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Erk2 o}Fuy(Thomas Aquinas;1224/5-1274)= S3] A A3t =

& Al F71A grh 2y el Bek 29 LS el 29T
ShA; Summa  Theologiaes 1N T2 THFolZl 7HYZ BAEAY Al
(love)?} A2 YA O Z A Al charity)o] #3F oJs}E Fatod Zo} =
T AT OE FEY] WA dAF Fuizbl 2AS E HE Aot
(another self) &X19] W FAE $H0= HSW ofg|~Edy 2] 24
o3, Al(God)#e] A c|2717A] F7E F U= AbKcharity)oll 7]
%3t Aok gAjo] A3 Ao v|Fo] sjAgt) ol AEH Y AE A
33 o9 F8A(utility)e] ' ‘T HZhpleasure) - 123
Z(virtue) o] A8 FESPAN YA EASk] 8 WA= ISt
FATE 2olA Aol FE IS A A ApE A= o]
T AT BEEH AEEE a9 AEE IR EFE A5
= vl 72 -] S A(proportional equality of merits)©] ﬂb

& Brbsait) TR ool 48 Fssl st AL

[o

Jif”

[}

EY
1"5"0

o b
> yo

) 2o} Z28]220 philia == RO amicitia 18)3 F9] friendships ‘A OZ
271 AL o]d fojEo] FEH A vjA L Folo AT 7% Al
Alole] Algke dst AAE SR e :124 Z713 FASHA vigdle 2
< AR 593 BAE SateAd wet g olgke BEY aRE0] ¥
She el U 98} AR ee SOt £ 4 gtk Te B =Re Ao
e Solt Eu QU AN BB 244 AP wsug Foln
9] ofe] wEolX YAH HISEAS) JTlolE BE o)y mATog A
51 Je A olF T ARSgth

2) oA FE 19| AN, Summa Theologiaes lallae. qq.26-28%} Ilallae. qq.23-
460l rERE Sick

3) See Aristotle, The Nichomachean Ethics, trans. David Ross (Oxford, UK:Oxford
University Press, 1998), 1162a34-1162b4. 12]3 olg|~E"H X~ TYFanta~ &
g8l R, ZAE, o 7 (HEAET Z, 2011), 307, and see Thomas



#24 BeA Ee HdeAdY EF 7E7F okbet AR AbK(charity) o]tk
Atgdo] Aoj® 17t Y9l oMy THAE A RETh AR A4 o]
e Hore AF TEE A BEAE oY Al(the love of
affection) oA o€} zHH| 9] AleK(charity) 0.8 1= 4 Qlth o]AL A
A @EQ Fazt ke Hie &A% ’\‘%S_Lifﬂ 1 oj| 71X HEA

548 a7 et oA ol AR woe] do] F419] Ao
F440] olifel FYAE 483 FE 1T DEF PEE AFEE
259 Fejolth Ao gR 2% 2FFOEH FF WAE 29T

¢

ed FARAMY A AV AT o]H G A A% s A
oA o127 F7ee del Fo] B Eeles ofale} £l A
oFA g goko] _‘-"rxqo]l:]._S)

53] Enl olFiuzdl $49) 394 2R el gAzA &
e B3 AT Eeternal bliss)o] A FAZ] ATt 4ke] AX| AR]A I
ol oRITky e} ol iEdY el $HE U Hepe] A1

cVal SRRk A% A $B) i AR AT AL 4l B

¢

24 folch o)A 4 Azte] B4 Al FolA] Ashn BEF 4
S Y F YRS FE B B WAl webd ol ¢

Aquinas, Commentary on Aristotle’s Nicomachaean Ethics, trans., C. J. Litzinger,
0. P. (Notre Dame, IN: Dumb Ox Books, 1993), 526-530.

4) See Daniel S. Porzecanski, “Friendship and the Circumstances of Justice According
to Aquinas,” in The Review of Politics, vol. 66/1 (Winter 2004): 53-54.

5) “The love which is based on this communication is charity: it is evident that
charity is the friendship of man for God.” Thomas Aquinas, Summa Theologiae,
trans. the Fathers of English Dominican Province (New York: Benziger Brothers,
1948), llallae. q. 23. a. 1.

6) “But supposing one neighbor to be there, love of him results from perfect love
of God. Consequently, friendship is, as it were, concomitant with perfect
happiness.” Ibid., lallae., q. 4. a. 8. o] F} FHJ Evfx olFuie (ML)
o $Ao] AZABEIS] B4 oI Tk AL BES G AA

omE 43 2= gles =A3)
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otk e} GRHeIE clAluelA SHL FAT 22 =
9 Bgolzs B4 AAS A8 gelsh e wuE
o) ek o) 2l gl Al Sl T2 34 el A
o= A% @) IILATAS @Y A9 FAH A5 Qs @
U gek $46] B0kl #4584
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Gel 80 GO SRS FAPOZA 99 GAH A5HE )
ek oA S A Al 2BEe FEA0RA Frhel A 4
95l BaAolk, AL BE Ao T AlgEY 28 Ao R
2784 gror e3lE Luke FEA A9 FIE 5] $4o]
FEEY A Erk olshise] $4 ojshe ol 7% 4 m 29
A v AEgHAL gang 4 e
"e4e I 189 $59) 340 B ols
O A1 B2 71 ol ASK Blme ek
el Sl A Ed 94 S AT e
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7) Enkz olFAUzoA Q7] /A Hﬂ(appetites)«] YA 2A 9 Pl= A9
WA BHORA Nfchari)ol HIE SUL FE 5lom) Faje) e 4
ole] Eajolth. oA AR $AL Fuee ode] B} Bal EE 1A
JeIshe 2le] BAZF 94 AL ohd ASIE G e B Adslolol B
oJu|gtt). “Peace implies a twofold union... The first is the result of one’s own
appetites being directed to one object; while the other results from one’s own
appetite being united with the appetite of another... hence it is reckoned a sign
of friendship if people make choice of the same things.” Ibid., Ilallae. q. 29. a.
3., “Hence in the case of a crime that conduces to the injury of the
commonwealth, a man is bound to accusation.. when anyone’s sin conduces to
the bodily or spiritual corruption of the community.” Ibid., Ilallae. q. 68. a. 1.

