeal matter.” Ibid., Ia. q. 84. art. 4.

21) "God Himself in reality is neither universal nor particular." St. Thomas
Aquinas. Summa Theologiae, la. q. 13. art. 9, and see also De Ente et
Essentia, Ch. 7. § 102-7.
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S mgkth mE EA9 EAmawen Ae 4ZH @
(existential actuality)E FLU3HA 7oz LIEZRE &A1 ZA A
Fo| Qo= Ashtt 222 YT + & T WEA 27 33
A 24 oA BEA BasA g Teh} oAaE e
EAIE HE(existence) 0.2 STk EA(essence) ZA9] EA(nature)S
9F AGHNA Y08, olAE BE| HelBgomK AZgrhn U
U 243 EAAe 4R dozre s 3uY 2y ¥

Wgo=M, e ARg Bgo A) SEF BaAY TAz Az
O AZITD) ool oldiEdass Ede 334 2AE 4

3 2R Aunltie] #AK(finite forms) o2 HAW, olFikrs AL
F3ket 2] 8)¢](the infinite actuality of existence by God)Z} F
Tk BE AT A5/ AEH 4 g 9o A=y EA
9] A EA(the formal nature of being)g ol HA|H EAZ =X
Soe A7 Wun 4z e 2As Aze 244 Tl
distinction)& zt=th2d) RE mrEL 7by) T2 gakal dso] A &

ol ol

rQL o

22) "The fact that the being of God is self-subsisting, not received in any other,
and is thus called infinite, shows Him to be distinguished from all other
beings, and all others to be apart from Him." St. Thomas Aquinas. Summa
Theologiae, la. q. 7. art. 1.

23) "Therefore there must be something which is the cause of being to all things,
by the fact that it is itself nothing but esse; otherwise there would be an
infinite regress in causes, since everything which is not pure esse has a cause
of its esse." St. Thomas Aquinas, De Ente et Essentia, Ch. 5. § 80.

24) A= olFvpzelAl EAlY 229 43t mE e SHexistence is the
actualization of essence)o|t}. o]ZA& AT RA 9 ojHl EAZA =7l A8 B
A, & BA(o]AL oA oA essentia7} OFd esse) S WH= AL on|dlch
23] ojduhat oleldh EAlet R4 A TR 2% EAel A4e B
olo] fal(the principle of participation) 2 Areity. RE EAj= EA(esse)dl
Folgro=n 44 S-S deth 222 Anid el Exeke A9 9
A2 EA(esse as the act of being)ol Fofsh= Aol F=4o= FAl 1L
ApAol Ale] EA(the subsisting esse of God)oll ZoldhH= Aoluh. “It must be
said that every being in any way existing is from God. For whatever is found
in anything by participation, must be caused in it by that to which it belongs
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o v BAn A9 AFAelt. a3} A& Az
A4 (univocity) ] EAfo]th29) IHH ofFiE Al9
TAHER ofsfsta SHA F=7l

24 i

dg 12

=

M. ofFvk=e] AG) A ofal: rHlet 57

Al

Enrtx o} Fu2rt A7lshe Al EA olsle] e 4e ok
ZEE7 2] d=(existence)™ EZ(essence)o] FYsITh= Aotk
9 A Ao 49 LAk Beag, TRe Aol Anzel 22
4 S erk Ag K5 o) 2ae) ot v o
o ofsf & &2 ofngitt. T} A& 2 o Al 9JsjA]
T op|EA &= Hx %Ol(the primal uncaused cause)O]_i e A
Z7 Ao EOH:T___]- 2= Hl q., o]ﬂg /\]o] aﬂ/\L(for )% i_loTz‘sJ—r)r
Al g AARRE /‘V\Ur 244 dsde olfd EAEH d94
< 72 25 AR agste gFHoR 4L olFd 4 gl £
Aeke Ane f7t oldal arke FEE 2Aun. ok Mg
gAY ol 4 gtk 2L sHHoR Alo] Agete] AFE WA=
S B W AN B opE, e wmes 2o Wt AR

Lok
Mo

1o

|

L

=2
H Z3)

O

essentially, as iron becomes ignited by fire. Now it has been shown above (3,
4) when treating of the divine simplicity that God is the essentially
self-subsisting Being; and also it was shown (11, 3,4) that subsisting being
must be one; as, if whiteness were self-subsisting, it would be one, since
whiteness is multiplied by its recipients. Therefore all beings apart from God
are not their own being, but are beings by participation. Therefore it must be
that all things which are diversified by the diverse participation of being, so as
to be more or less perfect, are caused by one First Being, Who possesses being
most perfectly.” St. Thomas Aquinas. Summa Theologiae, la. q. 44. art. 1.

“The esse which God is is of such a kind that no addition can be made to it;
and thus it is esse distinct from all other esse by its sheer purity." St. Thomas
Aquinas, De Ente et Essentia, Ch. 6. § §9.
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T e ¥ & EEH 459 A g4RE 41 olsE 5 7
giTolty20) 2= BEAA dRe AFPA @ HEEH A9 2
& 4 gtk Huket 7o) ARt AetA] ge § o
= Hol gl7] wWiZelth. et oA
247 EA7F A8 3-8 Sk Zi% ot} tigk o]7e
Wb Wgemt PAw B EA2k o@ AR, 279 23
&40l oA & glEs ud Holth. JER $Ee Ao
Asthe AHdS gAgtE Alo] ofF EAAAE & 4 ¢tk (we know
that God exists, yet not what God is). Wekr |7} Aol #As| E2}14
H3E Bolu Weh= AL on] Z3 HH(the mode of signification)]
2ol oo s} S Selths AL oRiT)
olF 2o Al “Alo] ZAZHHGod exists)” 2R AL 2 SHself-evident)
Aotk 0|72 4le] EA(essence)Ft HE(existence)o] FUZ 7] wE

E

s
Q0
N

N 2 o rlo =

o

26) OML}AL olg] ~E"AE wlel 9lknowledge)d] 7]1%E <1zF UHe] o]
OME‘r Uzke] S el tigh A7 Afell Foktk oF EE SlAolg 77tE
© W dEehe FAlskel UAE a6 A= "L@‘ FAle i 2l
o3& AEE Aol ohjtl "Whereas the proper object of the human intellect,
which is united to a body, is a quiddity or nature existing in corporeal matter;
and through such natures of visible things it rises to a certain knowledge of
things invisible. Now it belongs to such a nature to exist in an individual, and
this cannot be apart from corporeal matter: for instance, it belongs to the
nature of a stone to be in an individual stone, and to the nature of a horse to
be in an individual horse, and so forth. Wherefore the nature of a stone or any
material thing cannot be known completely and truly, except in as much as it
is known as existing in the individual. Now we apprehend the individual
through the senses and the imagination. And, therefore, for the intellect to
understand actually its proper object, it must of necessity turn to the phantasms
in order to perceive the universal nature existing in the individual." St. Thomas
Aquinas, Summa Theologiae, la, q. 84. art. 7.
“These names which are applied to God literally imply corporeal conditions not
in the thing signified, but as regards their mode of signification; whereas those
which are applied to God metaphorically imply and mean a corporeal condition
in the thing signified.” Ibid., q. 13. art. 3.
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ojty. Tl wafl, ‘Alolgl= Foi(the subject) Qo] ‘EA TP = &0
(predicate) 7} o]n] =] gl7] wjRo|ty28) e} o]He] g2 3}
dF Alo] FEAME EEE FFE AL oYtk o E E9, "Fo] F
ke gale st Folghe FA ol FFh ke £ol9
om)7t oln] FARNY] wWEolth. oA7|A “Fo] FEW e WAVt EE
NI AT AL I FI e Folsh golsl 2L S}
7 ARE B & 7] WEelth F Fo] FolIA, 2T F
b eke 7ol Tl AR & 5 A7) wEolh. et “Alo]

BAlE 2 A dellM(in itself) 243 HolA] Abgst 2

2

A=
& oJel] EASL FFllto others) AP AL oprh o]AL “Alo]
ZAd ks gAY FARD AV eoldl EAFTh I HEe 49

o
Pl AT cEAdtyehs 2o orE A ARE 5 ¢ 8
7] wj&Eo|t}29) A& EA(essence) A7} Z AE(existence)o]7]dl] “Al
o] ZATE e AFaitt. 2y AET FUS A9 Fy4H 24
< & F gl FEdA “Ao] EARPE AgetA] gt 7} Al

28) -+ olAL dnkrd glES] “AdZ HA tHanalytical judgment a

priori)’S Z&|Aw @ASE 4= 9lc) "[Tlhe predicate B belongs to the subject

A, as somewhat which is contained in the conception A.... Analytical judgments

are therefore those in which the connection of the predicate with the subject is

cogitated through identity." Immanuel Kant, Critique of Pure Reason, trans. J.

M. D. Meiklejohn (New York: Prometheus Books, 1990), 7.

“Our natural knowledge begins from sense. Hence our natural knowledge can go

as far as it can be led by sensible things. But our mind cannot be led by sense

so far as to see the essence of God; because the sensible effects of God do not
equal the power of God as their cause. Hence from the knowledge of sensible
things the whole power of God cannot be known; nor therefore can His essence

be seen.” St. Thomas Aquinas, Summa Theologiae, la, q. 12. art. 12.