8) “If people are friends there is no need of justice, but just men do need
friendship. Likewise what is just seems to be especially favorable to friendship.”
Aristotle, The Nichomachean Ethics, 1155a26-28.
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AiEdzAY $49 NS QP FAe FAGETR ol
H2E S92 A FHAY PN 74 DI JFA QB ok
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Enkx ofFuaes 29 Ak AAld Atigh JFS viRl ofiEd
gl20] 4 oS HHgE 71mal Age] Al 71 f’lm U g AL
FE 272 A4S Ay Aok 2= Wl ol TS UA7 of
B AAY ol Ak 7S FAPh oSl M2 Fefe B
9o} Ho| AFoe] AJZke Algo)olth o]elsk Algre] AXA psAL
o) 2B As A Fgkont Enks offupie A18HA AlAo] 2

A% ol A BT ol AE- Y 2ol A] 942 AR AR AL

) Bk olFuAes ] ZEAY HAAIE et} ke ddFos JUW(the
eternal law)ollA BHIEHE A =9 o]Agel i 2]l A< (natural law)3}
ORS FAA QIR & WA P9l HEAIA AEE FEHES g d4F
T4 AAHAEE human law) S ZHETh 28y AU QYHE OA
59 8 F18 AF o] AgH(mED;divine aw)«] A Y P
343 3 E(cternal happiness)S AR Ealr|o] Ao &Fozx9 AXNS
gdoF gtk oA Az WHe A 57 28-S BAEe FAFHY

EES AAlY A & 011"1 A7k A7 o]A AZEA gHE T
o 2AAA AAY B 3 QIS oﬂ Agk PHo] EAs= Tt AAR
olxglo] olg} o] At &2 FHste 2RA9] &F-S{the rectitude of the
wil) S #8) 8FEe Aoloy T8o= RIzte] aAS A H71A
BT} o|Flo] AT Al 9 TAYE S Folg HAGe Al oA
(divine reason)o] ZAgH Hel AT Fubel Q= Ao TS FUTH

Wby Al $4o] A e B & Az T o7 s1g oA
252 AEs) 9 o9 e Bevhs Ae YAHomE Aol A
S8 33 7492 2% APdel Ak Qolw FFHeEE JU% 4
sl o2t U9l dde 43 A9l L5 T S ge 49 o
A Bepel 2YE SJelah et ol AL Bl Ao] Rejg 43 w8 fle)
2 el AR SR e A S L e
A $40] Asle) ol sAsio} ke a9l Fae Lag Al meb

Eoge Folz 5 9lee oudth Brlz ol olhdA o Yot
ool els) T=H )9 Fake ZHL BN Al Ik g2e A7

(ust wan)PHA S1-8spaA 2710 L8]3 AbH(charity) S2RE HIFH AYE
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b= RolM Addshe Aoz fofds} A% a2jal A 22 Al
wHeE A(philéton) & Ak Zlolth. av $Ae FldH A
e Foks Al 7HA9 ARl weh PRI oAl AL e
vhEo] 9 Fokshe ol E(philésis)7h obet Abgre] F40A UL
e A Az Ao Alge] $Aolthl S oS T Y
A AdEe) AlRol7ldl RE ARE ARehs EEF dAVF ol &
T EARS F8ke AT 2 Ashke Al EA) Al 2
g gAe] PARAE e ASES oy HRA ¥4 Hofdith
T el 982 Abe] AEAS Fa lE BaAds 2 Ae et
o 27 A9 28 S0 Aol 25 el olRE F Sle By
FIEG A FAE 2] ot webA ol AE- e 2ol

< 2 257t ofdgt ‘E tE AloKanother self)’ 24]¢] AFrolthl2) o]
< oRg|AEd A0} Erks oyl A4S Bl vkl 54
olo] Ao i 1 ojd 7e® o7 #Mzlo] e} A&HoR
oyl Aledel SAo) ZEs Qe TEAS HolEt. Tet $49
P 22 A YAS ol|aEdHAe deEld olie] deElos
Hgtoy Erpxk offuie T4 Al %o IHte Fa% A
15 z=th 29d ojd Helld FA1F ez ol irEdy Ao} Erps of
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AL}, Ibid., lallae. q. 96. a. 1; q. 91. a. 1-4 and Ilallae. q. 29. a. 1., and
D. J. O'Conor, Aquinas and Natural Law (London: Macmillan, 1967), 64.
“Friendship however seems to consists rather in loving than in being loved.”
Ibid., 1159a27, and for three forms of friendship (philia), see also Ibid.,
1156a-1156b.

11) “Affection resembles an emotion but friendship itself is similar to habit... But

10

=

a return of love for love is accompanied by deliberate choice and what is done
by choice is from habit.” Ibid., 1157628-29. &7]4 “habit”e kgl 1A &
g2 ¥ Ael(habis)E vtk

12) “He feels toward his friend as toward himself, for a friend is another self.”
Ibid., 1166a30.
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Fz9] 24 olsl7t AolE TR

olg|aEdH20A AL BT TS AT oA $A40]
e T de ¢ e FelE SR e EA AR A THRE
Ao EA AR 7] wEolth. 4L Abdehs A 7ol wet A
UaL AgRs] miEeld) ot AT F5o] EAThs AFe] tid
oflzt JRS Aehs 7119 4 el dsiMk ofs 2 o itk
3% ool dojd AL EHE ok 2y o7 S8k e
AL 149 BUiRA ) ALl AR Ax|e) o) §lol ohdel A
ZA WA F e 7HHG] BEAEE ARFTh ARRlHow S AR
Eoopel S5SHA 92 ARAelE 9L Thesith o2& ARSI A
o Lol E7dlal 5/ F e WA 7Y HeAol vHes
Ag 5 7] giEelth 2HER o]SHY FU F2 AR $EH
HHA H2E AL 7R HiFlet] AR e wlEE He
o 279l 94 WAE FAEE 5 ATk o7 wiEH B
T demAe) e FR AR Bl ot 7 =l
ol 7% e A4 719 984, 5 ARshe AE obd Al
= A8 7Rl oEshs Bl ool Erts ofFuie 94
7127F He AR A AR Ak 7RG Ak Ake] G4
AR 2 offAEdE 2ol Al 949 TS Ae] YR 1
o] AAR gHsk= WA 719 AT B4l Tk HE o]Zo] Ert
2 opFusgl g ofg|AERH 2T ofsfshs o] Al EAiehe B
7FsskE 2Fed ARRE AloldlA 7hsd aglste] ARl AlEle] FEAlS

ARY 5 gl 30 AAH AARES 2 ot

hul

b=

oX -1‘1 Jo Hr A

13) See Ibid., 1159%a.

14) “[Plerson who love their friends in proportion to their merits remain friends
and their friendship is lasting.... those who are unequal will become friends
because they will thus be made equal.” Ibid., 1159a33-1159b3.
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THER olfiEdYAE A4S 7 i]lo] ARl AR EAle] A
2 ol e autel] glar Fofsof sh= B aaR ofsidity o)A
AAE AAte]l wAl S Tl FeAe A% A4 e FAE 5
< L9k Aol olZte sl P AR XA FEda FA
7FE 7K e AAA Al & Aotk A Izt ahe AAH &
ol $A4L = A dhe Tske 7P 2240 270t sk
A7+ BE WA WAl(koindnia)= BAA FEA S DRl BE WA
Al $780] “d53t7] mEolthls) $4o] gl Al ARl 23 A
A e Brlesith 82 AR Aol Had # opdet FAH B
9] Al HoE AdE] fs 7 T3 viHolth ARl AKgle]
27 o] " 2350 BolE ol EHITHE 23 oS M ¢
A AEA7I= Zlo] 4otk ofd ofmelA off|AEdH A oA
AR AT Afolelde Aot BashA] oAt Ho2e Alds A
o= o] v dagS LI Al Alolell wAlZF EAlske W
4ol st o] EAchs TE A% EAZTE o] Aol H]
Hghs o] ohdel Hejrh A nlEgithio) o]x g o] AEH XL
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15) “All these associations seem to be divisions of civic association. Consequently
the wvarious kinds of friendship correspond to these associations.” [Ibid.,
1160a28-30. ol2]~E&H 20A Al & FFo|th Aol Ho= AL 314
7b "rks Aol I gle AL Brbssitth ool ARl AkE] AAF e
IAH Q4FA Aol &A= o|feltk See also James V. Schall,
“Friendship and Political Philosophy,” in Review of Metaphysics, Vol. 50/1
(September 1996): 123.

16) See Ibid., 1159a25-31. ©]AL oA FX& gYst =94 gAs 25 ITE
Atole] wAl #yejet T ut glom AlYl AR FEA| g W A
(polis)ol®] F Qulolde 759 HdHt FAksh] wielth oA uikle]
TRl tigk T o] FEE S587] flal W Feol 7% FHFH FA=
e Z7HE dE3 EvkX F2(Thomas Hobbes)o] ARSJAIFETR= wll$- thx
ot} o] At g0 AAE AT olejaEdH A0} Hat Agole] A

Ag FxF F29 Aole ARt lﬂiﬁ}i A B = 3= HA(virtue) >

10
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A 8L R AR & &5 AF MYy Jelth a2y Evks of
FAkzo Al 82 AR Akl AR 31 dold A =S Ze
stm, g5 OF o] A A ae Tl ot WMA B4
etk ool 2l olF ditkr APITIEC o) 43
Ao BIAAA olsfol shte] Fagk ©xIE HIUT) o]y 43S
o5 Y BAEE AEA AY A Aol A1 HEt
(Jacque Derrida)o]th 19| A9 B2 F42 olg|=ELH 29 973
olefE HEUR AT FAlol dEt= oM, I2ja $49] 3
Agsts dHH dAE FAST Evpx ofF |y 4 olde AT
the oA ErlEar 5838 ArE ziet 289 Evks ofFjus
Ak Aol M Ao BAlel BlFo] 4 oDA olsiA=TR
B ol Fure $AS ol 2Bl 2o} FARH 17k g &
& f3 Beg AoE gty AL 7] PES 98 Fasitt
A7 A A= FL ZolH a9 ARE Ure 9A9] A9E F
3 FES S de Zol Ao 2y = Bol FasHA
&l a7lo] 7hsAE etk ¢S 4 JAAE Fef pEHCE ¢
Hue vhee dXEMY ALY BARXN EE AR phEo] dXE F
Je FLA Al WAle ddHeE Erbssit 42 AFY v

o

oﬂi?‘:o::

B AT

b3}

) mlo

249 349 AF P clelzERE e Y Fot 2R 0
ol

17) See Christopher H. Wellman, “Friends, Compatriots, and Special Political
Obligations,” in Political Theory, Vol. 29/2 (April 2001): 218.