30) “A thing can be self-evident in either of two ways: on the one hand,
self-evident in itself, though not to us; on the other, self-evident in itself, and
to us. A proposition is self-evident because the predicate is included in the
essence of the subject, as ‘Man is an animal,” for animal is contained in the
essence of man. If, therefore the essence of the predicate and subject be known

29
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(vestigium) W01 $2)o] 2] Aolq FHE ZARA oA wWEL

otk e AA ol et A8 T @nS(he cffects of
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% Q1o Alo] of| EAAAE ¢ 5 gITka
oMveE Salel Alel Be Aol Aol FxHm Helshe A
Yy WzEsel B gozny WEH Ao TR SE AA &

of EASH: WS Wsf oke HHH Aol Bal AP A4L I}
4 gk A8 S, A g4 w22t S8l rsiA B
o] HYe B3 T } e Qg2 AR 7t FrAAE AUR

Sol, 2 Ao EAe ¢ 9oH o EAAAE TA
o & F gk 27k Aol Ba) oA BEA ok AL S}
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to all, the proposition will be self-evident to all; as is clear with regard to the

first principles of demonstration, the terms of which are common things that no

one is ignorant of, such as being and non-being, whole and part, and such like.

If, however, there are some to whom the essence of the predicate and subject

is unknown, the proposition will be self-evident in itself, but not to those who

do not know the meaning of the predicate and subject of the proposition.”

Ibid., Ia, q. 2. art. 1.

“[Blecause we are not able to see His essence, we arrive at the knowledge of

His being, not through God Himself, but through His effects." St. Thomas

Aquinas, Summa Contra Gentiles, I: God, trans. Anton C. Pegis (Notre Dame,

IN: University of Notre Dame Press, 1975), Ch. 11. § 5; "Reason cannot reach

up to simple form, so as to know "what it is"; but it can know "whether it

is." St. Thomas Aquinas, Summa Theologiae, la, q. 12. art. 12.

32) “To know that God exists in a general and confused way is implanted in us
by nature, inasmuch as God is man's beatitude. For man naturally desires
happiness, and what is naturally desired by man must be naturally known to
him. This, however, is not to know absolutely that God exists; just as to know
that someone is approaching is not the same as to know that Peter is
approaching], even though it is Peter who is approaching.” St. Thomas Aquinas,
Summa Theologiae, la, q. 2. art. 1.
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Aol Baf & 47] WEo] ohth. 2L 7k Aol FE3 AA Y
RhEEdl dsf ?ﬁ} a7l 7)zs) et gk 2 7] o
Zoltt webd e Alddl Baf Aol obd HHA & 7HE o
o Aol Fx3 AA £ “Jaag Heaa Ao #g A Ade 7

A B Wolth 7|4 ol Bk Aol B A ANe AL
W9 A4 Bdol ofd ¥34 BHL FRUt 5 AL oljsiTy
7 oy | 7] 7

g “4l& olystA] Frieke FH
AA O BZEES B3 Uehd Ao &
e & QA “Alo] olfsiA] griels ARES 4 F AL
ettt A= o] E9 4l olsirt AFAY Skl gltke AR
< AFg Q] ool Alg olsiFel glo] sHATE leoz 4ldf
el ke A e E4EE SEl e orlgith

ae™ g7 Al 3 A ol Qs E4HEA T S5
grke AL Folg EskerP? oA oAUzt A7she 419 fH|
(analogia entis)oll gt o|s]E @7ty of" Wio EAEL olsls}
I T3 A EAje] o7t FUsHH 23S Dol A (univocal)o]aL
golatd thel#(equivocal) oty vt EAfe] ofm|7h ZE3 FAl o
2H 372 fHH(analogical) otk A7]A opFukEE g7t A9

33) "[W]hen we say that God lives, we mean that God is not like an inanimate
thing; and the same in like manner applies to other names...... so when we say,
God is good, the meaning is not, God is the cause of goodness, or, God is not
evil." Ibid., Ta. q. 13. art. 2. o]A& omurw} A& olefslar el g 01 o)
Ele 27t o]Ale] dHIE wEs] 243l /]U]'@‘]-D} % Procluse] AlZz}
EZ2](Neo-platonism)¥  Pseudo- D10ny51us Areopagite 2] T%{\_?ﬂr(negatlve
theology) . 25 E] o] HA(double negation)e] Uz]E 7}7(49} EA A A
< FUsl(univocally) OJT}%L T She ol AEdH A9 QAR A A
9] 29A4S AAYTA Frt olHL Al M= :L?g(the affirmation that
God is good)¥} e} AL QIZke] A} e ofm|R A7 A ohrele B
Z(the negation that God is not good in the same sense of human goodness),
TR AR AR SHgh MHojtde ol HA(the double negation
that God is the ultimately perfect good)&] A 71x] o]Ad F2o] ©AE A3l
t}. See Elizabeth A. Johnson, She Who Is (New York: Crossroad, 1993), 113.
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ou)g olajaln BEL YsHolAY ThelHo] ohia} fulHole} 3k
42 o, “A7k ARG “B7 &xﬂfﬂu}”oﬂ 3o ZA)e] 9fn]
fulAolt}, o] AL A% 57 e ZAjolA ZAPTH: YolA 2
7] WEolth. olHg Ao fult EA A% =4 B AT ol
2 =aun oAELe 7] AZe ZAsh Bae AN tEAwn
“EAR B FEAL etk “RAYINE tEAT “gerdas
UsjT3 AZ A% BYF A2 OEdE BPslm 1567 $EHe
= AgHs EA9 Ade o vt APHoln 98 ol %
g A9 Bl Ba) BEACR ols) AFAEE s AT whgo] 2
ol (analogy)olT}. olFkaE oG A ZA olsjs}t Aol EAz o
M $E7) A1 olsjeln BRTRE AL A & Seht
= Aol B2A AHE AU HEE BAE o) G304 6
e Aotk $ele do=RE AA Y B2 fEHE BAEL
A4 WA NEHDLN o AL St Aol BBL 7t AYF
oM Ao B FAslE el & & 9oL ESTh maA

= ¥ md o

HJE
o
o d
o

AR e B2 AR e D) A A @ S BEL
AAHoE PR oYHOE TR TR HE 299 A

A 25 Az 299 A ZAZ olsisn waTh A B
o] EAGT 22| A3 FEL o] Mtk ol
¥ EA(being)st H(good)§ FEHOT Hofusty]

B GO Uelith BBY EASt 4431 o5L fulHoR AR
o
A

34) A5, TEnkx opFgse] A, 52% Fx
35) "[O]ur intellect, since it knows God from creatures, in order to understand God,
forms conceptions proportional to the perfections flowing from God to
creatures, which perfections pre-exist in God unitedly and simply, whereas in
creatures they are received and divided and multiplied." St. Thomas Aquinas,
Summa Theologiae, la, q. 13. art. 4.

oiutaE oA fElA e Al # ofsletal Tel= A
2 Bl TheskA ofm] A’ nil= AFAo)lel QIZE
7t 3EA0R A AN HeR TS S
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H Az gl WA afehe 2t AL A7 BE Al oud 4
APdol ol UiHel HlE BAE s THEo] Alnh e qu]
A S FA Ralrlel A& o H(univocal) A oJRlE A o
soh aEy wEe Axad A4 dEHe 2farld o] T
(equivocal) &A] oJm] w3l ztx] ¢k=th 47} wt =
est FAO I TEAE gk e A9 dEse Rpdom
et sl HEld 2 JRoRA AA W BAe] FY(the
unity of order)& TS FAETES) o|AHo] o} FHUAT} A7|Fh= &

37) okl fvl(analogy) el olfiEd o] JIES W AlA o} ZA
=94 Ag(the principle of order unity)9} Zzl=e] © 8&% )
2](the principle of participation)]] 7]Z&3} o]AL FAHo R & oo &)
2 AFANFIE= #A FAMI(the similarity of relation)e] H|#H|ZA] ZEAA
(proportional unity)¥ <94 &=xj9} #Ads] o =R|5Y gu|E ZolxE A
A¢] Z24(the unity of order) &= ilFo] TFHEM HAxf= Fxjo] ELHArh
See Bernard Montagnes, The Doctrine of the Analogy of Being according to
Thomas Aquinas (Milwaukee, WI: Marquette University Press, 2004), 23-27.

38) olAYAE A(urine)® 2Kmedicine)o] H&5+= '7A73H healthy)'2] 101 o
2 SHA Al A= FEshe Ao] Lol H(univocal) Aofr} ThelA(equivocal)
o107} oz}l f-8]H(analogical) doi9lL T} 7o) FA3}l: “Now names
are thus used in two ways: either according as many things are proportionate
to one, thus for example "healthy" predicated of medicine and urine in relation
and in proportion to health of a body, of which the former is the sign and the
latter the cause: or according as one thing is proportionate to another, thus
"healthy" is said of medicine and animal, since medicine is the cause of health
in the animal body. And in this way some things are said of God and
creatures analogically, and not in a purely equivocal nor in a purely univocal
sense. For we can name God only from creatures (1). Thus whatever is said of
God and creatures, is said according to the relation of a creature to God as its
principle and cause, wherein all perfections of things pre-exist excellently. Now
this mode of community of idea is a mean between pure equivocation and
simple univocation. For in analogies the idea is not, as it is in univocals, one
and the same, yet it is not totally diverse as in equivocals; but a term which
is thus used in a multiple sense signifies various proportions to some one
thing; thus "healthy" applied to urine signifies the sign of animal health, and
applied to medicine signifies the cause of the same health.” St. Thomas
Aquinas, Summa Theologiae, la. q. 13. art. 5, also see St. Thomas Aquinas, De
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N
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A frele] Reld 2Aolth