18) “If wee speak of the happiness of this life, the happy man needs friends, as
the Philosopher says (Ethic, ix.9), not, indeed, to make use of them, since he
suffices himself;, nor to delight in them, since he possesses perfect delight in
the operation of virtue... For in order that man may do well, whether in the
works of the active life or in those of the contemplative life, he needs the
fellowship of friends.” Thomas Aquinas, Summa Theologiae, lallac. q. 4. a. 8.,
and also see Aristotle, The Nichomachean Ethics, 1169b10-13.
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< fla dasty 2AZQ AL oflth o]AL 17t o] A A &
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A& As opyrh 4L urt B A Al Al 7EA] A1
gAs ol vebke G AES 3 A, 53] A(charity)S Z
TS F e e A Arloltt AR TR A AR
T A& gl 7o) destar AHes oA A (actus humana) =
bake] g 3otk o
AR ol FAULE A9 AHow WFF} 4 53] Ab(charity)] Al
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19) “Love can be unequal in two ways: first on the part of the good we wish our
friend. In this respect we love all men equally out of charity: because we wish
them all one same generic good, namely everlasting happiness. Secondary love
is said to be greater through its action being more intense: and in this way we
ought not to love all equally.” Thomas Aquinas, Summa Theologiae, 1lallae. q.
26. a. 6.

20) oxl¥} #ds] ke oy AaEdY 2] f2jshke of Al IRE Felol it
Ao|Awk Entx ofFjupso] fejehd gSAoRE Ao %5 Foll WAl
2old F e AE FAF S dF0 F AYS HWEsHA Ak w3t f
Entz offiuky; (A& EAEE AZ, 2012), 109.

21) See Daniel Schwartz, Aquinas on Friendship (Oxford, UK: Oxford University
Press, 2012), 5.
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FA7F vk #A /‘1«] ARl 7|25 F7] wEolth T2y ¢
e Al e ‘4?4 PO 2O Al ojEsl= Ao] ofth AR
& Abgete mheol X]KJE'E}E 2ol we}t F 7R E Utk AAs AL
Hol Aals 98t Apilo] Folshe oW AS Aarxt sk 4789 Al
H(love of concupiscence)®]th. o]AL F7IE &3t Algre] EA zHA|
b oReh R4S 2R A S heel AR vl T
Hale= Ao Aotk 7 WAl Algo] IFE flste] £ AES vt
= 49 AlKlove of friendship)o]th o] AL oAl ZF-o] &) A}

A7k FLolvl] 1 AT NPT el g A% Aol A
He $A8 Ageltn) dF o] Wt Foldie TEFE ARk
Aol 849 Algoletd, A7E Y8 1 EEFE AFE Aol 94
of Algelth, AAE UE 9% AR W S ATE 913 Ayl
ok

Abe Abte g zxe AEE)S FHoE Ay A= 53
o2 etk a8y IS g8 A vkl wWiF= A

| AREAE genh oie Sgel ATE 3T ARl MY
(benevolence)¥¥ ollzt RS A Ure AT (mutuality)S HE3H
873817] ot $A8L AFES HIEE FAd R sle FoEA
35 S TS Ao Pd9E Sl UEde vy gXlolth whet
A A FsAol AodE AL ThsekAl ¥tk 2eu Enpx o}F)
‘/V\"ﬂﬂ 78] ’2}_"3% T Aolo] AF, 53] F3ARl AR A
AT Ted o3 ATtAl HHFHCS
=S Sl A e Bo] o Al
Tk 7Fssith2y) ui2 o] Aol AT Al (love)©] B
o g AlS g3k Alge] 9-A(the friendship of man for God) 222
A (charity)©o]th24) o]Zlo] Empx ofFupirt ojeshe A4 S 4
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22) See Thomas Aquinas, Summa Theologiae, lallae. q. 26. a. 4.
23) See Ibid., 1lallae. q. 24. a. 2.
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drfo] A9 2Fo 93 FoAE B J*} A% ALY AdE H, &
3] Abe] Yol -4°H TA oA QI 4o Ayt F54 4 9
t}26) A7k 2o 2F5 Sl —,—Oqc A2 g st L2
grozm 2o &Ado] it} olSHW Algel Albd g a7
FAHQD ATME Al e BAlH o9 FoAxFlozH Lo 94 B
S ARANG oAy At el A #ﬁﬂv-4@1 A3

—.~F1J B

£

¢

il

24) “The love which is based on this communication is charity. Wherefore it is
evident that charity is the friendship of man for God.... charity is imperfect
here but will be perfected in heaven.” [bid., Ilallae. q. 23. a. 1.

25) See David Konstan, “Problems in the History of Christian Friendship,” in
Journal of Early Christian Studies, Vol. 4/1 (Spring 1996): 100-101.

26) See Jean Porter, “De Ordine Caritatis: Charity, Friendship, and Justice in Thomas
Aquinas’ Summa Theologiae,” in Speculative Quarterly Review, Vol. 53/2 (April 1989):
203.

27) A8l eFel S5 Folr AU B GYFozA A3k A A7k Y3}

4 e o] A BY SN dego: A dddons ¥

[‘11‘
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S Erls olduzolAl B 4% gkl $ge) A B
950 F1xBHE olfs RO ofRA 7k} Al Alele] $4e] 7}
SRk T Aol ARSHE Aol ARISRE T el S8 mE
22 AR Zoleh Bath olzle AAo AEe el S3 2
o] vk 1 Algske AlgolAl sietel Bk BlekE, AR A A}
Fohe ool e A1) dgozA Ot £3 BE QS A}
BT Webd 9 A RS 3xE A Adenh A &3
of A RE AL AY Sl gtk A AE] mhel ol
e ZE AviAdsh Ade dHse HARAE AP feka o

|
2]
ANFe] F=4Q A4S AFFeEN 23] A3t Ate] 8=

7ol Al %
Blhs A9 HoAe) Aecharity)olth Tt olzle Al 974
o ATt A BE Lxﬂﬂ Fsde Fake e ol o5d B
A 49 e NS G AGORTH Aguol} e AAL
Sl olAe $9) 522N Aol T3l vl Soht
& 24 Aol oljek Ale] 2% o8] Aol Aujsn Avshe
A3 Gol7] mRolt ol Alge 2% RAHOR A A9

rUSE i
o 4

40

S g o] el SAiee 24 o
sfloll Aoz} %78‘3}— o]-folt}l. See Thomas Aquinas, Summa Theologiae,
lallae. q. 62. a.

28) “Indeed, so much do we love our friends, that for their sake we love all who
belong to them, even if they hurt or hate us; so that in this way, the
friendship of charity extends even to our enemies, whom we love out of
charity in relation to God, to Whom the friendship of charity is chiefly
directed.” Ibid., llallae. q. 23. a. 1. ad 2.
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)
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o et
&
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>
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o . 5 Uk AT Aol oA|oh o] dAEAM Y $AS A
&k Abgsle Aok Al AZAY e MES gor s
MEZ s 2 AS Pty FozA gR9 P9 dAE olETh
Ty oAt Pele] ARMY] AL TIHoEE A FF A
o2y FAHoZE ANLE 3l Al 23] Ael®E o)A QI7F oA
o) AHF Bl 93] 2AHE Aol otk oA Erks o}Fuzd]
A 4 AFdE T8l 75 Adske oA EA01A A odE
ol 2Ash= oA #AI7F ok 7] WiZelth)

HEZ ool Ale] 2FS Tl ol AYH g Y 58] A
Fo] AHogRE FWshs Erkk ofFuie] 4 olsfdl Wt ;‘*94
7F Ageth 2oAl 9L Btk Al bl Th30 ey Al
T4 A o)At % 1‘41 TEL otk AR 578l %BV#_E

N

= AFo]AT AAH R A ]E} o] Al dA ATt #&el
A e AEHE AR OiE} AREE TAIE AR 9A oAA 2
S5 Atk olAe Folol &L Ad3A Aol #af ¢Izte] #xd] &
T e Y AE 7 wEelth MEE &g AT A= AR
o] 929} By e IREAY 2R FAHo g AHEE 7
A Wil disiM e o l%‘ T u/\‘:]' st o|Re Ale] AlgE
sk AE AT e &5 5 BYE 9438 Y e 2E
g 4 QU] wiEelthdn ajER FgAte] Al $49] e T

9) 2HBE Enkx offupiolAl 8L AlS &9 AF(charity)ol 4] BIFEEHE A
9(benevolentia) <+ Hﬁﬂ(beneﬁcenna)-\} R LA(concordia)E 3t LAZ Zt
=t} A7NM A (benevolentia)y= AFFe] WHA 2)X|o]al A L(beneficentia)
= Al uE FdolH AX|(concordia)ye AFE2] 3 7R FA|H FEfEA
9] 9748 ofu|dtt}. See lbid., llallae. q. 31. a. 1.

30) “Hence it is, therefore, that a thing is loved more than it is known; since it
can be loved perfectly even without being perfectly known.” Ibid., lallae. q.
27. a. 2. ad 2.

31) See Daniel Schwartz, Aquinas on Friendship, 31-34.
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each intended some good, yet the one thought one thing good, while the other
thought something else, which was owing to human deficiency.” Thomas

Aquinas, Summa Theologiae, 1lallae. q. 37. a. 1.
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32) “The discord between Paul and Barnabas was accidental and not direct; because
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E@oE AR

o 2% 98 T AR AS oz
Ui, o3je 3og aTshe e AN FIAL
Al Woleke AYH BSlol @M oY Er O}ﬂﬂré% 3

34) o]H& Aol FoE AE 4 Jivke & E2(John Rawls)®] F7g0] o}F|i20
23k, ARFe AV AE HAE F ke vlolE A9 (Michael Sandel)2]
Ygo] olgEdy 2o}t FARITE vuli—or AMS W& E24A] Foje=