ozl f¥lamlogys ZA B Hsk AH A2 TRE 5
Atk 2 e F ) D' 2ask A2g et oz Al 39
T2 840 digk AR Q3 o]F= FHIE Lo AE 50, 99
(medicine)¥} <H¥(countenance)S 7A7H(health)m} &S| FH]o] AAES
o]} ook 7o loEA TE|a ML A% AFEA ofd
el s BEsE fue WA weR aeht A9 s
T 7He 847t A 39 gl dis) zhe #A wiEo] ol 2AE]
48 HEE B9 2 dRoE s TAE dE B0l skl &
5, 2n 249 o Be 9452 A 39 24 EsAMTL oY
o Agdom ow Agel A4 Awe BT ool ook 4%
2 g49) 4% ol o Aol WA AYAU HAPL FHUE
oujsl= 914 £4o] fH|(the analogy of extrinsic attribution)o|t} L
b = oA WF £49] fH|(the analogy of intrinsic attribution)
o} H|#Ae] #H](the analogy of proportionality)2 HHA®ECTE AR F
847 A=(degree)tt Az(distance) 5 HZRAQ ]l olsf HAws
£ gulolth ole 6ol 3ol tisf 2= £ W) AR Halhe direc
proportion of double)E Eaf uveEhle= Az 2 H#e -fH|(the
analogy of proportion)o|t}. o|Z& 217 A FA| w2l Ao FAL
do] ozt Ale BYg HojlEz BE E4HE Ao dlo]r] wie
S Bagd He 9d A9 Aol s} fuFolehe AHe Hgd
A F e a4rt ME e A HErt ohvzt tE FA)
H 2] I ZHAl == Aotk A& S0, 62 39 F Hjo]a 4=
9% Folal fule] oItk = oA 63} 47 2] The
o T dge FFF A 71zs] =l Bl fiH)(the
analogy of proportionality)©]T}.
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Principiis  Naturae, trans. Joseph Bobik (Notre Dame, IN: Notre Dame
University Press, 1998), Ch. 6. § 33.
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et Adhallysh Be 04 S39l fulET Hlgood)ol)
EAlbeing)e] BAE BRE WH 40 fuE A1 23 fH
BFPL?) ol T} ofFlrEdze] EALE +83T EA
AEA BAN shtel dEA Aol o AEDHAE EAE 7}
H & (mutable)o|2 EZAQl(corporeal) AEF} EH A (immutable)o]i H
2370 ASE ex A Wak e £799 34 o4 W)
Sl FLFEThE ©AIA =A] FE(the hierarchy of beings)E T3
o olFUAE AL galEA oleliEdd s B 2449 A
SE(the degree of substantiality)ol]l &3l =&jv= A7 HE £A49 #
H ZAIE A7k olg|2Edg 2o wi2d AAd ExXe d4d

(actuality)$} 7}sEl(potentiality)e] AZ-S Fal| zt7]e] F(species) 7Y
WAIS(ndividuals) 2 TRISH EREE Bl olelat thkste] g Zof
A wAA 24 720l gaed. oddas wAd 24 7EE T4
ke thkstel 3 Lol AAA EATE ARttt &4 H K (pure form)
o 71zs] Zldster wjol] Amich Aolst #xdgde] AHm(the degree of
perfection)& HRITH F4gthe) 7|4 ofFutie olg|2EDH 29

39) See St. Thomas Aquinas. De Veritate. Translated by Robert W. Mulligan.
Indianapolis Hackett Publishing Company, 1994), q. 21. art. 4. o= , Al
AFE Bl Al (good) At Al Ei(wise)Elal el A /\ﬂr Al
A mE AsPE 53 Qeld@nivocal) op] wE gds b el
(equivocal) fmlz ofgfe & gli= Ao| oz}t FH]Ho= (analogically) o2
g F s Aotk “Adsiarl A wle] Al(good) AeE|iehs
NEA EAel £ (property) o] AR, “Alo] Mgty & wie] 4l(good) Sl
Aebe~7h Aaprkar BARRE A 22 wol(predicate) 7t oht. gfukalH
AL M(good)S AF-3F M ol)z} A xA0]7](God does not just have wisdom,
but also is wisdom) wj&o], 12fA] A(good) & A=TfE| A9 AHol= "] Al
9] Zo](predicate)7} ofa} A& A A= o|Z2{(a name that refers to God)o]7]
mizolth Ae 2l %ﬁlﬂﬂr wAlEe] S Aol okdel Al AAE]
(Goodness does not belong to God or inhere in God but is identical with
God) el 2l AbellAl FAlol AREEE o4 B fulA orls 714

Holl ¢lc}. See Anthony Kenny, Aquinas on Being, 152 156.