Q17to] Amitke] 4 AFH e} ofa] 54 fFE BEE F e ‘UX “Fel(the
veil of ignorance)’ FHolA X3} <& XMelsol = Eol 3 }(the original
position)’ & 873 ]34\8 QAtE 11]7—}7] TAAL A} Ezﬂ—i-ra Zdst
A TR A4 B 00 Bdsl SA e S Aol A
ohle e ZIUE $45 G S A A} FIE Yol e

oottt o] e HdL A ]7-1 7] 01“474] A9 £ olF § JeTHE of
E el otk oa A BEL EA S s 9 8
9] o2 o|AH e ]-1’ 19 &8 EEHOZ o|f1x} k= AR 7
A g4 1%gs F3k Ao WHxzaL & 5 gle FA st
7¥ssith o] AR J——lx—'} 7hs7gol e Bk oo Aolrt JSelE &
Taka AFgT A9 A ol W HoJE WAt oA ofFvse B
o] ATAE IAT F Utk 1Y B FHER AL AR Aol Al o
@ 220l olok® MU 45} e Ngsl WA AolR TR S g
& FAsh= Ade] QA o] olFHUAS} el 9 XA IS 0]24353\1:{]_ olg]
2B 2] 247 fAkthe AMdolth Ml EX7) sk “&e0] S
o Atk e ‘Ao TA & ARSI Fool FoET § A "L«] was
xEFoZH Hojo S dold F Athe ‘Aote] 4438 A7Ist et
o “Aol9 AnE 7Yt Ae E"]Oﬂ 52 A9 o7, oo 37, B
8 249 g APk Sroleh QER. Tk B2t el AHER @
AZ B A9 2URE AT ofFsE Q2 B4 8 aA2
Bob gsle] 2S00 oleld olisl 544 olske Al Slxe

9] AL A ol RolA As Bdke d(FHE AEFoEAN Ao 2N
% 1798 4 gloke Ade) 43 Akt 548 Zerh 28y Ade 249

& Ael 497 B BES Sas Aele] WAT TR, obE

E201 fALSHAl ARl 7138 949 SHAE AHs HE 5§ "3491 =74

AZ3I) o] AL A AXAME A= olg|AE”HH A9 dAe] M)

FARHE B9 bl 59 ojRss AREHE A2 ot B
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e BekstAd @UH FEEe QPUAELTF Bl TFH
o APHEH A 2AG oo Bane gugoen 39 3
H
H

oEd @Y ARl S0 3ANL A9 AP g aFY A
goltt. ofiEde st g T Tel29EE S99 PAHL 97
o} 2 ol el $4L AR A FAY ol

o o] ge) olglAE" Y oA AL A AFE FH =
ol ek ae Aol 2 Jhle] Hold #e Azt

o
23
o o 3Q

3L
o

offt
i
2

Az ojfo] oe Wakn ol Tohol T AWAE w2l ol 4
2 @) AN 48 B 5 Sl AL BAS 2Tk 2o A
& o)g3} olgei] Aolrle AEA el B Al ANAATS
2w} R4S GBI o) R0l FAE W HE2 4E ASE 4 o
g 5 Stk olela e AN B pAR BEA AT S 820} TR
Bojo) 240l o HRoZN Aol Jlxd $49) 444 SEe Al
£ AolA Bl olagt AESAT Hol FIHS PARRE WolAE
%93 2o]E zbk=t}. John Rawls, 4 Theory of Justice (Cambridige, MA:
Harvard University Press, 1971), 136-137, 190-192, and 310-314. 18] wjo]&
Adl Fgelel Al oldF 7 (M€ TAEHE dWE) 2012), 119-122%
313316 Fx ES o714 S B9 FAVL /SRR E B9 oF @t
© A F47 71 898 =g AL slof site IRk rtEle] &
E29 mlolE A, Uoprt Enpx ofFjuie} ol ~EHH 20 Ao o)t 4}
N Aol Aes B & Uk AYE, Y U 5% 3d S B
Wi7l, 2014), 396-399 F=.
35) See Daniel Schwartz, Aquinas on Friendship, 127-129.
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o E ARSE Bl o8l AFHoR FeFoRM FHA F
° 4% of + St WAk A Ers i FEAY £
o e G S99 A5HL QYo 4AF $h0] 45 A
2 @7le] HFol el Wane Sadnk 1t 940 & WS A
GY S QAT AL 0Tl ARG Wiy 950 JuE A
o M7t e TRl oWt Brkm g olelzEDd e 93
o F9A AT Yo FAY £L0E ojZoL} Erks ofahfaE

2% £go] obd AR gtk ol T A% WFFe] At of

27 tivs ARSIl $A8S JiY AF Az 989 HIFBAH
olslz yehr] AR dE E9] Yrb+d FFE(Immanuel Kant)e
QIZto] BRRIFS] BAIE o|FF FAlo BAFOE O A 222 9
AFS ok = “HIARSAH AlwAd(unsocial sociability)”2] F3HAo]H
TYAQ1 ¥ propensity)©] = Folekar HYTE36) o]HH A W
o] ANl ALE] &ollA BAe Al 949 FHA WARG= Eﬂ‘%
3k o] ARA 71x Ade FAS FA HASh wEA 2o
TS AHEQ BAY A XY B FEAA 2 ds AT A
2, & AN FAQ GAAFY EAhe sl gtk oA o5
AHr RIF9] ALS] Y] AA7F WS 53 Ho ARA 7HXE FFslE

% A A Ee TuF Adds AYE Fe ALE o
3

l

£
ot

_4

1:1

S0] 4] HIAAF olsfol] wiisl Ao HA]A
VRS A7Ete £39o] s} oldlE(Hannah Arendt)9 2 AX
Askal gy vl FEI(Michel Foucault)$} A1 Hl2]tiJacque

36) See Immanuel Kant, “Idea for a Universal History with a Cosmopolitan Purpose,”
in Kant: Political Writings, trans., H. B. Nisbet, ed., Hans Reiss (Cambridge,
UK: Cambridge University Press, 1991), 44.