40) See Bernard Montagnes, The Doctrine of the Analogy of Being according to

Thomas Aquinas, 29 and 51.
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2ol (participation) 2 A3 7)ol RS Az Yol
AR RE ©es] fEe] Bk o] otk IASS A
ZAA Ao} el FEAoz sl Foago = Aplthe] FEF
AL FE3h4) aglsle] 2ASL AZr)e) B4 tekyda o
N9 A Hods) BEHoz Ao FEH AHAL A
. A= e AT Foe] dx1Ade] FRET AA W g
Ak HZE Ao ddgol 0471011 EA% equality) e 24 23
aRES Ao G RRHoz FoAFo=A A
(likeness)& Z+=th 7+ ZAle Awitke] 224 A4 (natural potency)
o4 g3l ghllA 2le] S REHOZ R ERE 4 Qi
Alo] zk EAlelAl $dAe Boshs Aol ohde 7 &4 Anitirt Al
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41) 7|4 74 (perfection)o]et EZ(essence)d AF(existence)o] UR|F}a AA|
A4 ThsEeke] Agtel glol w5 d(pure act)BhS Edie Al ¢
/‘4(the perfection of being), = /\L] A 9FHA(the absolute divine perfection)
2 ojm|slt} See Ibid., 30-31.
“[T)hat which has existence but is not existence, is a being by participation."
St. Thomas Aquinas, Summa Theologiae, la. q. 3. art. 4. &7]A] o
(participation) = o]E A o] Eﬂ?ﬂoi 53 AL ﬂr~ o'l o] 7)HEA oL
BpAe Sedl AL PP, ojFuze AEe W § AR ol
e 4= gloh AAE il /\}%‘f(human beings)oll At oule] =7
2 Zo(logical participation)o]® &= 544 A2 (matter)7} & (form)d 2
ofstAv  wE Adeffect)7}  Lol(cause)d] FolFthe EAEA FHo
(ontological participation)o|t}. Z1#u} EA(existence) AA= F44 onlE 7}
Arz EA7F old A Fofgths AL s flokh o 23 #AAQ
ol" Aol o] Zoj' Hlolt} (is participated by a thing or being). #HE-S R
T o] &l FAoger AAA EARAY ofulE VAN 24 A(GOd)“}O]
A2 ZA8H= Athe only single subsisting being)o]7]ell EAo] FHofdt HQ
7F gtk A= ol Ho| EAgtE AL EAll Fodite Aol oA &
ZH/] 8] 9](the act of being)o]m Zo|aH= Althe participating subject) 9} Zholx)
= ZA(that in which it participates) AFo]¢] AA|Z& F+E(real distinction), &=
Aoz AA W RE EAEF A Afole] HAA IS Eeldith See John
Wippel, "Metaphysics," in The Cambridge Companion to Aquinas, 94-95.
43) oA WA Aol 2 =AU Al Sanel Folal 1AL 48 =
Sl Ance] w44 B FEO2A JbeEE B,

42
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o 4HdE I8 otk BE EAle St 4le] gl
FoAgthad) oA Ul H(intrinsic)o] i ¥4 (formal) FAE T3 A
THeffect)7} 2 ARA(its cause) S HeThe ARYAE widsith wkEal 4l
Atole] Wid #AE Sl uid £49 fHIE B8 Fo
(participation)$} -f-H](analogy)7} A#EHL HAFTL IdEZ ofFiLlx
o Al A FHL Foe fHje wAEAA it
Al EAe #g ol FAure =AlE A A JRHE RS 4 U
ZA= AFPe7F(Is the existence of God self-evident?), &4,
A& H% Z=E 4 9lE7P(Is the existence of God provable?) @]l
A

AR A& ZA3h=7}?(Does God exist?)o|t}. o}FtrEe AR AR

=i

o

—~~

s dAle AdNA AP Fe2 ek, urnA F el 2E
o dsiAs S FEYT oiFvEE FRH =52 B Al
AR AHde 45T 4 Atk 2t TEu dAE el <
9 FEEA Ao EA7F ABsitta AdstAe gt e
2 A S (effects) ZHE Z3] AQU(the cause)22 7R o] F

< F3 Y EAE 4T F Atk A7IM ZAF AD AAe] =

G A AAEEAN RS FHWIAY TFH Hx 9o
olth. wheba] ofFupzelA Al EA FH AA gAZ A9 £
S = 2" (demonstratio quia)ol® IAE 7HEH 7MY FEHZ A
o] EHol & AAY EA AAoItEA) o]Fe ] QY FE <o

G
A

44) "Creaturae imitantur ipsum prout possunt." St. Thomas Aquinas, In Quattuor
Libros Sententiarum, ed. R. Busa, (Stuttgart-Bad Cannstatt, 1980), 1. d. 24, q.
1, art. 1.

“Demonstration can be made in two ways: One is through the cause, and is
called "a priori," and this is to argue from what is prior absolutely. The other
is through the effect, and is called a demonstration "a posteriori"; this is to
argue from what is prior relatively only to us. When an effect is better known
to us than its cause, from the effect we proceed to the knowledge of the
cause. And from every effect the existence of its proper cause can be
demonstrated, so long as its effects are better known to us; because since every
effect depends upon its cause, if the effect exists, the cause must pre-exist.
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WS ol AoRRE Fushe 4Bl 4RAa prior) Al of

AZE o] oF EAQL AA Witk 7zt FFo=RYH e
T posterion) ZBOIO oS okkvt " 1 o 2
AZEold 4 Qv =A(God is that than which nothing greater can be
thought)“ﬁ]—— oAl = (St. Anselm;1034-1109)2] 7Hda 4 &4 =HE&
2e2 ongtt a' b AL 9 ol A AAEAd
ge EA'she MBS T4 FAY F AT 2F0] R
stdg Alo] 819 A4l Lol MB ofufet HAR Qo] AA At
o AzbeHA ew A ol FARITE & AR Qo] EA7F =
AA AA o] EAlet Tt T F S AHI dE
HlZgTEA) ofFufollAl Folde] A% el EAle TS A