37) See John Rawls, 4 Theory of Justice, 29-32.
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Derrida) 9} 22 37] 5o AMI7FE oaf dojubr] ARk ¢
A g oRIEE B4 HoRA] ARE kte] A e Rad
XA (apolitical) ABE7F olE} Al &7 HE @A
(anti-political) 84 71F3IAA Al 7447 A3 Zasl] e &
Ao AL ooz APk TolA AT FAl 22 Al

& 2] AR (likeness) ol AT ¥ FohAd(solidarity)S Z2EA] FEFA| T
8L s 28oke vEAA fUlE s dolth A4S
Al A&A ol FANAR] AR Y5 TFsetA she s &
o] Yol 797 Zo|t}3s) e A EFo)A IFE 017k
A2 3R] YA AF(normative practice) T TAFC] 7123 Ao}
A(self-relation)ell 2J3l BYgle] FFH o2 W3l QIZE 49 HAL
A 20E Fheke Aotk $4e HiE ol A 21 T
AREols BEFE Ols HsATe

g B3 949 ANHL FEIT 2w a2
=R FzE AEZ ou|e] $AHL 2dF AT AL ATt

38) See Hannah Arendt, The Human Condition (Chicago, IL: The University of
Chicago Press, 1998), 242 and John Nixon, Hannah Arendt and the Politics of
Friendship (London, UK: Bloomsbury, 2015), 28, and also Shin Chiba,
“Hannah Arendt on Love and the Political: Love, Friendship and Citizenship,”
in Review of Politics, Vol. 57., No. 3 (Summer 1996): 510-514.

39) See David Webb, “On Friendship: Derrida, Foucault, and the Practice of
Becoming,” in Research in Phenomenology, Vol. 33 (2003): 134-138. 3+
A7 BE P9 o Ade FetAl guist B 5 Sle Ao 9%
Ao Z B A(sexuality)S #HY 3 HFZ 7HFspaA OA I s &
S3 oild 29 BhozAe 4 wAS AUANL & e Az B
A2} F43ck See Paul W. Ludwig, “Without Foundations: Plato’s Lysis
and Postmodern Friendship,” in American Political Review, Vol. 104, No. 1
(February 2010):135.
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(solidarity)© ¥t HIRA1 HAEF} djA| 9] vz A7)t
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AL FL AT T A 7R WS dA% 2L oln F
o i) Uk ohd SMlekE Ws APsd Al gelrk S
AL 2o WA= A5 SA
ORAE ZYshks A 919t AdY 8otk wd e 2
%ﬁ—?‘g’é}ﬂ THEW P—;é]g 22 %’EU} Hethe ol 2Edy
] & e SAAFOEA]
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40) “[TThe natural bond between nomos and physis, the bond between the political
and autochthonous consanguinity.... perhaps the perhaps [italics by the author]
will have opened for this configuration (the bond between the two necessities,
the two equalities, freedom, truth, fraternity: in a word ‘the epitome’ of Greek
politics),” Jacques Derrida, The Politics of Friendship, trans. George Collins
(London, UK: Verso, 2005), 99-100.

41) “Fraternization is always caught up, like friendship itself... there is always
someone, something, more fraternal than the brother, more friendly than the
friend, more equitable than justice or the law - and the measure is given by
the immensity and incommensurability of the ‘more’.” Ibid., 239.

42

~

“[F]riendship consists in loving... it is therefore an act before being a situation;
rather the act of loving [italics by the author], before being the state of being
love.” Ibid., 8.

43) See Ibid., 25-28 and Paul W. Ludwig, “Without Foundations: Plato’s Lysis and
Postmodern Friendship,” 143-144.
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Al el HE ool Al 98-S AR AR Abe] AR s &
a7 g=th 82 wiebd W AL otk EgE HETE “ube] Ab
Fol= 27Eold ad JIF= glth (My dear friends, there is no such
thing as a friend)" 2= T2 B3l SPH 2HY AH AdwY &%
Atele] 8, dFe BIRHAIL) B7FA(ANE)S] BAE ofjthie)

>.

44) o|Z2 A= dude AT JLF 40 :L AR s wA &l
A AROIlE oIl e A g 878 = S el
self)@} ope—2 2 wjEo] b E S Urﬂ & glE oh S 9
A 3 ol AAoln] WHRA el g Eee zeeke ekl

45) “One cannot question oneself on the enemy without recognizing him - that is,
without recognizing that he is already lodged in the question... we then went
from ‘calling into question’ to ‘calling oneself into question.” The enemy is
question is he who calls into question, but he can call into question only
someone who can call himself into question. One can be called into question
only in calling oneself into question. The enemy is oneself, I myself am my
own enemy.” Jacques Derrida, The Politics of Friendship, 163, and see 30.