L

o, m[o il

Hence the existence of God, in so far as it is not self-evident to us, can be
demonstrated from those of His effects which are known to us.” St. Thomas
Aquinas, Summa Theologiae, la. q. 2. art. 2.

o|AL t|7}=E(René Descartes;1596-1650)7F F43L 95 AAlo] thdh 21719
T4 e oel] wrAlsle kA 7)d(adventitious idea)olit ¢17to] WSO
W et Al (invented 1dea)4ﬂ% o] Alo] olztdA MHAo =z Hojglom 9l
<o) ol Aol sl=ax] g wEe] NS olss Bue = g e
APA ol “HEEHA EG-#d(innate idea)d] AukfE= 4o} WFtE
EoA Lﬁﬁ a2 o]#gt o] A2 wW(the natural light of reason)2
FRl e FAR 58T 4 rk QR oA t] ol Ale] ARE W
ook % Ele MNes & = EA7t OME‘r 248 ol FEe A A%
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He Begon AYE AAF - drh BE o] AHAom olye) BAal
B W RoldlAY o] el 9 FA2A 90wk A
oRJEh FaF AL Bf wde] "oltlely ST b ok el A

0

olg gkl 3 DF'L /\Veo]r/} d e Bf wdS T8l A s glo]l 22,
Tejar o Al ik 42 ee] ek Adglel A £ 4 vk
See René Descartes, Meditations [, in Discourse on Method and The
Meditations, trans. F. E. Sutcliffe (New York; Penguin Books, 1968), 116-121.

“Perhaps not everyone who hears this word 'God' understands it to signify
something than which nothing greater can be thought, seeing that some have
believed God to be a body. Yet, granted that everyone understands that by this
word ‘God’ is signified something than which nothing greater can be thought,
nevertheless, it does not therefore follow that he understands that what the
word signifies exists actually, but only that it exists mentally.” St. Thomas
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ot} Aol § ol A AZAHAR F gl SATe g Aol
EAgThe AES vEA YEde Ze ohlnh uebx MdEe
ol A AAHANR F gle SARAY A9 1_%‘% shtel el
Baairt. o2 419 A& TG Fo| otk 2= oA A EA
ol ol Fet ghat 4 A FHol QA A4 Lﬁm—it‘ B AlgEs
Aol oz} 959 24 *ﬂﬁ]it‘ﬂ A ZE ofobE o m| gt
o] AL EA9 2 Az AU Al #ae) 222 A o
Q. Thl 9% AAH R 4 AgozyE Folde Azel o
X2 FE(rational abstraction)g Fd IFFHo=unt 3 n|slA
g ok gele 4 Zhol DY ol SHE HRHez 2
9 2ehy $21e) A Zhl BT $e Felel WB S
Ske Aol ofe} sinel A AAZEE SR Aol 1011 =
2oha sElet. 1Ae ARAdD Bread ARde Ay HE
2 B4 9E Aol Hﬂ_i 2
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Aquinas, Summa Theologiae, la. q. 2. art. 1.

48) ofFufA= p2lel oF H= A4(knowledge)o] 72 R oz RE ¢
TAS(images)¥ ARA oA THE EI FAERE A4 7HE,E(1ntelhg1ble
conceptions)2 ¥olslm ZEAO R AA] 23(the revelation of grace)d] T&-<
WS ARkt %/\] of Zeigh o Aol Ao EAS s ALvlele
2AARE FARG. olAS ) Er AN Aw Te gl A 19
E2(the nature of the knower) W+= & F2(the intellectual capacity of the
knower)dl] @& $l7] wiEo]th“Those who see the divine essence see what
they see in God, not by any likeness, but by the divine essence itself united to
their intellect." Ibid., la. q. 12. art. 9, and also see q. 12. arts. 11 and 13.
olahfat W EwolsE Ale EAE with ugth Tey 15 2]
ANE ol selde w4 7k23e Alzs Afske whd ZlEuelse A
o] Holshe Aote] o322 ®a) 1S wEw TSR Hol2 Holsle] w7
ZgolEe] Al &z 1?__130 9 w3olz} FA3}:. “Unbelievers cannot be
said ‘to believe in a God’ as we understand it in relation to the act of faith.
For they do not believe that God exists under the conditions that faith
determines; hence they do not truly imply believe in a God, since, as the
Philosopher observes (Metaph. ix, text. 22) ‘to know simple things defectively
is not to know them at all.’" Ibid., Ilaellae. q. 2. art. 2.
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rational power of abstraction)& F3] 7NdslgtozH Ao EA|sit=
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A, AL BEo] 4zd olzried 2e TASH 99 34 9
Aol dlloltt. BAlA), A2 AA BhEe] EAE fAStL olFel7ke
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50) “This, however, is not to know absolutely that God exists; just as to know that
someone is approaching is not the same as to know that Peter is approaching,
even though it is Peter who is approaching.” Ibid., la. q. 2. art. 1.

51) "Reason cannot reach up to simple form, so as to know 'what it is'; but it can
know 'whether it is." Ibid., la, q. 12. art. 12. o}t~ E 27} AAY &L
SellAw Al & HollME Aol ofd EAGIAE & & jlvkal FARE
“Although by the revelation of grace in this life we cannot know of God what
He is." Ibid., la. q. 12. art. 13.

52) See Ibid, la. q. 2. art. 3.
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53) “Secondly, existence is that which makes every form or nature actual; for
goodness and humanity are spoken of as actual, only because they are spoken
of as existing. Therefore existence must be compared to essence, if the latter is
a distinct reality, as actuality to potentiality.” Ibid., la. q. 3. art. 4.

54) o}uiae A =R =r"o] tha] =4 @ ~(Joseph Owens)& oFuiA7L A7)
g 2 EZA Ze] oAl 7R £ B ol AEdw| A9} o] Aluk(Avicenna),
1] op 2ol 2x(Averoes) o T HetAS] elal oln] AlE AoRA] Thh
ofFlU AT FUNEA J)ma Aol Zxd] Wy DHAHSS AR See
Joseph Owens, St. Thomas Aquinas on the Existence of God, ed. John R. Catan
(Albany, NY: SUNY Press, 1980), 132-137.

55) "[JJust as that which has fire, but is not itself fire, is on fire by participation;
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Y ghEo] st RAFE A ANES 53 2AES T34 dUd
Aol EANE 41 TP F Y& otk oA 7 EAEC] A= T
2 EAE9 Aol HojFw wEo] ofgt A9 e Hojgez
A FFse Telsle] el A Be) s ool ZAgel $Us
Th= ¥l 3 (univocal) o= ofn ¢Hd3s] thEr= thelH(equivocal)
A= ofd BAA fFAdoll A fH|H(analogical) Ul T3l =
g 5 3k oF AolA do] FYS ZAT HEL AT} QIRE Abeld
FHl} o] FA 7|2 A EA FHE T FiFh HBER o}
Akl A EA olsle AlAZE 7HHA L HAHA AAE olFa Y
o &34 TEE " T A EHEH £4E& Zerhe A
o, 2831 AA il 2 SAE2 ZiiEd Htruth)o]ub H(good)o] of]
I A e Zde —uﬁ:’éﬂ' AT A%, P47 259 AFolz

© AROA EEeith T3k o]FAL AlA|Y tHEo] EF3 dEo] FY
Ajd Al EAd T?v:l'l—l?-— Al E38tAILEE Zhed(participation) 3kl 3
om Jgjste] ¢E]7} Al #af frH|#(analogica) 02 B 4 Sl =
A AAC oy FJERRE FUd T4 UAQA Aoz oyt 49
ZAE FE251=, AHoNA Dozl FW-(demonstratio quia)©] 7F5g
S FAgn el Ao ¢RAdd Fos A EAE Bt
2usta l7lel Alo] EAIdhe FHst fHlges Te 4 drh 2

ot

S2)71 B AAE wElee Bdes fadT e St
Ao el ZAlolt. olzid A ZA olalr} olFiuzel fH]

o 2% 5 gt A olshel Agold Bola ¥ 4 9

so that which has existence but is not existence, is a being by participation."
St. Thomas Aquinas, Summa Theologiae, la. q. 3. art. 4.
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Being and Analogy:

Centered on St. Thomas Aquinas’ View on the Existence of God

Ji—whang, Lew

This article is intended to clarify that Thomas Aquinas' ontology is grounded
on his view on the existence of God and sets forth its major poles through
the analogy of being and the proof of God's existence, which reflect the
difference between God and all the other beings about the relation of essence
and existence. He poses God for the ultimate cause of all beings who are both
the composite of essence as ‘what it is’ with existence as ‘that it is’ and the
composite principle of form and matter generally similar yet specifically
different. This requires the understanding of some major philosophical issues
of God and beings, which deal with the unity or distinction of essence and
existence, the relation between form and matter, and with the analogy of being
and participation. All beings disclose the truth of divine being by constructing
their own individual substantial realities, based upon their participation into the
perfection of God. This means that, just as that which has fire, but is not itself
fire, is on fire by participation, so they represent God's form by partially getting
into the perfect being of God, even if they are strikingly different from God
in the matter of essence and existence. After all, Aquinas' ideas of God and
being are rooted upon two presupposing facts: 1) the world has the changeable,
hierarchical, and teleological order, and the different degrees of perfection. 2)
all beings in the world have the pluralistically real distinctions between essence
and existence, and between form and matter, which are not absolutely, but
relatively true and good. Hence it argues that we can talk about God
analogically and prove the existence of God in a way of tracing from the variety
of worldly existential realities back to God the ultimate cause.

Key Words: Being, God, Thomas Aquinas.
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