46) See Ibid., 253-254.
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47) See Ibid., 26-30, 235-236, and 283-284,

48) “Law is not justice. Law is the element of calculation, and it is just that there
be law, but justice is incalculable, it requires us to calculate with the
incalculable.... the decisions between just and unjust is never insured by the
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goje] ARe ofEA JFsdrk el A 2Hel WHol Rk 4

o 2¥e WAE 2 Yok BHF Ao VL 9 Tjgke R

7k Qe FEAA ol 5 a7 LA el 4B 98 ANY

Qe AR AF deke Folalk o7 Hthe 49 34

4 b5 ge T,
el $Ae Mol BAS dolie 14T geld) e P
Seoltk Sge Aol sl ke gole) We AAT & Y
2 ddeie] A Poloh S ol AR A FAH o) W
Gol a7 Ao SHY & e e ged S48 129
ol AY APk Wl 3 Bt hFHT FLHE o] ok
del At A8 A TS TS Bele) 8ol SEHA o
A A AeTh el SAR Fode 4 AL She PA
32 AP G Aol Avhel 12% el Avi A &
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rule.” Jacques Derrida, “Force of Law: The Mystical Foundation of Authority,”
in Deconstruction and the Possibility of Justice. eds. Drucilla Cornell, Michel
Rosenfeld, and David G. Farson (New York: Routledge, 1992), 16.

49) F A%, cHEHek @A Edlelae ¢4 ¢l "YviEdtas, AlTH 1%
(2013):116 =

50) “Deconstruction is justice.” Jacques Derrida, “Force of Law: The Mystical
Foundation of Authority,” 15.
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FA@ o] MeEAE $5Y 4 gl 9E ¥l AL Tl
1A ke ARt dels] A, @ S99l g Aol

a9 $40] el xﬂw 4% olg Folg 9o 4T + 3
£ AL 2AE R 2L el Azt Ao BAE wAHol
U P P
wale] o oe FIH 2L & Yok We AW He] FAA
AR Sels SAT $Ae A WATOZA el A 9)
& Que) Foe apat 38 4o Ade 7 9ud ge
o FHol Iz Aol ¥ HAH X Aohat ohieh Al

1 3
AzAe] o] 3T 5 gl T wiele] pFAselth oA
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51) “[Wlhat we must not forget when we want justice, when we want to be just,
is the rectitude of address... Address is always singular, idiomatic, and justice,
as law, seems always to suppose the generality of a rule, a norm and a
universal imperative. How are we to reconcile the act of justice that must
always concern singularity, individuals, irreplaceable groups and lives, the other
or myself as other, in a unique situation, with rule, norm, value or the
imperative of justice which necessarily have a general form, even if this
generality prescribes a singular application of each case? Ibid., 17
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52) “Friendship is never present given, it belongs to the experience of expectation,
promise, or engagement. Its doscourse is that of prayer... It is not satisfied
with what is, it moves out to this place where a responsibility opens up a
future.” Jacque Derrida, The Politics of Friendship, 236.

53) “Fraternity is the law beyond the law.” Ibid., 237.

54) A%, “vliTiel $ Belolze] £ €71 118,
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55) See Stephen Salkever, “Taking Friendship Seriously: Aristotle on the Places of
Philia in Human Life,” in Friendship and Politics: Essays on Political Thought,
eds. John V. Heyking and Richard Avrammenko (Notre Dame, IN: University
Press of Notre Dame, 2008), 66.
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Politics of Friendship
- A Comparative Analysis of Thomas Aquinas and
Jacque Derrida on Friendship -

Lew, Jiwhang (Catholic Kwandong Univ.)

Thomas Aquinas and Jacque Derrida have respectively posed their
own understanding of friendship as a way of both acknowledging and
criticizing Aristotle's view on friendship. Aristotle argued the political
possibility of friendship for the good communal life through fraternity
based on the mutual common relationship and the presupposed
legitimacy of justice founded on the metaphysical value of law. But
Thomas Aquinas has taken little of the political effect of friendship in
such a way that he interpreted friendship as a process of virtue
formation for the ultimate union with God. Supposed politics to be the
realization of justice for the good social life, friendship for Aristotle is
a good political principle while friendship for Thomas Aquinas is a
limited principle of politics in the real life of this world. Thomas
Aquinas thought of, unlike Aristotle, the actual power of friendship for
justice as being imperfect, despite Aristotle and Thomas Aquinas both
accepted the legitimacy of law as the actual criterion of justice. The
politics of friendship through the realization of law and justice is, for
Aristotle, a real matter, yet it for Thomas Aquinas is a theological
matter. In this regard, Jacque Derrida criticizes Aristotle's exclusive idea
of fraternal friendship and Thomas Aquinas' concept of friendship as a
theological formation of virtues, and points out the problems of their

cannonical ideas of friendship. However surprisingly, Derrida suggests

35



mumT Ay

the politics of friendship significantly in relation not only to Aristotle's
argument about the politics of friendship but also to Thomas Aquinas'
emphasis on charity as the crucial element of friendship. He asserts the
realization of justice through the politics of friendship that deconstructs
the violence of law actualized by finite and relative power realities, and
that tries to see and solve the specific particular problems of human
social life. His politics of friendship rejects the exclusive form of
friendship grafted on homogeneous mutuality, yet tries to contact and
talk and thereby forms the solidarity of love in spite of difference on
the constantly emerging brink of friend and enemy. This is the politics
of friendship by which Derrida both critically overcomes and critically

reconstructs the ideas of Aristotle and Thomas Aquinas on friendship.

Key words: Politics, Friendship, Thomas Aquinas, Jacque Derrida, Aristotle
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